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PRELUDE

Opening Sermon

Al-hamdu lillah. Indeed, all praise is due to Allah. We praise Him and
seek His help and forgiveness. We seek refuge with Allah from our
souls’ evils and our wrong doings. He whom Allah guides, no one can
misguide; and he whom He misguides, no one can guide.

"> X >
|

A/IJu-C

jiloHheto

I bear witness that there is no (true) god except Allah — alone
without any partners. And | bear witness that Muhammad () is His
‘abd (servant) and messenger. |

WI £l Lfljl U>

Vr J

«O you who believe!l Revere Allah the right

The above two paragraphs, together with the following three portions of Quran, are
called Khutbat ul-Hajah (the Sermon of Need). Allah’s Messenger (/) often
started his speeches with this sermon, and he was keen to teach it to his companions.
The hadiths in this regard are recorded by Muslim, Abu Dawud, an-NasaT, and
others, and are narrated by Ibn Mas'ud, lbn ‘Abbas, and others (4">). A full
discussion of the various reports of this sermon is provided by al-AlbanT in his

booklet, “Khutbat ul-Hajah™, published by al-Maktab ul-IslamT, Beirut.

xiii



Terence, and do not die except as Muslims.»
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.0 people! Revere your Lord who has created you
from a single soul, created from it its mate, and
dispersed from both of them many men and women.
Severe Allah through whom you demand things
from one another, and (cherish the ties of) the
wombs. Indeed, Allah is ever-watchful over you.» 2
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<0 you who believe! Revere Allah and say just
words. He will then rectify your deeds and forgive
your sins. He who obeys Allah and His Messenger
has certainly achieved a great victory.» 3

@QU_B B Ax<JING]jj <jjtj Lol
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Verily, the best speech is Allah’s (&g) speech; the best guidance is
and the worst matters (in creed or

Muhammad's (S) guidance;
innovated

worship) are those innovated (by the people), for every
matter is a bidah (prohibited innovation), and every bidah is an act

I AIM 3102
2 AnMm4,
1 AIFAW 33:70-71.

Qiyam & Tarawih XV Prelude

of misguidance that (whoever initiated it) will reside in the Fire.

Defining Our Mission

Our goal in our works is propagating the true Da'wah that derives
from Allah’s (W) Book and His Messenger’s (S) Sunnah. This is a
duty that every Muslim should cherish. Allah (tfc) says:

* 4t

E] e A= x -
ALXJE AL jjxix <61

-t JINji (O™ pi

«Let there arise from you a group of people inviting
to the good, enjoining the right and forbidding the
wrong. Those will be the $uccessful. 2

This Da'wah has two fundamental aspects:

(a) Tasfiyah: Cleansing and purifying the Islamic beliefs and

practices.

(b) Tarbiyah: Guiding and educating the people according to the

purified teachings.

Allah (tfe) indicates that this was the Prophet’s (B) message:

for fl

z 0 >
Xr-j i Loj 6/™
3f 07 Ob@66Jlj cXXIl
V jjud-l L
t"f

«It is He who has sent among the unlettered a
Messenger from themselves reciting to them His ayat,

{ Muslim and others have recorded from Jabir Bin 'Abdillah (tfe) that Allah’
Messenger (B) used to start his speeches with this paragraph.

2 Al'Imran 3:104.
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purifying (hem, and teaching them the Book and . i i
th bef . | Thus, the guidance of the salaf is the only true guidance.
Ukdom — although ey were erore In clear
9 y Furthermore, the beliefs of the sahabah are the only acceptable beliefs:
deviation.#
h TV »iidl L1jaiif jdb aj pJLul# Uo .| LN

Ito is also an obligation on every Muslim according to his ability,
as Allah (£) commands: ) A . N
«So if they believe as you believe they are indeed
truly guided. 2

Allah warns against following any guidance other than the

«Help one another in righteousness and piety; and Messenger’s (S) and his companions (s&):

do not help one another in sinning and
transgression. 2

Our mission is then to propagate the Islamic teachings in various

areas as follows:

HCorrectng Qur Beuefs and Practices «Whoever opposes the Messenger, after guidance has
We should revere, study, comprehend, and implement the noble become CIe.ar to him, and .fOIIO.WS 0t!’1er than the way

of the believers 3, We will give him what he has
Quran and the Prophet's authentic Sunnah in accordance with the chosen and let him into Hell: What an evil
understanding and practice of the righteous salaf: the sahabah and Hestination! 4

their true followers, who are described in the following:

2. Inviting to the True Din

We should contribute to educating and guiding the Muslims to adopt
the true Din, act according to its teachings, and adorn themselves with

its virtues and ethics.
We should also contribute to inviting the non-Muslims to the

unadulterated truth of Islam.
«The first to embrace Islam among the Muhdjirun This is the only way for any person to attain Allah's acceptance and
and the Ansar, and also those who followed them in achieve happiness and glory. Allah ($8) says:
the best way — Allah is pleased with them and they
with Him. He has prepared for them gardens
beneath which rivers flow: They will abide therein

forever. This is the supreme Success. 3 1 The address in this ayah is to the sahabah
2 Al-Baqarah 2:137.
H-Mih622 3 The description “believers” here applies first
and foremost
4 An-Nisa 4:115. t0 the sahabah
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jb Dine, the human being is surely in loss, except
[tv ihose who believe, do righteous deeds, enjoin
upon one another the keeping to truth, and enjoin
upon one another patience (in &Yversity).

IWIli#to«STDEwr Beliefs and Practices

H{ jtaddcaution the Muslims and exhort them against any beliefs or

nj® dlien to the pure teachings of Islam, such as shirk and

IPIOTK THE SWttH

tte should contribute to cleansing the Sunnah of weak and fabricated
sanations. Wrong beliefs and practices deriving from weak reports
toe maned the beauty of Islam and prevented the Muslims'
toactmnt

The duty of purifying the Sunnah is
Messenger(") praised those who perform it by saying:

so vital that the

L JJICK LIS HO 1 1jj> I >

Jylij ijdkIl JixJulj

wThis knowledge will be carried by the trustworthy
ones of every generation — they will expel from it
the alterations made by those going beyond bounds,
the fase claims of the liars, and the false
interpretations of the ignorant.>?

1 4wi-I1
2 takd fy Ob 'Adiyy, aJ-Khatib al-BaghdadT, lbn ‘Asakir, and others. Itb
fan a number of sahabah including Abu Hurayrah, Ibn Mas ud, and
A»4f All of ns reports have various levels of weakness, but they add

tomake this Wih tarn, as is indicated by al-Albanl in Mishkdtul-

Prel
Qiyam & Tarawih relude

5. Liberating the Islamic Thought

Guided by the Islamic principles, we should contribute to reviving the
unobstructed Islamic thought and opposing stubborn adherence to
mathhabs and prejudiced loyalty to parties. Neglecting this in the past
has caused rust to dwell on the hearts and minds of Muslims, diverting

them from the pure original sources of Islam, and causing them to
deviate from the honest Islamic brotherhood called to by Allah (W):

vr jCiik<3J . Jut

«And hold fast, all together, by the rope of Allah,
and be not divided among yourselves.» |

And by His Messenger (S):
«LIj>l <<uL)l SLc <

<Be, worshippers of Allah, Brothers. 2

6. Presenting the Islamic Solution

We should contribute to providing realistic Islamic solutions to
contemporary problems, and strive toward resuming a true Islamic way

of life and establishing a true Islamic society governed by Allah's law.

Allah (&8) says:

«Hence, judge between them in accordance with
what Allah has revealed, and do not follow their
errant views.» 3

We call upon all the Muslims to support us in carrying out this

Masabih (no. 248), and as expressed by al-Halabl in al-Hittah (p 70)
1 Al'‘lmran 3:103.
2 Recorded by al-Bukhan and Muslim.
3 Al-Maidah 5:49.
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~nst This will surely elevate and honor them and spread the
w-Minrss”eof/stonalloverthe earth, as is Allah’s true promise:

rflLy  £JjJ-4n J*"J

<llis He who has sent His Messenger with Guidance
ad the Religion of Truth, in order to make it
ptmil over all (false) religion, however hateful this
nut be to the pagans.» |

COWJSON

This work i, therefore, a humble response to our realization of a great
responsibility: the responsibility to help bring forth before the English-

Sfeakmg public writings that refine Islam and present it pure and
simple, as dose as possible to the way it was understood and practiced
by its early righteous pioneers — the salaf.

Technicalities
Transuiemton

We have made a serious attempt to restrict the use of transliterated
Arabic terns to the following two situations:

al There is no English expression that can reflect the same

meaning as the original term.

b) The Arabic term is of such importance that it is essential to

familiarize the readers with it.

At the end of this book, we have included a glossary defining
Arabic terms that fulfill the above criteria. In addition, we

Qiyatn & Tarawih

Xxi Prelude

have included an index of the Arabic terms that are more pertinent to
this current work, indicating the page on which they have been defined.

Except for proper nouns, transliterated Arabic terms are zto/zcized.
In general, the rules of English pronunciation can be applied. The
following table includes additional symbols employed in this book to

help pronounce the Arabic terms.

Symbol

a, A

Th, th

H.h

Kh, kh

Th, th

P.d

Stands for

(1) A/z/
(long vowel a)

() wdw
(long vowel u)

) va
(long vowel i)

(») Hamzah

(£) Tha

(@) vie

(£) Kha
(i) Thai

Sad

Qp) Dad

) Tah

English Equivalent Sounds

Mostly: Man, sad.
At times: Father, hard, god.

Root, soup, flute.

Seed, lean, piece, receive.

The first consonant vocal sound
uttered when saying: at, it or oh.

Three, moth.

No equivalent. Produced in the lower
throat, below “h”. Resembles the
sound produced after swallowing.

No equivalent. Produced in the back
of the mouth and top of the throat.

There, mother.

A deeper “s” sound. Somewhat close
to the “sc” in “muscle”.

Sounds deeper than a “d”. Produced

by touching the tongue to the mouth's

roof.

Similar but deeper than a “t.
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English Equivalent Sounds
A deeper that, produced by touching
the tip of the tongue to the back of

the front teeth.

Produced in the bottom of the throat,

underneath “h””

A gurgling sound produced in the

back of the mouth, just above the
~Ghayn - .

kha. Similar to the “R” in some

french accents.

Somewhat similar to the “c” in

(M “coffee”

iUBUTK mo Referencing Quranand Hadith

fir Qm contains Allah's exact words. These words cannot be
toth translated into other languages because of possible
rwtMons and limited human understanding. It is best to
a s the meanings as understood by the Muslim scholars. This is
itais attempted here. When an ayah is cited, the Arabic text is
axtal fits, followed, between double angle quotation marks («»), by
iHimeaning in boldface. The meaning is extracted from books
- ateaJ fromaccessible translations.

Tse keaon of a Quranic citation is specified in a footnote. It
proles the name of the surah followed by its number and the
subcsi of the ayah(s) cited.

Wady, when we cite a hadith, we provide the Arabic text for

words, and follow that by its meaning, in boldface,
r.tr. :jle angle quotation marks (<>).

AfyMe normally specifies the location of a cited hadith in the
MM arapilauons. The footnote indicates as wvell its degree of
Mettoy ad the names of scholars who made such judgement. A

'Auaedbyal-Bukhan or Muslim is automatically considered

atiac.
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Notable Utterances

Prelude

Out of love, appreciation, gratitude and other noble feelings, a Muslim

is encouraged to utter certain phrases at the mention of Allah, His
messengers, the angels, the sahabah, or other righteous Muslims. We
present these phrases in condensed Arabic calligraphy as follows:

| Transliteration

Phrase  Mentioned

with

tfc Allah’s Subhanahu wa
Name ta'ala.

& Allah’s 'Azza wa-jall.
Name

a Allah’s Jalla jalaluh.
Name

& Muhammad ~ Salla ‘Llahu
and other ‘alayhi wa
prophets sallam *

fe Prophets ‘Alayh is-Salam.
and angels
A male Radiya ’'Llahu
companion ‘anhu.
A female Radiya 'Llahu
companion ‘anha.

& o
Two Radiya ’'Llahu

companion ‘anhuma.

1 UtterT
n8 this is sometimes described as,

Meaning

He is exalted
above weakness
and indignity.

May He be
hallowed and

glorified.

May His glory be

hallowed.

May Allah's peace
and praise be on

him.

Peace be on him.

May Allah be
pleased with him.

May Allah be
pleased with her.

May Allah be

pleased with them.

“saying saldh upon the Messenger”



Mentioned  Transliteration Meaning

with

Mwe than Radiya 'Lidhu May Allah be

tve ‘anhum. pleased with them.

companions

$ Rahimahu ‘Llah. May Allah have

mercy on him.

When coming across any of these symbols, the reader is advised to

alter the complete phrase in order to obtain the reward of saying the

appropriate rtib or

PREFACE

With Allah’s (tW) blessings and facilitation, our practice has been to

present to the readers materials that clarify the Sunnah in the most
authentic and simple way. In line with this, we tackle in this book a
subject that is largely misunderstood, though much needed by the
Muslims, both in Ramadan and around the year: that of the voluntary

night prayers.

This Book

This book is, for the most part, a close translation of two works by the

prominent scholar Muhammad Nasir ud-DIn al-Albam, namely, Salat

ut-Tarawih and Qiyamu Ramadan.
Al-AlbanT states in his introduction to the latter book that it is

mostly a summary of the earlier:

“Our book Salat ut-Tarawih was printed quite a while
ago, and the need has now arisen to reprint it. In terms
of the style in which it was written, that book has
fulfilled its goals — most importantly, alerting the
common people to the correct Sunnah regarding the
tarawih prayers, and refuting those who rejected it. By
that, this sunnah spread in many masjids in Syria,
Jordan, and other Muslim countries — all praise is due
to Allah ($g) with Whose blessing all good deeds are
accomplished. Thus, | decided to abridge that book in
a purely scholarly style, without including any of the
refutations, in accordance with the saying, ‘Say your
peace and go." | summarized all of the scholarly
concepts in the original book, and added others to them
for additional benefit. It is Allah ($8) that we ask to
benefit people with it, as he did with the previous one,

and to reward me for it, He is the most generous one to

XXV
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bewt'rt.tesull are many important discussions and concepts
"X- -X® rbwk but omitted in the later. Because of this, we
k. 1v-y'.sltopresent the English reader with a combined
be discussions of both works, omitting redundancies,

ci resrr.gr,g5e material for a better flow of ideas.
krtox, wt found it necessary to supplement al-Albani’s
material, especially in sections or chapters where

h is®:® wae brief or sketchy.

Work Done in this Book

fcrbe te. itisdear that this book has two main goals:

i tadta complete manual on the subject of giyam and related

is®.

b Present the leader with two important works by the great scholar

aWlbam.

k wder to fulfill both goals, and at the same time keep the book
E > resemble and easy to understand format for the readers, we

‘Ppued the following steps:

; Both stjjs [jy al-Albam were completely translated. This was
Mdally pain-staking in the case of the earlier work, because of
“extensive and specialized discussions of Hadith issues.

that constitute personal refutations of a specific person or
of people were omitted.

«

*Mohoofe were combined.

4 qt
~mtKena! was reorganized so as to flow in a logical manner. In

numerous headings and subheadings were introduced
traders quickly find any specific topic of interest.

Qiyam & Tarawih XXVii Preface

5. Redundant concepts, discussions, or reports were omitted except
in some cases, where the repetition was considered warranted. In
many cases, cross referencing was applied to reports appearing in

various parts of this book.

6. Analysis of the authenticity of narrations was moved from the main
text to footnotes. This was not always possible, as some of the
sections only deal with such analysis. On the other hand, all other
explanatory remarks were moved from the footnotes to the main

text.

7. Footnotes and commentaries were added to explain specialized
terms from Tim ul-Hadith or other Islamic terms and concepts.

8. Other materials were added to supplement the material in those two
works. However, to keep al-AlbanT’s works distinctive, alerting
footnotes were placed next to the titles of chapters or sections
where major portions are added — namely, Chapters 2, 3, 7, and
8, and the first and last sections of Chapter 6. The main sources
consulted for the additional materials are provided with the

References at the end of this book.

In addition to the above, we have done the following in the Second
Edition of this book:

9. Introduced the Arabic text for all of the Prophet’s (0?) statements.

10. Included additional hadtths, reports, and explanations to clarify or

enhance some parts of the discussion.

11. Included precise reference to al-Albani’s verifications of various
reports. If no such reference is provided in some cases, it simply
means that his complete verification is part of the translated

material.

12. Corrected typos and mistakes in the First Edition, and added
various “cosmetic” enhancements, such as the table in Chapter 6

summarizing the various manners of praying giyam.
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CHAPTER 1

INTRODUCTION |

The Fitnah of Ignorance

Tribulations are clearly rampant in our time and, indeed, among the
worst of them is the fitnah of ignorance in regard to matters of the
Religion. Ibn Mas ud (<&>) truthfully expressed:

31 | LN ! 7.1 131 uJd

41l 1 A dIfg il e ——

<What will you do when an ordeal (of ignorance and
deviation) prevails over you, so that the adults will
reach old age, and the young will grow to adulthood;
and the people will come to adopt it as Sunnair, and
should one default in any part of it, it will be said
that he breached the sunnah?>

He (4s>) was asked, “When will that come to happen?” He replied:
tjly <NLLc c-as lil»

Lujdl  .aTllj j»l €3

<It will happen when your learned ones are gone;
you will have many Quran-reciters, but few with
true understanding (of Islam), and many
commanders, but few trustworthy ones. Worldly

1 This chapter is mostly translated from the introduction of al-Albarn’s “Qiydm

Ramaddn’.
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jaiifr - be sought through (religious) deeds of the
bstste.and the religious knowledge will be sought
for other than the sake of the Religion.

though it is, takes the status of maifiD

mx;:x ti nah® matters of ghayb that cannot be known except

iavhthrWM.
his d i wean see signs of the Prophet Muhammad’s (S)

TaphKMdsMihenuthfiilness of his message. Bid ahs are prevalent,
as :.x Muslimsare fervent in following them and calling others to
SC Hast who observe the Sunnah and oppose bidahs are

atm, followers of bidahs, and neglectors of the
kd'Itaame is their rejection of innovations and refusal to
prar&ein the donation!

Th« happened to the followers of the Sunnah in many countries
a laTbj revived the surn/i of praying the tardwih as eleven
de, while maintaining outward serenity and submission, and
csEOoneaaitaiicrtin—all of which being neglected by most
mApyMyra&

Ib caused a great disturbance and fury among those who have
bestefcupaiidmiitiiredupon taqttd4. They severely attacked the
fees of the Simnah by speeches, sermons, and books — all of
-.zsarsh voidofuseful knowledge and reliable evidence, and foil
d cubs and profanities. Such is the practice of the people of
Esaod Au they criticize the people of truth.

Hus will not stop or deter us from pursuing our noble mission of
sa® the Jwiflh far and wide, in all aspects of Islam, in shaa
&,

one of which is sahih and the other hasan-
wid bv al-Hakim and Ibn ‘Abd il-Barr in Jamiu Bayan il-1lic

p.4).
i*s®!Eaappearsiobea rafiahfs opinion or saying, without being clearly

SNaMambutKiM  prophet().

(Sahas.

Qiydm & Tardwih 3 Introduction

Reason for Writing This Book |

Many authors have written books claiming that praying tardwTh as
twenty raldat is an established sunnah among the Muslims, and that,
with the exception of Abu Bakr as-Siddrq all of the Rightly
Guided Khulafa were consistent in praying that number. They have
further attributed innovation in the Din to ‘Umar (=), because he
gathered the people for praying tardwTh in jamadah.

Therefore, we set out to prove that ‘Umar did not innovate in this
prayer — neither in regard to number nor to gathering the people for
it. Rather, he was the best example of a believer who adhered closely
to the Sunnah of his Prophet (=). It is incumbent that we clarify this

truth to the people, so that they would not be misled by false claims
against the Prophet (®), the Commander of the Believers ‘Umar (~>),

or others among our righteous salaf.

Major Topics

The discussion in this book 2 centers around the qgiydm prayer in

general, and the number of its raidat in particular.

Number of Rakat

In terms of the number of raidat of qgiydm, we will establish the

following:

1. The Prophet (M) did not pray more than eleven raidat in giydm

(thirteen if we count the two short introductory raidat).

2. ‘Umar (<&) commanded Ubayy Bin Ka'b (*=) and Tamim ad-
Dari (™) to lead the people in tardwih with eleven raidat, in

accordance with the authentic Sunnah.

1 This being a translation from al-Albani’s “Qiydm Ramadan’, the reasons that he
provides for writing that book are more limited and restricted than those for

compiling this larger work — as we have indicated in the preface.

2 Please see the previous note.
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jwplc at the time of ‘Umar (), or any of
N4 pajtd twenty rak'at are unauthentic and

L' Ls_cstaNisbe<ireps,rts- Similarly, all claims that the
> made an ijma (consensus) to pray twenty

-.sjrohsdts.

: tr /jraU”wte considered authentic by some people,
-8 M sill We™ the well established authentic report,
kcasit«»itb the number established in the Sunnah. One

sstatL-\V foranybody’s understanding or practice.

+ Tfe is no doudt that it is best to follow the Prophet’s (©)

tWprt. Wore, one should adhere to the number
KfcSshedmfte&wrah. and refrain from adding to it.

f Eraif«e artto the often misquoted and misunderstood

«®3Sta, Ttae are good innovations,” we must adhere to

isassastsamong the scholars that following Sunnah is better

taaymnoi‘ation. 'Abdullah Bin Masud (~>) said:

little according to the Sunnah is better than

(teltBB

~esabliihiothishooBattheProphet’s (S) Sunnah is to pray
3KCzjmli. topray it as eleven rak'at, and that the sahabah
a fttad the Sunnah in that regard.
fate, we present the different manners in which the
ice of devotion in the prayer, and
tfe kM hints and reminders throughout the book.

Allah  toguide us to the truth in what we have written

Qiyam & Tarawih 5 Introduction

here and elsewhere, to make this work pure and sincere for HI1S

glorious Face, and cause our believing brethren to benefit from it —

indeed He is the most Generous and Merciful.

A Highly Rewardable Mission

We establish the above with clear proofs from the authentic Sunnah
and trustworthy narrations. By this, we hope to deliver the teachings

of the Sunnah to people, whether in regard to this or other issues,
fulfilling by that the Prophet’s (S) command:

«4jl jij 1j3dj))
<Convey (the knowledge) from me — even as little as

one ayah, ..> 1

Those who understand this and adhere to it will be successful and

happy in both lives, and will receive multiple rewards, in shaa ’'Lidh,
because the Prophet (©) said:

<Whosoever establishes a good way in I1slam, he gets
a reward for this, and a reward equal to that of each

one who follows him into it — until the day of
judgement — without reducing any of their
rewards.)?

As for those who are not convinced by our discussions, because of
some doubts that they could not clarify, there is no blame on them,
because what applies to them applies equally to many great scholars

in regard to those issues.

As for those who reject the truth because of hawa (desires), or

1 Recorded by al-Bukhan, Ahmad, and at-Tirmithi from 'Abdullah Bin 'Anu-

2 Recorded by Muslim and others.
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help, facilitation,

TR <5« and Answering.

CHAPTER 2

QIYAM!'

Qiyam, TarawTh, and Witr

Definitions

Qiydm means “standing’’; and giydm ul-layl means “standing at night™.
In the shar context, both terms refer to the same thing, namely, the
voluntary night prayer whose time extends from after ‘isha prayer
until dawn. It is described as ‘“standing” because it involves long
standing in which long portions of Quran are recited.

Other common names for it are: salat ul-layl (the night prayer),
tahajjud (from hajada: remained awake at night), witr (odd-numbered),
and tardwih (resting).2

Witr in particular has two different meanings in the Sunnah, and
both will be used in this book. It usually refers to the last one or three
rak'at of qiydm. But it sometimes means all of the night prayers

because, collectively, they are odd numbered.

Misconceptions

Some people think that tahajiud is a night prayer different from giydm
or tardwih. Others think that nafl prayers at night are only
recommended during Ramadan.

Thus it is important to clarify these misunderstandings, and
emphasize what was mentioned above, i.e., that there is only one nafl
yaayet at night, with different names used to describe it. Even though
tardwih is most commonly used to describe it in Ramadan, this does
not make it a different prayer.

Furthermore, in some counties and masjids, mostly during the

1 For the most part, this chapter is not from the two translated works of al-Albani.

2 Definitions from: Lisan ul-Arab under “Hajada" and “Rawaha".
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p, wr'e rmav ftiwi/7? early in the night, and

C. B :V-cditaha,,d at the end of

l,,.

has no basis in the practice of the

right

9 Qiyam

and the merit of those who perform it consistently.

APractice of the Believers

Allah (1) indicates that praying at night is a practice of the believers

who deserve Jannah:

die Muslims have used the name tarawih to

.<x Vv.:--00ffoWOT. Most scholars allow using this

r“ttwafons because it carries the implication

four rak'at of tarawih — a thing that

:sM. According to Muhammad Shagrah:

name is that, due to long recitation,

3 fotest after every four rak'at. This rest

taeJKSStyelement of tarawih. even with very

1 fea®. Tais led people to think that this is a
mealed to Allah's Messenger (S).

6 sastaot to clarify that this name is wrong
hdi a tejtad meaning. As for text, it is not known
1 afeist(I) gave it this name, nor any of his
jsske ....Andas formeaning, it is not known that
3.feted) taught his companions to rest after
puyfcnfe

MsMbe brought to the attention of people
= ihisis anovel name. It is better to use the name
+ & fete! (1) used for this prayer: giyam ...

fe satask, Is it wrong to rest after finishing
z orferafOy answer is, ‘If the imam gets
fe. orfefc that the people praying behind him are

ft®tog standing and recitation, he may allow
STEES..””

proclaiming the excellence of giyaffl

«Their (the believers’) sides forsake their beds, to
invoke their Lord in fear and hope; and they spend
out of what We bestowed on them.»!

Allah (i) also says:

«They (the pious ones) used to sleep but little at
night...»

In addition, there are numerous hadiths on this subject. In what
follows we present a selection of the most common ones.

The Best of Voluntary Prayers

The night prayers are the best of voluntary prayers. Abu Hurayrah (<p)
reported that the Prophet (B) said:

@(iJjBl  J ibUlijy&I "dul Ju ibUl Jwaib
<The best of prayers, after those prescribed, are
those prayed in the depth of night>}

1 As-Sajdah 32:16.
2 Ath-Thariyat 51:11.

3 Recorded by Muslim and Ahmad.
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from Allah (W) and His remmembrance

upon each person’s head when he goes t0

Satan’s spells and
N ANicHarajTah (4) reported that the Prophet

+
cJILAN

<Wta one of you goes to sleep, Satan ties three
fawtsorerfte rear of his head, blowing into each
tot ‘W have a long night, so sleep on.” 1f one
wekesgoand mentions Allah, one knot loosens. If he
makes rF, anather knot loosens. And if he prays,
thethird tot loosens, so that he becomes lively and
good-natured; otherwise. he gets up ill-natured and
to/

SaOFfefinlK

(Fe i? fefe night prayers is an important sign of gratitude for

\WsEhnifefeoBupon ns. Allah’s Messenger (S) practiced this

[ISEE?ffi2W.

Qiyam & Tarawih 1 Qiyam

<Should I not be a grateful servant (of Allah)?>!

Similarly, when ‘A’ishah (t*>) saw that the Prophet’s (B) long
standing in prayer caused his feet to crack, she asked him, “Why
should you do this, O Allah’s Messenger, when all of your sins, past

and future, have been forgiven?” He (B) gave her the same response

as above.?

Sign of Goodness

Consistency in the night prayers is an important trait of goodnesss and
righteousness for a believer. 'Abdullah Bin 'Umar («*>) reported that

Allah’s Messenger (B) said:

((Jaur )

<Abdullah (Bin 'Umar) would indeed be an
excellent man if he prayed at night.>

‘Abdullah’s son, Salim, reported that after the Prophet (B) said this,

his father would not sleep at night but very little.3

Means of Entering Jannah

Praying at night is one of the simple and effective means of entering
Jannah. ‘Abdullah Bin Salam (<*>) reported that the first thing that he
heard from the Prophet (B) when he (<it>) entered al-Madlnah was:

<0 people! Spread (the greeting of) salam, provide
food (to the needy), and pray at night while the
people are asleep — you would then enter Jannah

1 Recorded by al-Bukhan and Muslim.
2 Recorded by al-Bukhan and Muslim.
3 Recorded by al-Bukhaff and Muslim.
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with peace?
AKSFTVKS OF SUFKJCMWNS

When a Muslim gets up late at night for prayer and supplication, his
supplications stand a great chance of being accepted. AbQ
Hurayrahi”) reported that the Prophet (M) said:

22 Vall«L-01J1 LIS  J,lao _ mmm ulz'~™M

Jj ijjij J-Jul
<L _ad®™  <a.l?clst -l

«Our Lord |£) descends every night to the lowest
heaven, when only one third of the night has
remained. He says, “Who would invoke Me, so that
I would answer him? Who would ask Me, so that |

would give him? Who would seek My forgiveness, so
that | would forgive him?>1

In ok of the reports, he adds:

X2FiXA JjAT At kL »

<Then Allah extends His hand and says, “VWho wants
to invest (good deeds) with the One who is not

wasteful or unjust?” He continues to say this until
the dawn arrives? 3

1&r (<£) reported that he heard the Prophet (SB) say:

by a-Tirauthi. Venfied to be authentic by al-Albanf (Sahih ut-Targhib
Gerton. HMM).
«uArfa by aJ-Bakhari and Muslim.

by Muslim.

Qiyam & Tarawth 13 Qiyam
I <UIJI-U] « L-C 1l Qu'd <Ltl..lJ3-3J1 »
tt.jjy jTdUSj ,»Ci siui —=>>1j L§-JI jAl jj-o Ij-S-

<There is an hour of the night which, no Muslim
person encounters it and asks for a good thing in
this life or the hereafter, but Allah grants it to him.
This happens every night.s |

Abu Umamah (™) reported that the Prophet (a®) was asked,

“When are supplications most acceptable?” He replied:

(Lol oljlAall 1 J3-3J3' w

<In the last depth of night, and at the end of the
prescribed prayers.> 2

Muath Bin Jabal (47) reported that Allah’s Messenger (@0 said:

a

J....i3-3J1 J-0 lysll? laj-o Lo»
« »Ljl oLLxcl M1 5~>5113 LLjJI . 1

‘Whenever a Muslim goes to bed in a pure state
(with wudu), falls asleep while mentioning Allah,
and then wakes up during the night, and asks Allah
for anything good, He grants it to him.> 3

Closeness of Allah

Getting up for prayer during the last part of the night brings a person
close to his Lord (™). 'Amr Bin 'Abasah (4&>) reported that Allah’s

Messenger (/) said:

1 Recorded by Muslim and Ahmad.
2 Recorded by at-Tirmithi. It is hasan according to him as well as al-Albam (Sahih

Suiian at-Tirmithi no. 2782).
3 Recorded by Ahmad, Abu Dawud, and Ibn Majah. Verified to be authentic by al-

Albam (Sahih ul-Jami no. 5754).
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it> /il j adl 0~ A>1))
Pl /X £ txjfc j|

The closest that a servant is to his Lord is in the
last part of night. If you can be among those who
remember Allah at that hour, d0 $0.> |

Merci fromAuah

Allah's mercy engulfs a Muslim who gets up at night to pray and
wakes up bis spouse for prayer as well. Abu Hurayrah (4®) reported

that the Propbet ) said:
| . . ‘ « s
jLdXdl/liLly JLaiJdJdljyoflj u 1 d»
4 t * c
k jLidJdpal/1<dl]»>j till a Oul
il ~6=jj i}

*May Allah have mercy on a man who wakes up at
night, prays, and wakes his wife to pray; and if she
refuse, be sprinkles water on her face. And may
Allah have mercy on a woman who wakes up at
night, prays, and wakes her husband to pray; and if
be refuses, she sprinkles water on his face.> 2

Aiog de Host Righteous

froaleast two ratal at night gives a Muslim the status of those
sto figjuently remember Allah. Abu Said al-KhudrT &>) and
Kami (£) reported that the Prophet (B) said:

* Isxrdedh a-TinmthL ao-Nasal, and al-Hakim. Verified to be authentic by al

fefcfiMid./arj no. 1173).
h Abu Diwd. an-Nasai, and others. Verified to be authentic by

Qiyam & Tarawih 15 Qiyam
jl LLaj JAJI - «ditl I Jal;l 130
«oljs133j  jji - us

*When a man wakes his wife at night, and they pray
two rakat together, they are recorded among the
men and women who frequently remember Allah.> |

The more that one recites of the Quran in his night prayers, the
higher is his status and the worthier are his records. ‘Abdullah Bin
‘Amr ((&) reported that the Prophet (S) said:

(Whoever prays giyam reciting ten ayat, he will not
be recorded among the negligent. Whoever prays
giyam reciting one hundred ayat, he will be recorded
among the devout. And whoever prays giyam reciting
one thousand ayat, he will be recorded among those
with a multitude of good deeds.>2

Miscellaneous Etiquettes

Many of the etiquettes applicable to the night prayers are presented in
the forthcoming chapters — especially the next. In what follows we

mention a few additional etiquettes for the sake of completeness.

1. Constancy

It is important to maintain a regular number and length of qiyam. That

would be far better than praying an extremely long prayer one night

1 Recorded by Abu Dawud, Ibn Majah, and others. Verified to be authentic by al-

Albani (Sahih ut-Targhib wat-Tarhib no. 620).

2 Recorded by Abu Dawud, Ibn Hibban, and others. Verified to be authentic by al-

AlbanT (as-Sahlhah no. 642).
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co several nights.
Aishi”l reported that the Prophet ($&) said;

‘iob JI JLXSTl t=|>»
(Ok roost beloied deeds to Allah are the most

constant. ewa if they were little.> |

AlsaMa®jtg»red+at he asked‘A’ishah (i?7), “Which deeds
wr ek hekved to Allah’s Messenger (S)?”” She replied, “The

cxssoes'&sited, “And when did Allah’s Messenger (JsS?) get
i~topsy sushi' She replied, He used to get up when he heard

ntrosE'satft""”

Gxs-sy helps maintain the deeds in a regular manner, whereas
si nauHem big bursts tend to fade away quickly. ‘Abdullah
spotted that the Prophet (S) said to him-

3i V <4jul (§»

<0 Abdfi, do not be like S0 and so. He used to
payatnight, then he stopped doing it=3

Aaithjsaj:

sop praying giyam. The Prophet ()

was sick or weak, he

Qiyam & TarawTh 17 Qiyam

“When the Prophet () grew old and weak, he mostly

prayed (at night) while sitting.” |

2. Mentioning Allah Upon Rising from Bed

The first thing to do when getting up from sleep is mentioning Allah
There are many hadTths reporting things that the Prophet (B) said

when he got up at night. In the following we list a few of them.
‘Ubadah Bin as-Samit (*>) reported that the Prophet (S) said:

Vil v .-Jia..JLiiJil  §#

A X
(CXjXj «iftal ajj (dULAJ! ad «a) Vv
<UIVI 21V, «Jj xJ-1j ,ad)| > J Ji'JLc

" yj Ixil Lj «<JUL VI i3J Vj Vj /7N Juij

«a~LaCdJIL> 15 jLs <« Leo pd

<Whoever wakes up at night and says:
“La ilaha illalla.hu wahdahu la shanka lahu, lah ul-
mulku wa-lah ul-hamdu, yuhyi wa-yumit, bi-yadih il-
khayr, wa-huwa ‘'ala kulli shay in gadTr. 'Wa-subhan
wa-la ilaha illallahu,

wal-hamdu lillahi,
ilia

allahi,
wa-la hawla wa-la quwwata

wallahu akbaru,
billah, rabb ighfir 1i” —
“There is no (true) god except Allah, alone without

any partners. To Him belongs the sovereignty; and
to Him belongs all praise. He gives life and death, in
His Hand is all good, and He is capable of
everything. Exalted is Allah; all praise be to Allah;
there is no (true) god except Allah; Allah is the
Greatest; there is no power or might except from
Allah. My Lord! Forgive me.”

Anyone who says this then supplicates, his
supplication will be answered; and if he performs

| Recorded by al-Bukhan and Muslim.
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then prays, his prayer will be Z#ccepted. |

RE;iB::KfbdAshmi(-£) reported that he used to sleep b
xxxcffie When he (&) got up at night, he wOu™

her fors keg time:
<jdbd1 wj

odiis." rebh H-dlamn — Exalted is the Lord of

ibccrestidn?

Ps: ie-.S" wdd repeat for a long time:

dll

sidihaMi wa bi-hamdih — Exalted is Allah, all

praise belongs to Him”2

Ik Aries«) reported that one night he slept in his aunt
tease when the Prophet (S) was there (for her turn).

~reltopta(i) chatted with his wife for a while, and then slept.
Srsn was die last one-third of the night or shortly thereafter, the
fcpje  satup. looked at the sky, and recited the following ayat
sasioftearoA:

dApiuiit; jb  Ji>

*Innafikhalq is-samawati wal-ardi wakhtilaf il-layli
viB'iuiirila aydtilliuHI-albab ... —

Verily, in the creation of the heavens and the earth
and the alternation of the night and the day are
spa for those of understanding...» 3

iczsdfi irBaia .ticsi and others.
to &Xasi, z-Tmthi, Abu XJwanah, and Muslim (in part). Verified
1xicae i-Aizi (ol-Mishkotno. 1218).

1

Qiyam & Tarawih 19 Qiyam

He (&) then reached for the waterskin, untied its cap, poured water in
a vessel, and performed a good and complete wudu without being
excessive (in using the water). The Prophet (®) then stood for prayer,
and he (Ibn ‘Abbas) got up, performed wudu, and stood on his left
side. He (S) held him with his ear and moved him to his right side.
He completed thirteen rale at of prayer, then lied down and slept until
his breathing became audible — as he used to do when he slept —
until Bilal came to announce that it is time for the (morning) prayer,
upon which he (B) prayed without performing wudu. Among what

he (S) said in supplication (during the night prayers):

‘b>ts 4 cb ‘b> <b'b>crA3 I 1@
#

ajii Jjb-;  russ j-A? 'b>1>—cb
1 T - — .
1bh>cP B <b> «b>cs™b <b> >

. -
«b><PPb  [b>us—" 3

<Allahum ajalfi galbt nuran, wa-fi basartniiran, wa-
ft samt nuran, wa-fi lisant nuran, wa-an yamtnt
nuran, wa-anyasartnuran, wa-fawqtnuran, wa-tahtt
nuran, wa-amamt nuran, wa-khalfi nuran, wa-jal It
nuran, wa-jal fi nafst nuran, wa-fizim It nuran —
O Allah! Place light in my heart, light in my
eyesight, light in my hearing, light in my tongue,
light on my right, light on my left, light above me,
light under me, light in front of me, and light behind
me. Grant me light, place light in my soul, and make
my light Brilliant. |

3. Praying during The Last Part of the Night
The best time for praying giyam is the last one-third of the night. This

has been mentioned in several of the earlier hadtths. Furthermore,

‘Abdullah Bin ‘Amr (t>> reported that Allah’s Messenger (S) said:

Recorded by al-Bukhan and Muslim.
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"The most beloved prayer to Allah is Dawud’s. He
depl one half of the night, got up (and prayed) for
one third, and thenslept (the remaining) one sixth.> |

A-ABUffliSAJOCIfilWOTHETEETH

As sons as be so: up. the Prophet (S) would brush his teeth with
swil ad pertbra wrf. A number of such reports, narrated by
‘Archli ($) and Ibn ‘Abbas (), will be cited in Chapter 6.

Rs&mate, 'Iff («£) reported that the Prophet () said:

Jiyff<dI>dUII »tl 131 3-3t1 I»

JUaJdjltiljIj s

Alba one ofyou gets up to pray at night, let him
use mat (to dean his teeth), because when he
recites during the prayer, an angel puts his mouth
over his, so that nothing leaving his mouth but will
alter into the angel’s mouth.>3

ifrwM mdm Moderate Voice-Level

OswAqgrydmesilently or aloud, but is best to raise his voice
mizkiy.AbuQaiadah (“reported that one night, the Prophet (OO

1 kstfiedtyi&ital and Muslim.
2 Ariant fee feroots ofa desert tree called arak, and used to clean the teeth;
isAisUrfrriMi Theact ofcleaning the teeth with siwak is called tasawwuk.

5 fczridty aJtiiagi.aJ-Piya, and others. Verified to be authentic by al-Albani

sci-iiSnfcno. 1213
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saw Abu Bakr (4&) praying with a low voice. He then saw ‘Umar (<&>)
praying with a loud voice. Afterwards, he (i>» said to Abu Bakr

jair- cclj eL LI U» <O Abu Bakr! I passed by you
praying and' lowering'your voice.> He replied, “l have been heard by
Him whom 1 was privately addressing, O Allah’s Messenger!” Then
the Prophet (S) said to ‘Umar, «. Gdl_, JLdcJ, ub L» <O

Umar! | passed by you praying and raising your voices He
replied, “O Allah’s Messenger! Thereby, | wake the sleepy and drive
away Satan!” So the Prophet (®) said:

«. LuZz A L_"YOASI jaf. L . — 1 g —B k»

<0 Abu Bakr, Raise your voice a little. And you
‘Umar, lower your voice a little.> |

Ibn ‘Abbas (a*>) reported:
‘The Prophet’s (®) recitation (in giyam) was such that

one would hear him from the outer room while he is
inside (in the bedroom).” 2

The Excellence of Qiyam in Ramadan

There are many hadlths, describing an additional merit for qiydm during

the nights of Ramadan. In the following we present a few of them.

Forgiveness of Sins

Praying giydm during Ramadan, if it is done with sincerity and
according to the Sunnah, is a great means of atonement of sins. Abu

Hurayrah (~>) reported:

1 Recorded by Abu Dawud and at-Tirmithl. Verified to be authentic by al-Albani (aZ-
Mishkdt no. 1204).

2 Recorded by Abu Dawud and at-Tirmithl. Verified to be hasan by al-Albani (az-

Mishkdt no. 1203).
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Aliih sMessenger (&) encouraged the people, without
making it an absolute obligation, to perforin qgiydm

tang RotJm. He used to say:

. pIX » Lbm7>1j ULxl I jj-o»

AVhoe\« stands tin giyam) in Ramadan out of faith
and expectation [of Allah's reward), all his previous

sins will be forgiven.

Thiscontinueduntil Allah's Messenger ($&) passed, and
dmni'lhetfaWof Abu Bakr (4-5) and a portion of
toof Tina ($).””!

Alto Vmous Act

PresuEondmdining Samar/an is one of the acts that would bring a
P®mbthe status of the most righteous and the martyrs. ‘Amr Bin
Mnzh al-Jubam reported that a man from the tribe of Qudaah said
wtbeMessenger(i), “O Allah’s Messenger! What would be my
sax itfl shook! testify that there is no (true) god except Allah and
IS voq se Allah's Messenger, pray the five prayers, fast and pray

tiranaltafci. and give iflkahT The Prophet &) said:

t.lpLplyijb’ lift(rU c»Lo

+Anyone dying upon this will be (in Jannah) among
the most truthful and the Phartyrs. 2

The Prophet's words in this hadith are in al-Bukhan as
1 '-“feM ™M bba, and others. Verified to be authentic W

'SsiS witrihib nai-Tarhib no. 355,745, 989)

CHAPTER 3

LAYLAT UL-QADR'

Meaning

The words gadr and qadar mean decree; gadr also means majesty or
high esteem. 2 Thus, Laylat ul-Qadr, or the Night of Qadr, means the

Night of Decree, or the Night of Majesty.

Merits

Laylat ul-Qadr is a very blessed night. It is the best night of Ramadan,
rather, the whole year. Rewards for acts of worship during it are
multiplied so as to equal one thousand months’. It is the night that
Allah ($g) chose to send the Quran down to the lowest heaven, from
where it was revealed in small portions to Muhammad (H).

It is the night on which Allah (O) decrees His wise ordainments,
appointing matters of life, death, sustenance, disasters, etc; and the
angels descend with these decrees.

Allah (&8) says:

siall 1D Oj-till ip 1> Jljjl Ip Ip sLIjl 2>
j-f uP I-P? JiCi <> pl j-0 j~=
0-) op jr

«Verily! We have sent this (the Quran) down in the
Night of al-Qadr. And what will make you know
what the Night of al-Qadr is? The Night of al-Qadr
is better than one thousand months. In it the angels

For the most part, this chapter is not from the two works of al-Albani.

Lisan ul-'Arab.

23
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and the Spirit (Jibril) descend, by Allah’s
permission, with all decrees. Peace it is, until the
appearance of dawn.» '

And He (&) says:
jxrlfcjo joiii 1) afJ 15]>

Ojyljj  iJj Liddx vi. O [~

i-tjivjilo A wdi f exis (%

+Verily! We have sent this (the Quran) down on a
blessed night. Verily, We always warn (the people).
In it (that night), every matter of ordainment is
decreed — by Our command. Verily, We always
send (the messengers for guidance). It is a mercy
from Your Lord; He is indeed All-Hearing, All-

Knowing.# *

It should be noted here that sending down the Quran on Laylat ul-
Qadr does not mean that it was revealed all at once to
Muhammad (8). According to the Scholars, it was sent dowwn on that
night from al-Lawh ul-Mahfilz (the Preserved Tablet) to the lowest
heaven It was then revealed in small segments, as necessary, over a
period of twenty three years of the Messenger’s life. 3

The same applies to Allah’s decrees. They are not formulated on
this specific night every year. Rather, Allah (tfe), with His
encompassing knowledge, knew all what will happen, and has recorded
itall in al-Lawh ul-Mahfuz. On Laylat ul-Qadr, Allah (uW) issues to
the angels His decrees pertaining to the following year (life, death,
sustenance, etc) — which had already been recorded in al-Lawh ul-
Mahfiq.4

MAJadr 97:1-5.
M-frMn 44:3-6.
Ths is recorded in the books of Tafstr from Ibn “Abbas, Qatadah, Ibn Zayd, and

(tiers Rene  for example, Ibn Kaihlr's and al-Qurt ubl’s.
This meaning is recorded in the books of Tafsir from Ibn ‘Abbas, Qatadah, Mujahid,

oo e
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Abu Hurayrah (<*>) reported that Allah’s Messenger ($&) said:

¢ jrr,a dU jl aajlmj alLJ loll aJul»
« —er™-1 5J-C ij il

<Laylat ul-Qadr is the night of the twenty-seventh or
twenty-ninth (of Ramadan). Indeed, during that
night, the angels on earth are more than the
numbers of pebbles.> *

Abu Hurayrah (<*>) reported that Allah’s Messenger (®) said:

adjl j <L —— L

Hd?L.ml dijfa # j ——=—1 all .aj-1 lan

* -fAl &r N4t ' 0-° or “Sr5-?

<Ramadan has come to you, a blessed month that
Allah has ordained for you fasting it. During it, the
gates of Jannah are opened, the gates of Hell are
closed, and the rebellious devils are chained down.
There is in it one night that is better than one
thousand months. He who is denied its goodness is
truly deprived (of goodness).> 2

Abu Said al-Khudri (a"&) reported that Allah’s Messenger (W)

said:

ftn" cat) | a_LJ Jij ..U 1Aa

al-Hasan, and others. Review, for example, Ibn Kathfr’s and al-Qurtubfs.

Recorded by Ahmad, Ibn Khuzaymah, and others. Verified to be hasan by al-Albani

(as-Sahihah no. 2205).
Recorded by Ahmad, an-NasaT, and al-Bayhaqgi. Verified to be authentic by al-

Albanf (Sahih ul-Jami no. 55).
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) o ijsyt jl jLs <j=1jYI I Lfcj,n71»
+This month (Ramadan) has come to you. There is in
it one night that is better than one thousand months. «. I 1alaj “Aj
He who is deprived of it is truly deprived of all good.

And no one is deprived of its goodness but a

<Seek it on the last ten nights. If one of you is weak,
deprived person? |

let him not miss (at least) the last seven nights.> |

The knowledge of the exact night on which it falls is hidden from

the Muslims. ‘Ubadah Bin as-Samit () reported that the Prophet (®b)
Which Night? walked into the Masjid (Prophet’s mosque) and found two men
arguing. He said:
Varying Reports and Opinions

There are various authentic hadiths in which the Prophet () indicates
that Laylat ul-Qadr falls on the night 2 of the twenty first, twenty third,
wentv fifth, twenty seventh, twenty ninth, or last night of Ramadan.
Because of this, the scholars have differed widely as to which night it
actually falls on. Al-Hafiz al-Tragi wrote a booklet on this subject,
Wied “Sharh us-Sadr bi-Thikri Laylat il-Qadr”’, in which he covered
all of the scholars”opinions in this regard. Imam #ish-Shafi

<1 was coming to tell you about (the time of) Laylat
ul-Qadr:, when so and so disputed, the knowledge of
this was raised (taken); and this may be better for
A you. So seek it on the ninth, seventh, and fifth nights
said:

(after twenty).> 2
“It seems to me that the Prophet (S) would answer in

The Night of the Twenty-first
accordance with the question. So if one asked him,

‘Should we seek it on such and such night?” He wwould

In another report, Abu Said al-KhudrT (©) narrates that a nhumber of
reply, ‘Yes, seek it on such and such night.’ > 3

the sahdbah performed itikaf with Allah’s Messenger (M) during the
middle ten days of Ramadan.
The Last Ten Nights of Ramadan

On the morning of the twentieth of
Ramadan,

they were preparing to

leave when the Prophet (")
addressed them saying:

The \anous reports indicate that Laylat ul-Qadr definitely falls on the

last ten nights of Ramadan, and most frequently on the last seven

jIS j-J j>ljsil G 18ip
nights. as in Ibn ‘Umar's report that the Prophet ($&) said:
@3 U  Jaif7.mll <ajwijjl bAa Svjl jjb 1 |
113 J>\jd| 51| <|f7><<,>.<r» cLo
1 feoxiW by toi Majak Verified lobe hasan by al-Albani (Sahih ut-Targhib wat-
IvHbuywn.

1 lie cu of the twenty-first means the night preceding the twenty-first day of

Rundar,

1 Recorded by al-Bukhan and Muslim.
3 by m 5harh (

2 Recorded by al-Bukhan.
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[ a)out (when is) Laylat ul-
m~Lpisteimade to forget it. So seek it on
an odd night. 1 was also informed
(for the morning prayer that
it in ,31cr and mu(f- So let those who
fAwith Allah's Messenger return (to the

forten more days of ftifcqO.>

TSIfeTOFPETBTY-SEYENTH

OKi&infae that Loylat ul-Qadr falls on the twenty-seventh
+s?®ife.Forexample,ZirrBin Hubaysh reported that Ubayy
Bn Kab was informed that Ibn Masud said, “Whoever stands the

res faprayer), be will certainly encounter Laylat ul-Qadr”

Ups bating this, Ubayy$) said:

“Ma- Allah have mercy on him, he did not want the
recpfe to become lazy (if they new more precisely
*bnitisy. By the One whom there is no deity but

itissurely io Ramadan. | swear by Allah I know
sheb night it is: It is the night in which Allah's
®®nger(S) commanded us to stand (in prayer); it
5 night preceding the morning of the twenty-
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seventh (of Ramadan). Its sign is that the sun rises the

following morning white and without rays.” |

SUMMARY

Therefore, Laylat ul-Qadr falls on an odd night of the last ten nights
of Ramadan-, it is more likely to be on the last seven, and most likely
on the middle one of those, which is the night of the twenty-seventh.

The scholars differ as to whether it always comes on a fixed night,
namely, the twenty-seventh 2, as in Zirr’s hadith, or moves from year
to year between these nights 3. The safest approach is to follow the
hadiths instructing one to seek it at least on the odd nights of the last

ten. At the same time, special care should be given to the night of the
twenty-seventh, because it is the night on which the Prophet (®)

gathered all of his family, and passed it in prayer and worship, as in
the forthcoming hadith of Abu Tharr (p. 40).

How to Seek Laylat ul-Qadr

Laylat ul-Qadr is the most blessed night. A person who misses it has
indeed missed a great amount of good. If a believing person is zealous
to obey his Lord and increase the good deeds in his record, he should
strive to encounter this night and to pass it in worship and obedience.

If this is facilitated for him, all of his previous sins will be forgiven.

Praying Qiyam

Itis recommended to make a long Qiyam prayer during the nights on
which Laylat ul-Qadr could fall. This is indicated in many hadiths,
such as the forthcoming one by Abu Tharr (p. 40). Furthermore, Abu
Hurayrah (*>) narrated that the Messenger (®) said:

1 Recorded by Muslim and others.
2 This is the opinion expressed by al-AlbanT in Qiyamu Ramadan.

2 This is ash-ShawkanT’s opinion in Nayl ul-Awtar.
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LLA>0j lilx] J L j-o»
i veELJ  Ll—x>h Lie] jjidl alJ j»ls

AiteerfsstsUaMian with iman and ihtisab  his
~saswl be forgiven. And whoever stands

¥i2 -.») in Uylal ul-Qadr With iman and ihtisab,
te jivwvsins will be forgiven.>2

bessie spots of this hadith, Abu Hurayrah and ‘Ubadah
Bca-issata Allah’s Messenger (S) said:

Aterstands fin giyam) in Laylat ul-Qadr [and it
sMuted forhim]3 with iman and ihtisab, all of
his previous sins will be forgiven.>4

IhKStraunoiis

; biaiBsmmendedto make extensive supplication on this night.
A™i:reported that she asked Allah’s Messenger (®), “0O

feesof A® Ifl knew which night is Laylat ul-Qadr, what

utdistagiirAnd he instructed her to say:

afifflM innaka ‘afumwun tuhibb ul-afwa fafu

<«<~-0 Allah! You are forgiving and You love

< assrirebeliefad expectation of Allah's reward.
« 'SQrhd-BdfBi Muslim, and others.
isitorid by AhmM from the report of‘Ubadah Bin as-Samit; it

sales pasts! to beamong the sincere worshippers during that blessed

31 Ul-Qadr

forgiveness: forgive me.> |

Abandoning Worldly Pleasures for the Sake of Worship

Itis further recommended to spend more time in worship during the
nights on which Laylat ul-Qadr is likely to be. This calls for
abandoning many worldly pleasures in order to secure the time and
thoughts solely for worshipping Allah. ‘A’ishah reported:

“When the (last) ten started, the Prophet (kB) wwould
tighten his izar \ spend the whole night awake (in

prayer), and wake up his family.” 3
And she said:

“Allah’s Messenger (®) used to strive more (in

worship) on the last ten than on other nights.” 4

Signs of Laylat ul-Qadr
Authentic Signs

There are signs, mentioned in the authentic reports, by which one
might be able to tell whether a specific night was Laylat ul-Qadr or
not. It is interesting to note that these signs occur after the night ends.
Some scholars have indicated that the wisdom behind this is that one
would not rely on definite knowledge in order to limit his worship to
just one night of the whole year. This understanding is supported by
the Prophet’s (®) statement in the preceding hadith of ‘Ubadah,

Recorded by Ahmad, Ibn Majah, and at-Tirmithi. VVerified to be authentic by al-
Albanf (al-Mishkat no. 2091).

bar is the lower garment that the men used to wrap around themselves, and they
still do in some areas, as well as during Hajj. This means that he stayed away from
his wives in order to have more time for worship.

3 Recorded by al-Bukhari and Muslim.

4 Recorded by Muslim.
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* Gt*oAJ < And this may be better for you. >
In the preceding hadith of Ubayy, he said, ““Its sign is that the

sun rises on the following morning white, and without rays.” jn
another report, Ubayy (*>) explicitly attributed that meaning to the
Prophet (&):

<on the moming following Laylat ul-Qadr, the sun
rises without rays, resembling a dish, until it
becomes high? |

Abu Said’s preceding hadith indicates that it is a humid or rainy
night

A hadith reported by Ibn ‘Abbas
night, neither hot nor cold. He said that Allah’s Messenger () said:

indicates that it is a moderate

biLUj 1l XILJ 5 J1adl a-L»

<Laylat ul-Qadr is an easy and moderate night. It is
neither hot nor cold. on the morning following it,
the sun rises weak (in light) and reddish.> 2

According to some scholars, the last descriptions apply to the
particular years when the Prophet (&) made his statements.

Unfounded Folk-tales

Many fables circulate among the common people, claiming unusual

incidents happening during Laylat ul-Qadr. Those fables claim that the

Recorded by Ahmad, Abu Dawud, and others. Verified to be authentic by al-Alban!

<SM ul-Jami no. 3754).
2 Rocrded by IbnKhuzaymah, al-BayhaqT, and others. VVerified to be authentic by al'

AlbaS ISM ul-Jami no. 5475).
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trees make sujud, animals act in a strange way, sinners who happen to
wake up for a few seconds and ask for wealth become millionaires,
etc ...

All of this is nonsense! Laylat ul-Qadr is a blessed night that
should be spent in worship and obedience, not in negligence or sinning.
Only the one who makes good use of it, in accordance with the
Sunnah, as outlined above, can hope for Allah’s acceptance and
blessings.
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PRAYING TARAWIH IN JAMA AH

The Prophet’'s Sunnah

It is recommended to pray the qiydm of Ramadan in jamaah. That is
better than praying it individually. The Prophet (S) himselfestablished
this sunnalv, he (S) approved it for the sahabah (©), did it himself,

and emphasized its merits.

The Prophet's Approval

This approval is indicated in the hadith of ThaTabah Bin Abu Malik

al-Qurazl, who said:

“Allah's Messenger (S) went out (to the Masjid) one
night during Ramadan-, he saw some people in the

comer of the Masjid praying. He asked, «?A=>= Lo»

<What are they doing?> someone replied, ‘O Allah's
Messenger, these people do not know much Quran-,
Ubayy Bin Kab is reciting; and they are behind him
following his prayer.” To which he (S) replied,
ja.J ai» <They have done well,> or he

said, <They have done right,> and he did not object to

their action.” |

The Prophet's Action

There are various hadiths

Recorded by al-Bayhaqgl (2:495). It is mursal (no sahabfs name is present in the
isnad), Thalabah being a tabii. But it is recorded with another isnad, from Abu

Hurayrah (<*>), by Ibn Nasr al-MarwazT (in Qiydm ul-Layl), Abu Dawud, and al-

Bayhaqi. The latter is acceptable as a supportive report.

35

indicating that the Prophet (S) prayed



36

= stood (in prayer) with Allah's Messenger (B) on

therceMythiid night of Ramadan up to the first third
oftenight; then we stood with him on the twenty-fifth
fighttiptote middle of the night; then he led us on
te wentj-seventh night (for so long) that we feared
misKtejifi(success)... We used to call sahiir x:
jtfl

Cotnoenting on this imdrrh, al-Hakim said:

X jl SJle JJlj

and this is the reason for what | did.> 4

Qiygffl & Tardwlh 31 Praying Tarawih in Jama ah

3. ‘Alishah (t*>) reported that the people used to pray during
Ramadan's nights in the Messenger’s Masjid, in separate groups. Thus,
aman who knew some Quran would have five or six people praying
behind him.

On one such night, the Messenger of Allah (®) instructed her to
lay down a mat for him (in the Masjid} by the door of her apartment;
so she did. After praying ‘isha, Allah’s Messenger (iSb) went to that
mat (to pray). All those who were in the Masjid gathered behind him;
and he (S) led them in prayer for a long portion of the night; then
he (ft) departed and entered (her apartment), leaving the mat where it
was.

In the morning, the people described that Allah's Messenger (Ob)
led some men in prayer on the previous night. So that night, more
people gathered, until the Masjid was full. Allah's Messenger went
out the second night and prayed; and they followed him in the prayer.

The next morning, the people talked about it. So, on the third night,
the number of people increased in the Masjid until it became
overcrowded. Again, Allah's Messenger (®) went out and prayed, and
they followed him in the prayer.

On the fourth night the Masjid was overrun with people. Allah's
Messenger (B) prayed ‘isha with them, then went inside his house.
The people waited; so Allah’'s Messenger (®) asked her,

ju L» <What do they want, A’ishah?> sShe said, ‘O

Allah's Messenger! The people have heard of your prayer yesterday,

and have gathered to pray with you.’ He (Sb) said,
lie >I» <Fold away your mat,> which she did.

That night, Allah's Messenger (Sb) was aware of the people in their
places, waiting for him. Some men among them were calling out, ‘The
Prayer!

In the morning, Allah's Messenger (®) went out to the fajr prayer.

After he finished praying, he turned to the people, pronounced the
Shahadah ¥ and then said:

* 5 i
<\slc j Lo alJlj Usl c™LJl Lgjl»

1 The Prophet’s (S) sunnah was to start his speeches with tashahhud (saying the
Shahadah}.
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ljlii'ls ,1”™x J-Jul .
because he stated the reason for his action, <1 feared that it would
IX Y awa jli become obligatory for you.>
And there is no doubt that this apprehension dissipated with
<0 people, by Allah, and all praise is due to Him, I his (&) passing after Allah ($g) had completed the religion. Thus, the
was not unaware of your presence last night, but I reason for not praying tarawih in congregation was gone, restoring the
. R earlier ruling that it is recommended to pray it in jamdah. This is why
only feared that the night prayer (qiyam} would

‘Umar Bin al-Khat tab (4») revived it, as is the opinion of the majority

become an obligation for you, which you would be of the scholars.

incapable of fulfilling. S0 commit only to the deed
that you would be capable of performing, because

4. Huthayfah Bin al-Yaman () reported that one night during
Allah would not tire (from a deed of yours) until you

Ramadan, Allah's Messenger (M) stood in a cabin made of palm reeds.

tire? He poured a pail of water on himself, then said:
Id one of the narrations of this hadith, az-Zuhri | said: IS ,( CbU) Jjb»

“Allas Messenger (B) died while  the people <Allahu Akbar [three times]. Thai malakuti, wal

. . . ) R jabaruti, wal kibnyai, wal azamah —
continued praying according to this (in separate groups). ) .

) . R A Allah is the Greatest [three times]. You are the
This also continued during the khilafah of Abu Bakr - . .

) . Possessor of dominion, might, pride, and greatness.>

and a portion of the khilafah of ‘Umar.” 2

Then he recited al-Baqaralr, then he bowed a bowing similar (in

According to al-Hafiz Ibn Hajar: duration) to his standing. During his bowing he said:

“Thestatement‘the people continued according to this’ «,[,.la*1l »
refers to not praying tarawih in jama ah.”
(Subhana rabbiyal azim, subhana rabbiyal azlm —

" ) . Exalted is my Lord the Great; exalted is my Lord
However, it is better to interpret the statement as, “They continued

- o . . the Great.>
to pray tarawih in separate groups,” as the beginning of this hadith
indicates. Thus, they continued to pray behind wvarious imams, as will

Then he raised his head from bowing, and stood (a duration) similar
be confirmed further in the reports from ‘Umar (-"&).

to his bowing, saying:
These hadifhs provide clear evidence for praying tarawih in
jamdah, since the Prophet (S) prayed it on those nights. This

«. -uJ-l
conclusion does not conflict with his stopping on the fourth night,

<Li-rabbiyal-hamd — To my Lord belongs all praise.)
1 A student of the foremost rain SaYd Bin al-Musayyib. He was a great scholar and

trusiorth) narrator of Hadith. He died in 123 H. Then he prostrated, and his prostration was similar (in duration) to his

- Roorddbyal-Buklian,Muslim, Abu Dawud, an-NasaT, al-Faryabi, Ibn Nasr, and (last) standing. He said in his prostration:

Ahmad. The above text agrees most with the reports of the latter two.
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fifth night, he prayed with us until half of the night had

<Subhaiifl rabbiyal-ala — Exalted is my Lord the passed. So we said, ‘Allah's Messenger! Wouldn't you

Highest. pray with us the whole night?’ He replied:

Then he raised his head from prostration and sat; and he said between (LiLd j»Li I3 jLo'ifl £> fla ya Ajlp
<Whoever stands in prayer with the imam until he
(the imam) concludes the prayer, it is recorded for
him that he prayed the whole nights

Mbighfir~ rabbi ghfir U— My Lord, forgive me;

my Lord, forgive me.>

He (B) did not lead us in prayer on the fourth (of the
remaining nights). On the third night \ he gathered his

family, his wives and the people. He led us in prayer
And he sat a duration similar to that of his prostration. Then he . . o
(for a long time) - until we feared missing the falah.

prostrated (a second time) similar (in duration) to his sitting and said: He (B) did not pray with us for the rest of the month.”

Abu Tharr was asked, “What is falahT’ He replied,
“Sabur.””2

<Subhana rabbiyal-ala — Exalted is my Lord the

Highes) The evidence from this hadlth is his (S) statement, <Whoever
ighest

stands with the imam ...> which is an obvious indication that it is

Thus he prayed four rak'at, reciting in them al-Bagarah, Al-Imran, better to pray the giyam of Ramadan with the imam. This is confirmed

an-Nisa, al-Maidah, and al-Anam — until Bilal came announcing by what Abu Dawud mentioned:

the nine for the (fajr) prayer.!
“l heard Ahmad being asked, ‘Do you like for a man to
pray with the people or by himself during Ramadan'T
TheProphet's Encouragement
He replied, ‘Pray with the people.’ | also heard him say,
‘I would prefer for one to pray (giyam) with the imam

and to pray witr with him as well, for the Prophet (S)

The Prophet (S) indicated the merits of praying tarawih in jamaah.
Forexample, Abu Tharr (<) reported the following:

said:

“We fasted with Allah’'s Messenger OS) in Ramadan.

He did not lead us (in giyam) at all until there were

seven (nights of Ramadan) left. Then he stood with us

(that night —in prayer) until one third of the night had 1 Meaning the twenty-seventh night, which is Laylat ul-Qadr according to most

passed. He did not pray with us on the sixth. On the sayings. This is why the Prophet (M) gathered all of his family and women, which

makes it desirable that the women artend on this night.
| Reconied (in various pans and with some variations) by Muslim, Ahmad, Abu

r~

Recorded by Ibn Abi Shaybah, Abu Dawud, at-Tirmithi (who authenticated it), an-
Dauud, an-Nasai, at-TirmiM, Ibn Majah, Ibn AbT Shaybah, Ibn Nasr, al-Hakim,

NisaT, Ibn Majah, at-Tahawi (in Sharhu Maan il-Athar, Ibn Nasr, al-Faryabl, and
a-Tahaw in (al-Mushkal), at-Tayalisi, al-Bayhaql, and al-BaghawT.
al-Bayhagi. Their isnad is authentic (Irwa ul-Ghalil no. 447).



42

Whoever stands in prayer with the imam until he
(the imam) concludes the prayer, it is recorded for
him that he prayed the whole night.>” |

Ibn Nasr reported similarly from Ahmad. Abu Dawud also said:

‘ Ahmad was asked, while | was listening, ‘Should one
delay giydm, meaning tarawih, to the last part of the

fight? He said, ‘No, the Muslims’ Sunnah is more
beloved to me.”**2

By this be meant that praying tardwih in jama ah, early in the
night is better than praying it alone later in the night. Ewven though
delaying it has a special merit, yet praying it in jama ah is better
because the Propbet (i|) established it on those nights when he prayed
with the people, as in the preceding hadiths of ‘Aishah and others.

Ito is why the Muslims continued to do it from ‘Umar’s time until

now.

Reason for Discontinuing Q/mm in Jama ah

As indicated in the preceding hadith of ‘Alishah in the Two
Sahihs and others, the Prophet (B) did not pray with the sahabah for
tbe remainder of the month, fearing that the gqiyam prayer in Ramadan
would become obligatory'’ for them, an obligation that they wvould not
be able to fulfill.

This apprehension dissolved with his ($£) passing after Allah (Sg)
had completed the religion. Thus, the reason for not praying the giyatn
offtwiA in congregation was gone, though the earlier ruling of its
nan remained intact.

The practice of praying it in jamaah was then revived by
‘Umar (<$), as is described below.

1 AlMomil.
2 Airmail
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gmar Revives the Sunnah
Umar's Action

As mentioned above, after the Prophet’s (S) death, people prayed
tardwih in the Masjid in separate groups, behind various imams. That
was during the Khilafah of Abu Bakr (4») and a portion of
‘Umar’s ($>). Later on, ‘Umar (<*>) gathered the people behind one

imam. Abd ur-Rahman Bin Abd al-QarT reported:

“I went out with ‘Umar Bin al-Khat tab (4e>) one night
in Ramadan to the Masjid’, we found the people praying
in separate groups: a man praying by himself, or a man
leading a group of people in the prayer. So he (4">) said,
‘By Allah ($g), | believe that it would be better if |
gather all of these people behind one reciter only.” Later
on, he resolved to do it, and gathered them behind
Ubayy Bin Ka'b.

I went out with him on another night while the
people were praying behind one reciter. ‘Umar (<">)
said, ‘This is indeed a good new practice, even though
the part of night that they sleep through is better (for
prayer) than the part in which they are praying.’ By
that, he meant the later part of the night, because the
people used to pray early in the night.” |

This has another report in which ‘Umar (z&>) says:

“If this thing is innovated, then it is indeed a good
innovation.” 2

1 This is recorded by Malik (in al-Muwtta’) and, from him, al-Bukhari and al-
FaryabT. It is also recorded by Ibn Abi Shaybah without his saying, “This is a good
new matter.”

2 Recorded by Ibn Sa'd and al-Faryabi. The narrators of this report are all trustworthy,
except Nawfal Bin lyas, about whom al-Hafiz said (in at-Taqrib), “Acceptable,”
meaning when he is backed by other narrators; otherwise he is weak, as al-Hafiz

himself stated in the introduction.
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deducedl(lZ! he should do this from
Prop's (1) #PProval durinS 111086 ~S1118- When
k()tedislikedit, it was only because he feared
irould become obligatory for the people. It is
for to reason that al-Bukhari, after
Unars action’ clted 'A’ishah’s hadith
["ptaed). After the Prophet (B) passed away,
attea®gone, and ‘Umar realized the importance
of artag the people, because praying separately
® e appearance of disunity, and because praying
tad o mi helps the people endure the length of
ite payer. This action of ‘Umar was adopted by the

regadto Umar's ("statement, “The part of night that they

Hopgo s betier,” al-Hafiz 1bn Hajar said:

"[bisis a declaration from him that praying during the
fa pat of the night is better than praying early,
fever, It dogs not imply that praying the night

individually is better than injama ah.”

prayinginjamaah at the earlier time is surely better than
~fefly atthe later time, as has been clarified earlier.

45 Praying Tarawih in Jamaah

CONCLUSIONS FROM UMAR'S ACTION

first Misconception:

“Praying tarawih in jamaah is a bidah that was not
known during the time of the Prophet (B).”

The error of this misconception is obvious, as is demonstrated in
the Wit/is that we cited earlier: The Prophet (B) prayed with the

people injamaah for three nights in Ramadan’, and he only stopped

for fear that it would become an obligation.

“Some hidahs (innovations) are praiseworthy; and
general statements by the Prophet (B), such as,

<Every bidah is an act of
Tisquidance, should be restricted by this statement of

Umar”

This is also invalid. The general meaning of this and similar
Hfc holds without restriction.

Id his statement, ‘Umar did not intend the shari meaning of

which s to innovate in the Din something without a precedent.
is clear that he did not innovate anything, but has rather revived
Wai of the Prophet’s (B) sunnahs.

He only meant bidah according to one of its linguistic meanings,
"toch is a new or novel thing that was not commonly known prior to
@ initiaion. There is no doubt that praying tarawih injama ah behind
°Ct imam was not a commonly known practice during the Khilafah of
Arh Bakr ($) and a portion of ‘Umar’s (4>), as preceded. With this
*Mstanding, it is anew matter. But since it is in accordance with the
APhet's (i) action, it is a sunnah and not bidah. Describing it as



Chapter 4 46 The Night Prayers

Qiydni & Tardwih 47 Praying Tarawih in Jama'ah

being good is only because of this; and this is the understanding of the meant the linguistic meaning of bidah, which is to do

great scholars in explanation of this statement by ‘Umar. For examp]e

Abd ul-Wahhab as-Sublu said:

"lbn Abd ul-Barr said, “Umar did not legislate except
what Allah’s Messenger legislated, and what he loved
and accepted. Nothing prevented him from
continuing (with tardwih in jama ah') except fearing that
it would become an obligation for his Ummah, because
he was kind and merciful toward the believers.
‘Umar (4") learned that from Allah’s Messenger

and understood that one may not add to the obligations
or take away from them after his (E©b) death. He
therefore re-established it for the people, revived it, and
commanded it; he did this on the year fourteen of
Hijrah. That was a (good) thing that Allah reserved for
him particularly to do; He ($g) did not inspire Abu
Bakr(®) to do it, even though he was better than him,
and generally faster in performing all that is good. Each
of these two possessed virtues that his companion did
not’

Had tarawih not been an ordained sunnah, it would
be a rejected innovation, as is the case for ar-Ragha ib
prayer on the middle night of Sha'ban and on the first
Friday of Rajab. If this was the case, it would be
incumbent to forbid it; but that was never done, as is
obviously known in the Din." |

The great scholar Ibn Hajar al-Haythami said:

1

“Driving the Jews and Christians out of the Arabian
peninsula, and fighting the Turks are not bid ahs —
since these were done by the command of the
Prophet (©), even though they were not done during
his lifetime. And in ‘Umar’s saying regarding the

tardwih prayers, ‘This is indeed a good bid ah,” he

hhraq ul-Masabih fi Satai it-Tarawth (1:168).

something that was not being done, similar to what
Allah (®g) says:

lju  CJp>

«l did not bring something unprecedented among the
Mmessengers. |

This does not indicate a bidah in the shari sense,
because such a bidah would be an act of misguidance,
as was indicated by the Messenger (afft).

Scholars who classify the bid ahs into good and bad
only intend the linguistic meaning of bidahs; and those
who say that every bidah is a misguidance mean the
bidah in the shari sense.

Just look at how the sahabah (4s>), as well as those
who followed them in a good way, have objected to
giving athan for prayers other than the five daily
prayers, such as the 'ld prayers, even though there is no
explicit prohibition in that regard. Also, they disliked
people holding onto the two Shami2 corners of the
Ka'bah, as well as praying after sa'i3 in analogy to
praying after tawdf (circulation around al-Ka‘bah).

Furthermore, there are things that the Prophet (M)
avoided despite the need and ability to do them during
his lifetime. Avoiding such things is then a sunnah, and
doing them is a blameworthy innovation. By our saying,
‘Despite the need and ability to do them,” we exclude
driving out the Jews, compiling the Mushaf, and other
things that he (M) did not do because of reasons that
prevented doing them.

Thus, there was a need to pray tardwih in jamaah,

Al-Ahqdf46:9.

These are the two comers on the north side of the Ka'bah, which is the direction

of the land of ash-Sham (Syria, Lebanon, Jordan, and Palestine).
Running between as-Safa and al-Marwah during hajj.
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but there to also a reason that prevented the

Prophet (B) from continuing to pray it in jamaah.” 1

Women Joining the Jamaah

Women at permitted to attend the giyam prayer, as is indicated in the
preceding femWr of Abu Tharr. It is also permitted to appoint an imam.
specifically for them. It is confirmed that 'Umar (-%&) gathered the
people fcgiyroi. appointing Ubayy Bin Ka'b to lead the men, and

SuJayruan Bin Ahi Hathmah to lead the women. Also, 'Arfajah ath-

“AUBIn Abi Talib (<$>) commanded the people to pray
dymi during the month of Ramadan-, he appointed one

roroi for the men and one for the women. | was the

ft women's imam*2

Ibisisrecommended when the masjid is large enough that the two

mrois would not distract each other (by their recitation).

1 M-UxlafiMadarril-Ibtidd. fifidfl'
Itae two reports wre recorded by al-Bayhaqi, 'Abd ur-Razaq (in

CHAPTER 5

NUMBER OF RAO7 OF QIYAM

Introduction

The correct number of rak'dt for giyam is eleven (11). This follows
from the Messenger’s (S) Sunnah. One may not add to this number,
for he (B) did not add to it his entire life.

However, one may reduce the number of these ratiat, one may

even pray only one rak'ah of witr. This is supported by the
Prophet’s (S) actions and words.

f

The Number that the Prophet Prayed

We have established that it is recommended to pray tarawih in
jamaah. We need next to establish the number of rak'at that the

Prophet (B) performed when he prayed alone, as well as when he led

the people in jama ah.

Aishah's Reports

Abu Salamah Bin 'Abd ur-Rahman reported that he asked
‘Alishah Osga) about the Messenger’s prayer during Ramadan. She

said:

“Whether it was Ramadan or any other month, Allah’s
Messenger (B) did not pray more than eleven rak'dt.
He would pray four! - and do not ask about their

beauty or length. Then he would pray four - and do not
ask about their beauty or length. Then he would pray

Meaning with one tasltm.

49
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three.’”! he started the giyam. It is established in Sahih
Muslim that he (8£) used to start his night prayer with

An-Nawawi commented in his Explanation of Sahih Muslim, “This two short rak'at. | find the latter possibility more
indicates the permission to do so (pray four with one taslirri). However, correct, because the report of Abu Salamah, which

it is better to perform taslim every two rak'dt, which was the common confines the number to eleven rak'at, describes that,

practice of the Prophet (©), and conforms with his command to pray ‘He prayed four then four then three.’ It does not make
the night prayer in pairs.” any reference to the two short rak'dt mentioned in
Malik’s report. This is permissible, because the addition

to a report by a trustworthy hdfiz | is acceptable. This

The position in the ShafiT mathhab, as indicated in al-Fighu 'alal

Mathahib il-Arba‘ah, al-Qastalani’s Commentary on al-Bukharl, and
is further confirmed by a report recorded by Ahmad and

Abu Dawud from ‘Abdullah Bin Abi Qays from
‘Alishah saying:

others is, “One must make taslim at the end of each pair of rak'af, and
if one prays the four with one taslim, his prayer will not be
acceptable.” This position conflicts with this authentic hadith, as well
as the above sound understanding of an-Nawawi, who is one of the

great scholars of that mathhab. Thus, no one is excused to give afatwa The Prophet (S) would make witr with four and

three, .... or ten and three. He would not make witr
with more than thirteen or less than seven’ 2

(verdict) contrary to this.
In another report, 'A'ishah (t*>) said:

“Allah’s Messenger (S) prayed at night, in Ramadan This is the most authentic report that I found in this

, ith it, I th t
and other months, thirteen rak'dt, of which were the regar(-i and with it, one may reso_ ve e apparen

. conflict between the reports from ‘A’ishah.”
two rak'at offajr." 2

This explanation by al-Hafiz is also confirmed by Malik’s report
And in still another report, 'A’ishah (i"&) said: . .
from Zayd Bin Khalid al-Juham who narrated:

“Allah's Messenger () prayed thirteen rak’dt at night. “One night, | decided to closely observe the way the

Then, after hearing the call for fajr prayer, he would Messenger (S) performed his night prayer.
pray two short rak'at’”3 So he prayed two short rak'dt.

Then he prayed two extremely long rak'dt.
Regarding the apparent conflict between the last two reports, ai' Then he prayed two rak'dt shorter than the preceding two.
Hafiz Ibn Hajar said: Then he prayed two rak'dt shorter than the preceding two.
Then he prayed two rak'dt shorter than the preceding two.
“It is possible that, in this report, ‘A’ishah included in Then he prayed two rak'dt shorter than the preceding two.

the night prayer the two post-'w/zJ’ rak'dt that he ($&) Then he prayed (one) witr.

prayed at home, or the two short rak'dt with wwhich This totaled to thirteen rak'dt.” 3

1 Meticulous recorder or memorizer of Hadith.

Razrded by al-Bukhah, Muslim, Abu ‘Uwanah, Abu Dawud, at-Tirmithf.
2 This hadith is cited later in this chapter.

3 Recorded by Malik, Muslim, Abu ‘Uwanah, Abu Dawud, and lbn Nasr.

Naai, Malik, al-Bayhaqi, and Ahmad.

Hearted by Ibn Abi Shaybah, Muslim, and others,

fecwded by Malik and, from him, aJ-Bukhan and others.
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to be most likely is that these two short rak'at are the

because there are no reports mentioning them in
fil s 0N __rd

“Allah's Messenger (S) led us (one night) during
SornA. praying eight rak'dt and witr. On the
following night we gathered in the Masjid hoping that
hewill come out again (to lead the prayer). We stayed
there until the morning. Then we entered (to the center
ofthe Masjid) and said, ‘O Messenger of Allah! Last
night we gathered in the Masjid hoping that you would
sin the prayer." To which he replied

jar o j J5»

dndeed | feared that it would become an obligation
onyotD ’|

toteis's Weak Report

Comtog on the above hadith of'A’ishah, al-Hafiz 1bn Hajar said:

“As for what was recorded by Ibn Abl Shaybah, from
the hadith of lbn ‘Abbas (4>), that, ‘Allah’s
Messenger (S) used to pray in Ramadan twenty rak'dt
and ttr’ it has a weak isnad, furthermore, it
contradicts "A'ishah’s hadith in the two Sahihs. And

she knows better than other people about the affairs of

| fexrfsd by Ito Nasr. and at-TabaranT in al-Mujam us-Saghir. Its isnad is hasan
taaKoftiKprevioos.W”.InFath ul-Bariand at-Talkhis, al-Hafiz indicated its

srahess, and referenced it to Ibn Khuzaymah and Ibn Hibban in their Sahihs.
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the Prophet (®) at night.” |

Prior to lbn Hajar, al-Hafiz az-Zaylat expressed a similar
understanding as well2.

In addition, this hadith of Ibn ‘Abbas (4fe) is very weak, as stated
by as-Suyutl3. Its problem arises from Abu Shaybah Ibrahim Bin
‘Uthman, whose narrations are rejected, as stated by al-Hafiz Ibn Hajar
tiat-Tagrib. AU narrations of this hadith include this narrator in their
totald.

In fact, this Abu Shaybah is very weak, as Ibn Hajar indicated.
Also. Ibn Main said, “He is not trustworthy.” Al-Jawzajanl said, “He
is deposed.” Shubah considered him a liar in a story that he reported.
And al-Bukharf said, “They (the scholars of Hadith) do not transmit his

narrations."” According to al-Hafiz Ibn Kathir:

“When al-Bukharl says about someone that, ‘They
refuse to transmit his narrations (sakatu ‘Anti)’, it

means that he classifies him as being in the least and

w'orst position.” 5

Because of this, this hadith should be regarded as being fabricated,
especially since it conflicts with the preceding authentic hadiths of

1 Fath ul-Bari 4:205.

2 Nasb ur-Rayah 2:153.
3 Al-Ham lil-Fatawi 2:73.
4 Recorded by Ibn AbT Shaybah in al-Musannaf, ‘Abd Bin Hamid in al-Muntakhab

minal-Musnad. at-Tabarani in both al-Mujam ul-Kabir and al-Awsat. as well as
the selections from al-Mujam ul-Awsat by ath-Thahabi. and the combined version
ofal-Kabir and al-Awsat by others.

It was also recorded by Ibn ‘Adiyy in al-Kamil. al-Khatib in al-Muwdih. and
al-Bayhagi in as-Sunan.

All of these reports contain in their isnad this person, Ibrahim, from al-Hakam,
fromMugsim, from Ibn 'Abbas. At-Tabararu said, “This hadith is not reported from
Ibn 'Abbas except with this isnad.” And al-BayhaqT said, “This is solely reported
by Abu Shaybah; and he is weak (in reporting).” Al-HaythamT also said (in al-
Mujma’ 3:172) that he is weak.

5 lkhtisaru Vliim il-Hadith.



Chapters______________ 54 The Night Prayer . . 55 Number of Rak'at of Qiyam
Oiyam & Tardwih
Aishah and Jabir. Al-Hafiz uth-Thahabl included this hadith with the
. . . who said what preceded.” |
muniare, and Ibn Hajar al-Haythami said:

“Itis extremely weak. The imams (scholars of Hadith} This strongly indicates that he (as-Suyuti) adopted praying eleven

have been severe in criticizing and condemning one of rflkat, and rejected praying twenty as in the extremely weak hadith of
itsamtors. He narrates fabricated hadiths, such as ‘No Ibn “Abbas.

naw was destroyed except in March,” and ‘The

Dooms Hour will not arise except in March.” This

tftli regarding tarawlh is among his munkars. As- Reports from ‘Umar

Subkihas declared that the condition to accept a weak
Miltisthat its weakness must not be severe. And ath-
WViaid, ‘Anyone whom Shubah considers a liar,
His Mill should not be considered at all.™ 1 ‘Umar(®) commanded the people to pray eleven rak'at.

Umar Commands the People to Pray Eleven Rakat

As-Sa’ib
Bin Yazid (*>) said:
Note ta d-Haythaml’s citation from as-Subki includes a brief . R
“Umar Bin al-Khattab commanded Ubayy Bin Ka'b
indican® that bis (al-Haytharru’s) opinion is that one may not pray A ) . B R
and Tamim ad-Dari to lead the people in giydm with
. . . i ; eleven rak'at. The reciter would read one hundred ayat
.& citing the hadith of Jabir Bin ‘Abdillah, recorded by Ibn
(in each rak‘ah), until we had to lean on canes because
ffibba, as-Suyditl said:

of the long standing. We would not finish except with
. the arrival offajr.” 2
‘We conclude that praying twenty rak'at was not

substantiatedby his action (®). The hadith recorded by

o R It should be noted that in his report, lbn Ishagq had the number as,
Mbbaa strongly supports our position of adhering

i ) "Thirteen rak'af'. Ibn Nasr reported it similarly in Qiydm ul-Layl, and
to what al-Bukhari has recorded from the hadith of
‘Alshah thatbe (ft) did not pray, whether in Ramaddn added:

or any other month, more than eleven rak'at. It (lbn
Wan's Uttli) agrees with it in that he prayed

lorawft eight rak'at followed by three witr, making a

1 Al-Hawi lil-Fatawi.
total of eleven rak'at.

- Recorded by Malik in al-Muwatta from Muhammad Bin Yusuf from as-Sa’ib Bin
What supports this, as well, is that the Prophet (S)

Yazid. This isnad is very authentic because Muhammad Bin Yusuf is considered
"as consistent in his deeds, as he persisted in praying

trustworthy by the scholars; and the two Shaykhs (al-Bukhari and Muslim) have
Wo rakat after ‘asr despite the fact that it is a time accepted his narrations. As-Saib Bin Yazid is a sahabT who performed Hajj in his
“heuprayer isdisapproved. Had he ever prayed twenty,

youth with the Prophet (®).
would never have stopped doing that. And had that

. N This is also recorded by:
\/\V/itwould not be unknown to ‘A’ishah (t)

&

Ibn Abl Shaybah (in al-Musannaf) from Yahya Bin Said al-Qat tan.

=

An-Naysaburi from Ismail Bin Umayyah, Usamah Bin Zayd, and Muhammad
Bin Ishaq.

C,

Ibn Khuzaymah from Ismail Bin Ja'far al-Madani.

All of those reported it from Muhammad Bin Yusuf as above.
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-Ibn Ishag said. ‘In this regard | have not heard
anything more valid and acceptable to me than the
report of as-Saib; and that is because Allah’s
Messenger () used to pray thirteen rateat at night.””

Iksamber (thirteen) was only mentioned by Ibn Ishaq. It agrees

rae of the preceding reports from 'A’ishah about the

Prepst's (|1 prayer at night, where she indicated that two of these

raw: to the sunnah offajr. Ibn Ishaq’s report can be interpreted
narrators’.

Frau At preceded. we realize the obvious mistake in Ibn 'Abd
d-Bans statement “I do not know anyone who reported eleven rateat
tvceptMalik." Al-Mubarakfun commented on this statement, “This is
e invalid misconception.””! Also, az-Zargani refuted Ibn 'Abd ul-

Bars statement by saying:

This statement is not correct! The narration (about
‘Umar) was reported with a different chain, from SaTd

Bin Mansur, from Muhammad Bin Yusuf, who said,
‘tarakat' similar to what Malik recorded.” 2

WAKNESSOFTHETWENTY-RAKAT REPORTS

There are various defective reports claiming that ‘Umar (<)
commanded the people to pray twenty or twenty three rateat for
tort Such reports may not be used to challenge the authentic
reports that he commanded eleven rateat, as established above.

Itis unfortunate that there are people who claim that:

The report of twenty rak'at is established with

authentic isnad from various ways.”

2 TieasitHfiiy os Miwattd. The isnad of this report is extremely authentic.
as ws stated by as-SwUIT in al-Masabih. This alone is sufficient to reject the
saarartflbs'Abd ubBarr. how then if we add to it the other supportive reports
mentioned above?
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~ose who make such claims do not usually demonstrate the
authenticity of any of these alleged ways! In the following, we present
ajd refute the most common of those defective reports.

I'Abd ur-Razzaq’s Report

'Abd ur-Razzaq reported, with a different chain from the above
authentic one, from Muhammad Bin Yusuf, that ‘Umar (4fe>)
commanded the people to pray, “Twenty-one rateat.” This wording is

incorrect for two reasons:

a) Itdisagrees with the preceding report, by trustworthy reporters,
of eleven rateat.

b) 'Abd ur-Razzaq is the only narrator who has this wording.

Evenifwe assume that the narrators between him and Muhammad Bin
Yusuf are acceptable, he himself is defective because, even though he
isatrustworthy hafiz and famous compiler of Hadith, yet he became
blind toward the end of his life, making his reporting faulty. This was
mentioned by al-Hafiz Ibn Hajar in at-TaqrTb. Also, the haft?. Abu
‘Amr Ibn us-Salah cited him as an example for those whose reports

became confused at the end of their life. He said:

“Ahmad Bin Hanbal mentioned that '‘Abd ur-Razzaq
became blind at the end of his life; so he was getting
(uncertain) reports (from others). Thus, any reporting
from him after he became blind is worthless. An-Nasal
said, ‘The reports from him are questionable — for

those who reported from him towards the end of his
life.”>”1

Ibn us-Salah also said:

“The ruling in regard to those who get confused in their

reporting is that: reports are acceptable from narrators

Mugaddimatu ‘Ulum il-Hadith p. 407.
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who reported from them before confusion; and they are
rejected from those who narrated after confusion, or at

atime that is not known whether before or after.” |

This retort of 'Abd ur-Razzaq is of the third type; i.e., it is not
tanwhetherhe reported it before or after his confusion, so it cannot
be aecepted.This is said Adth the assumption that this report is secure
from pobiems of being odd or in conflict with other reports. How
codd it then be accepted with these additional problems?

Thisreport (of'‘Abd ur-Razzaqg) is also recorded by al-Faryabi2 and
al-Baybaqi".fromYazidBinKhusayfah, from as-Saib Bin YazTd, as
fibs:

They used to stand in prayer in Ramadan during the
time of 'Umar () with twenty rak'at; they used to
read hundreds (of ayaf); and they would lean on their
canes during the time of 'Uthman (~>) because of the

long duration of the prayer.”

This report is the main evidence for those who claim that it is
psnrissible to pray twenty rak'at. For a superficial inspection, it
ameers to have an authentic isnad. Because of this, some scholars

have considered it authentic. However, it has several elements of

a) Ito Khusayfah is a trustworthy narrator; however, as indicated
byfmam Ahmad, his reporting is munkar. Because of this, ath-
Thahabi included him in his book al-Mizan 4.

Imam Ahmad's statement indicates that Ibn Khusayfah

sometimes reports things that are not reported by more

1 391
2 As-SmHi.
3 As-irn2:4%.

4 Inthisboot < I'VV/i records the narrators criticized by the scholars of Hadith.

=
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trustworthy narrators ’. The reports of such a narrator are

rejected when they disagree with those of the more meticulous
narrators, and are considered shath (odd) — as is established in
the studies of "Hadith fundamentals™.

The current report by Ibn Khusayfah is of this type. Both
he and Muhammad Bin Yusuf reported it from as-Saib Bin

YazTd. These two have differed in regard to the number, Ibn

Yusufreporting eleven, and Ibn Khusayfah twenty. lbn Yusuf’s
report is more acceptable, because he is more meticulous; al-
Hafiz described him as, “Trustworthy and meticulous,” whereas
he only said about Ibn Khusayfah,

“Trustworthy.” This

difference is among the weighing factors when there is a
difference in the reports, as is well known to those who are
versed in this noble specialty (Ilm ul-Hadith").

Ibn Khusayfah is inconsistent in the number that he reported;
Ismail Bin Umayyah reported that Muhammad Bin Yusuf
related to him a narration similar to that recorded by Malik
(which preceded). Ibn Umayyah then asked him, “Don’t you
mean twenty-one (rather than eleven)?” Ibn Yusuf replied, “lbn

Khusayfah also heard it from as-Saib Bin Yazid.” Ilbn
Umayyah asked, “Do you mean Yazid Bin Khusayfah? But he

said, ‘I think that as-Saib said, “Twenty-one!” ’ ** 2

His statement, “Twenty-one” in this narration differs from,

Twenty” in the previous one. Ibn Khusayfah’s saying, I

think” indicates an inconsistency in reporting the number, and
that he did not memorize it properly. This alone is sufficient to
reject his report — especially when we realize that it conflicts

with that of one who is more reliable than himself.

Muhammad Bin Yusuf is as-Saib Bin YazTd’s nephew.

Because of this relationship, he has more knowledge and

mastery of as-Saib’s reports than other people. Thus, the

number that he reported is more acceptable than that of Ibn

~ar-Rgfa wat-Takmil fil-Jarhi wat-Tadil by Abu al-Hasanat al-Laknawl p 14-
1

an authentic isndd.
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Khusayfah. This is further confirmed by the fact that it agrees
with'A'ishah’s earlier report that the Prophet (®) did not pray
more than eleven rak'at. We would surely expect ‘Umar’s
acM to conform with the Prophet’s (S) Sunnah, rather than

assume that it conflicted with it.

"Al-Harith Bin ‘Abd ur-Rahman reported from Ibn Abl
Thubab from as-Saib Bin Yazid, ‘Qiyam during the
mne of Umar was twenty-three rak'at.”” !

The isnad of this report is weak because of Ibn Abi Thubab’s poor
tKHton. Ibn AbiHadm said:

‘My faiher said, ‘Ad-Darawardi reported rejected
Wife from him (Abu Thubab); he is not that strong;
be records Uihs (from less trusted narrators).” And
AbuZar'ah said, ‘He is passable.”” 2

Ihai is why Malik would not accept this reports, as is mentioned by
al-ffinzlbnHajar3. Ibn Hajar also said, “He is truthful, but faulty.” 4

One cannot accept such a reporter’s narrations, because of his
likely errors, especially in the current report, which conflicts with that
ofatrustworthy and precise reporter, namely, Muhammad Bin Yusuf,
who reported, "Seven rakat,” as preceded.

Funiiennore, the status of the other narrators in the isnad of this
reportis notknown, because Ibn ‘Abdul-Barr’s book is not accessible

forus to see the isnad and check the narrators.

1 '(Ma«l$n5:357.

2 AlJmiu MH-TU 12:80.
3 AMA.

4 AMjrib.
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j yazid Bin Ruman’s Report
Bin Ruman reported:

“The people stood in giyam during the time of ‘Umar

with twenty-three rak'at.” 1

Inuwrifa/r, al-Bayhagi indicated the weakness of this report by

saying:
"Yazld Bin Ruman did not encounter ‘Umar.”

Al-Hafiz az-Zaylal agreed with this 2. Also, an-Nawawi said,
mRecorded by al-Bayhagi, but it is mursal, because YazTd Bin Ruman
did not encounter ‘Umar.” 3

Similarly, al-‘Ayni indicated its weakness by saying, “Its isnad is
mrpm (disconnected).” 4

Thus, this report is weak because of the disconnection between
Yazid Bin Ruman and ‘Umar, and may not, therefore, be taken as
evidence, especiaHy since it conflicts with the authentic report from

Umar that he commanded the people to pray eleven rak'at.

j. Yahya Bin Said’s Report

Wreported, from Malik, from Yahya Bin Said, that:

“Umar Bin al-Khattab commanded a man to lead the
people in prayer with twenty rak'at.” 5

The isnad of this report is also disconnected. The great scholar al-

Mubarakfun said:

Recorded by Malik, al-Faryabt, and al-Bayhaqt (both in as-Sunan and al-Ma'rifaliy
kasb ur-Rdyah 2:154.
' N-Majmu 4:33.

' 'Mul-Qdri 5:357.
5 Med by Ibn AbT Shaybah in al-Musannaf (2:89:2).
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“An-Nimawi said in Athar us-Sunan, ‘Its narrators are
trustworthy; but Yahya Bin Said al-Ansari did not
encounter ‘Umar.” This is true; and this report is
therefore disconnected, and may not be taken as
evidence. In addition, it conflicts with what was
reported with authentic isnad that ‘Umar (4">)
commanded Ubayy Bin Ka'b and Tamim ad-Dari to

lead the people with eleven raleat. It also conflicts with
what is confirmed from Allah’s Messenger (Ib) with

authentic isnad" !

Ash-Shot and at-TirmithTs Position

At-Tirmithi indicated that the twenty-raf£‘ar-number attributed to
‘Umar ($) and other sahdbah is not authentic. He said, “It has been
reported from ‘Umar (8>) and other companions of the Prophet.””2
Ash-Shafil said the same in regard to the twenty rale at attributed to
‘Umar.3

A common convention among Hadith specialists, among whom
ash-Wiand at-TirmithT are considered to be, is that saying (ruwiya
-itwas reported) is an indication of the weakness of the report. An-

Nawawi said:

“Specialized scholars of Hadith and other branches of
knowledge agree that for a weak hadith, one may not
say, ‘Allah’s Messenger said, did, commanded,
prohibited, or any other statement indicating certitude.”
Similarly, one may not say for this kind of hadith, ‘Abu
Hurayrah reported, said, mentioned, spoke, related,
ruled, or similar things.” Such expressions may not be
used either in reference to the tabfin or those who
came after them. In all such cases, one should say,
‘ltoviya ‘anhu - it has been narrated from him; it has

been transmitted from him; it has been related about
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jym; we have been informed about him; it is said; it is
mentioned; it is related; it is reported; it is conveyed;’
or other similar expressions that indicate weakness, and
that do not indicate certitude.

The scholars also say that the expressions of
certitude should only be applied to sahih and hasan
reports, whereas expressions that indicate weakness
should be applied to all other reports. The reason for
this is that expressions of certitude imply the truth of
what is attributed to the pertinent persons; therefore
they should not be applied except to what is true, lest
the reporting person falls into lying.

This rule has been violated by the author (of al-
Muhaththab} and the multitudes of scholars from our
companions and others. Rather, it is violated by great
numbers of scholars of various branches of knowledge,
except the most skillful among the scholars of Hadith.
This is indeed an ugly carelessness, because you find
many of those frequently saying, ‘It has been reported
from him,” in regard to an authentic narration. Or they

say, ‘He said,” or ‘He narrated,” for a weak narration.
This constitutes deviation from the right approach.” 1

WeakReports That Do Not Reinforce Each Other

Someone may argue, “We agree that these reports are individually
weak. However, don’t they collectively reinforce each other?”

The answer to this questions is, “No,” for the two reasons discussed
itthe following.

1. The diversity of these reports is apparent and not real, because
the only connected report we have is that of as-Saib Bin
Yazid. The reports of Yazld Bin Ruman and Yahya Bin Said
al-Ansan are both disconnected; and it is likely that both of
them terminate in one of the narrators from the first report.

There are other possibilities as well. The existence of this

H-Majmu 1:63.
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possibility invalidates the chance of deriving any evidence from

these reports,

We have established earlier that Malik’s report from

Muhammad Bin Yusuf from as-Saib of eleven rak'dt is the

authentic one, and that whoever differs with Malik or

Muhammad Bin Yusuf is mistaken. Thus the reports of Ibn
Khusayfah and Ibn Abu Thubab are both shath (odd); and itis
established in the field of Hadith that odd reports should be
rejected because they are faulty; and that which is faulty may
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phis condition does not hold in this case, because it is most
likely that these two narrators, being both from al-MadTnah,
have together reported from the same shaykh-, and it is possible
that their common shaykh is weak or unacceptable. Another

possibility is that they received their reports from two different
shavkhs who are both weak and unacceptable. It is further

possible that their two shaykhs were Ibn Khusayfah and
Abi Thubab, both being from al-MadTnah too, and both being

1bn

faulty in this report, as preceded — making YazTd Bin Ruman’s

and Yahya Bin Said’s reports faulty as well. AIll of this is

possible; and the possibility causes the evidence to fall down.

lbn Taymiyyah (r>) said:

not be used for reinforcement, as is mentioned by Ibn us-Salah:

“The scholars have differed whether to accept or reject

“Ifa narrator is lone in reporting a peculiar report, and
is that

if this report conflicts with reports of more precise and the mursal reports. The most correct opinion

some of them are acceptable, others are rejected, and

meticulous narrators, his report is considered odd and
report that conflicts

others are mawquf ... A mursal

with the reports of trustworthy narrators is rejected. And
if a mursal report is narrated by two narrators whose
its truth, because
identical

rejected. However, if his report does not conflict with
others, but only includes information not reported by
them, and if he is a just, trustworthy, and meticulous

narrator, his peculiar report is then acceptable.” |
shaykhs are different, this confirms

one would not usually expect them to make

There is no doubt that the current reports belong to the first .
errors.”
type, because their narrators conflict with the reports of those

who are better and more precise than them. Therefore, they are
iected Neglecting this important condition has led some scholars
rejected. . . i )

Itis obvious that the reason for the scholars’ to authenticate clearly invalid narrations, such as the story of
odd reports is their conflict with authentic reports. Thus it does
reports to

rejection of
Gharaniqg2!

not make sense to use such clearly defective
reinforce other reports. This establishes that odd and murikar
to reconcile between the above weak reports and. the

from ‘Umar. They say, “The people at the time of
[even rak'dt at the beginning; they later prayed tvwenty

reports may not be used as evidence or witnesses for other
reports: their existence brings no additional knowledge,
furthermore, it is not possible to say that the two
disconnected reports of Yazld Bin Ruman and Yahya Bin Sa'id
reinforce each other, because the condition for this is that the

narrators who dropped out the rest of the isnad are different2.
in al-Maktabat uz-

1 from an unprinted manuscript by al-Hafiz 1bn 'AbdulhadT

Zahiriyyah in Damascus.

L AlMugoiimaltp. 86. * Gharanig means idols. The story claims that Allah (O) revealed some ayat from
2 Review Nataij ul-Afkar by as-Sananl 1:288. This condition is also discussed in

wv un-Ngjm praising the idols of Quraysh and confirming the value of their

depth by al-AJbam in Nasb ul-Majanig.
intercession! This story is found in some books of tafslr\
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66 The Night Prayers .10 udhiyah (sacrifice).” | Thus in the current report, two
. nrc are missing between Abu al-Hasna and All.
rak'at and three witr.”

However, since we have established the weakness of these reports

from'Umar, there is no need to attempt such reconciliation — which ~anunad Bin Shu'ayb’s Report

should only be exercised when the reports are likely to be authentic.

Rather, it is possible to dispute such a reconciliation, as al- ~ad Bin Shu'ayb reported from ‘Ata Bin as-Saib, from AbI
Mubarakfuri ($) said:

Jhit ir-Rahman as-Sulami:

“One might possibly say that they prayed twenty rak'dt

“All(®*>) summoned the reciters in Ramadan, and
at first, and later prayed eleven. This is more adequate R

i i ) . commanded one of them to lead the people with twenty
because it agrees with what is confirmed from the 3 .
Prophet (ft), whereas the first practice conflicted with rokdt. AG would then lead them in the witr.” 2

it

phis report is weak for three reasons:

Reportsfrom Other Companions a Ata Bin as-Saib’s reports became inconsistent (due to old

age) — when Hammad Bin Shu'ayb narrated from him.
There are reports from other sahabah indicating that they prayed

twenty ra& However, none of these reports can withstand scholarly

=

Hammad Bin Shu’ayb is very weak, as al-Bukhari indicated,

criticism. But since many people are deceived by them, it is important “He is questionable.” And he said, “His reports are rejected.”

o establish their weakness and clarify their status. Al-Bukhan does not make such statements except for those

whose reports must be totally avoided. Thus this report may not
, be taken as a witness or evidence. 3
Reportsfrom’Au

1. Abu al-Hasna’s Report

. Muhammad Bin Fudayl, who is a trustworthy narrator, differed
with Hammad in reporting this. lbn AbT Shaybah narrated the

Abual-Hasna reported that 'AG (<*>) commanded a man to lead them same report from 'Ata, in an abbreviated form, saying, “All

in Ramadan with twenty rak'dt2. led them in the giyam prayer of Ramadan.” This report does

Al-Bayhagi said, “The isnad of this report is weak.” Its weakness not have any mention of the number of rak'dt. Since
comes from Abu al-Hasna, about whom ath-ThahabT said, “He is not Muhammad Bin Fudayl is trustworthy, and did not report the
known.” And al-Hafiz said, “He is not known (to the scholars).”

same as Ibn Shu'ayb, the latter’s report is considered weak
Tins report has another problem as well, which is the idal 3

according to the rules of Hadith specialists.
between Abu al-Hasna and ‘All. Al-Hafiz. said about him, “He

narrates from al-Hakam Bin 'Utaybah, from Hanash, from ‘Ali in )

1 Wahthjb.

- Al-Bayhagi 2:496.

1 Review this in Tadfib ur-RawT by as-Suyuti, Mukhtasaru 'Uliim il-Hadith by Ibn
1 Tuhfatul-Mmatk2-J(>.

Kaffir, at-Tahnr by Ibn ul-Hammam, ar-Rafu wat-Takmil by Abu al-Hasanat,
t  Recorded by Ibn AbiShaybah in aZ-Masannaf (2:90:1) and al-Bayhaqi (2:497).

Mfat ui-Ahwatju by al-Mubarakfun, etc. They all agree that this is what al-
Disconnection arising when two or more narrators are missing from the isnad.
BukharTs means by such statements.
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REPORTS FROM UBAYY BIN KA'B

1.'Abd ul-'Azlz Bin Raff’s Report

Ibn AbiShavbah recorded in al-Musannafwith an authentic chain that
'Abd ul-'Aziz Bin Rafi' said:

“Ubayy Bin Ka'b led the people in al-Madmah in the
%y<em of Ramadan with twenty rak'at followed by

three wifr.”

However, the isnad of this report is disconnected between 'Abd ul-
‘Aziz Bin Raff and Ubayy Bin Ka'b, the time difference between
their deaths being about a hundred years or more The great Indian
scholar, an-Nnnawi, said, “‘Abd ul-'Aziz Bin Raff did not meet
Ubayy Bin Kab.” Al-Mubarakfun reported this statement and

commented:

“Whatan-Nunawi said is true. This report from Ubayy
is disconnected; furthermore, it conflicts with what has
been confirmed from 'Umar that he commanded Ubayy
Bin Kab and Tamim ad-Dari to lead the people with
eleven rak'at. It also conflicts with what has been
confirmed from Ubayy that he led some women at his
house in the giyam of Ramadan with eight raidat and

witr.”

By this he refers to what he mentioned in the previous page of his

book:

“An evidence for this opinion of Malik, i.e., the eleven
rak'at, is what is recorded by Abu Ya'la from the
WHt/i of Jabir Bin ‘Abdillah that Ubayy Bin Ka'b said
to Allah’s Messenger (B), ‘I have done something last
night (of Ramadan)’ He (S) said, L Uli U,»

<What is it, Ubayy?> He replied, ‘Some of the women
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my house told me, “We cannot read Quran, so can

vou lead us in the prayer?” So | led them with eight
fakat followed by witr.” The Prophet (S) did not say

anything, which made it an approved sunnah. Al-

Haythaml said about this report, ‘Its isnad is hasan.” 1

, Ja'far ar-Razl’s Report

$ Jafar ar-Razf reported, from ar-Rabf Bin Anas, from AbIl al-
jliyah, from Ubayy Bin Ka'b that ‘Umar commanded him to lead the
[fople in the giyam of Ramaddn, saying, “The people fast during the
jivand are unable to recite {Quran) well; so will you recite Quran
frihematnight?” He replied, “O Commander of the Believers! This
thing has not been done before!” 'Umar said, “lI know, but it is better.”
Sobe led them with twenty raidat. 2

The isnad of this report is weak. Abu Ja'far ar-Razi’s name is Tsa
BinAbl'lsa Bin Mahan. Ath-Thahabl included him in his book ad-
tirfa (the Weak Ones) and said, “Abu Zar'ah said, ‘He makes
frequent errors.” Ahmad described him as, ‘Not competent.” And once
Issaid, ‘He is passable.” Al-Fallas said, ‘He is erroneous in reporting.’
We someone else said, ‘He is trustworthy.’”’

Ath-Thahabi also included him in his book al-Kuna and said, ““All
dte scholars of Hadith have condemned him.” And lbn ul-Qayyim
sid. “He is known for his munkar reports. None at all among the
xbolars of Hadith would accept his lone reports.”

Any researcher in Hadith can easily see this erroneous pattern of
AuJafar ar-Razl, because his reports frequently conflict with those
elthe trustworthy narrators 3.

In the current report, Abu Ja'far conflicts with the previously
established authentic report of ‘Umar (*>) commanding Ubayy to lead

people with eleven rak'dt. One cannot imagine Ubayy departing

' ltisalso recorded by 1bn Nasr.

* Recorded by ad-Diya ul-MaqdisT in al-Mukhtarah (1:384).

Another example is his report that, “The Prophet () continued to make qunut in

prayers until he departed from this life.” This conflicts with Anas’s (47s>)

arthentic report that, “The Prophet (19?) would not make qunut except when

supplicating for some people or cursing some people.”



CSaptef5 ™ raewvwtftgg

fan 'Umar's authentic command, which conforms with the Smash
of the Prophet (H).

Another problem with this report is that Ubayy said, This thing
has not been done before!” One cannot imagine Ubayy saying this, nor
"Umar agreeing to it, when this was a practice of the Prophet (S) that

hoth of them must have witnesses or known.
Report from lbn Mas'Od

ZaydBin Wahab (") reported, “’Abdullah Bin Mas'ud would lead us

intheprayer during Ramadan, finishing the prayer while there was still
some part of the night.” Al-Amash | added, “He prayed twenty rak'dt
and three witr.””2
Al-Mubarakfuii commented on this report, “This is also
disconnected,because al-A'mash did not encounter lbn Masud.”’}
Al-Mubarakfun’s statement is correct, for, even though the isnad
of this report is authentic up to al-A mash 4, there are either one or
two narrators missing between him and Ibn Mas ud.

What Was the Consensus of the Companions?

From the above discussion, it is clear that the sahabah (4) did not
pray twenty rdat for tarawih. Thus, there is no basis for the claim
that, “The sahabah had a consensus that tarawih should be twenty'
rofe” Because of this, the great scholar al-Mubarakfuri stated.

His name is Sulayman Bin Mahran. He was one of the great scholars of Hadith and

other branches of knowledge. He died in 147H.

~

Recorded by Ibn Nasr al-Marwazl in Qiyam ul-Layl (p. 91). This is a very valuable
book, whose author has recorded many reports that are hard to find in other
compilations. This book was abbreviated by al-MagqiizT, who dropped off the isnafc
of many of the reports (including the current one), reducing its value, and making
it hard to judge such reports. The book was printed in India.

3 Tuhfat vI-AlwatJu 2:75.

4 AlFAym included the isnad of this report, from Ibn Nasr, in Umdat ul-Ahkam
(5:357).

As. for example, in ‘Umdat id-Ahkam (5:357), Mirgat ul-Mafatih (2:175), etc.

o

giyam & Tarawih 71 Number of Rak'at of Qiyam

‘These claims are invalid.” |

Similarly, there is no basis for the claim that, “There are
ffutowatirl reports that the sahabah, the tabi'un, and those who
followed them until our time, have all prayed giyam twenty rak'at.” As
established ahove, this is a false claim, because this number cannot be
authentically attributed to any of the sahabah-, rather, it conflicts with
Umars command to pray eleven rak'at.

This should alert the scholars to be careful, and not to accept
claims of ijma without proper verification. Many such claims have
been proven false upon examination. Siddiq Hasan Khan said:

“The people have become extremely careless in
reporting consensus. Thus, we find those who have little
knowledge of the scholars’ opinions presuming that
what has been agreed upon in their mathhab or country
is a consensus. This is indeed a great danger. By such
indifferent claims, which are not based on careful study
and piety, they cause a general harm to the Muslims.

As for the followers of the Four mathhabs, they
consider any matter agreed upon among them to be a
consensus. This is especially apparent in the later
scholars among them, such as an-Nawawl in his
explanation of Sahih Muslim.

This is not the type of ijma taken by the scholars
a an evidence. The best generations: the first one (the
sahabah’), then the next, then the next, existed before
the appearance of mathhabs. Also, during the time of
each one of the Four Imams, there were countless
scholars doing ijtihad\ This continued in the
succeeding generations. All of this is apparent for any
fairand knowledgeable person. But it is unfortunate that
fairmess is a mighty barrier, which is not surmounted
except by those for whom Allah (f8) has opened the
gates to the truth. Ash-Shawkanl said in *Wabal ul-

' Tuhfat ul-Ahwathl 2:76.
Reports having numerous authentic isnads.

Nation of rules from the available evidence.
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Ghamam, Hashiyatu Shifa il-Awam®:

'‘Matters of consensus reported in the books arise from
situations where the reporter was not aware of the
difference in regard to a specific matter. Being unaware
does not necessitate that a difference did not exist. The
best that could be said is that he assumed that there was
a consensus. And a person’s presumption is not
sufficient as a basis or proof of consensus. Those who
take the consensus as an evidence would not take such
a presumption, coming from just a single member of
this Ummah. Allah (W) does not require this from His
creatures. If a scholar says that he does not know any
evidence from the Quran or the Sunnah regarding a
particular issue, his statement is not taken by any
learned scholar as an evidence. If you understand this,

it becomes easy for you to judge this kind of report

about consensus.” |

Also, the imam Abu Muhammad Bin Hazm has discussed this issue
in depth in his valuable book, “lhkam ul-Ahkam ft Usui il-Ahkam”,
whichis printed in eight volumes. One who likes to investigate claims
of various issues of ijma should refer to it, because it is one of the
best books oifigh fundamentals, based on correct evidence from the

Book and the Sunnah.

The Maximum Permissible Number

The Sunnah of the Prophet and His Companions

We have established that the Prophet (S) and his companions (&)

prayed eleven rak‘at in giyam. This is the correct number that they

have been reported to pray, without exceeding it, during Ramadan and

at other times of the year.

There is no authentic report confirming that any of the sahabah

~mSiraj ul-Wahhdj, min Kashfi Matalibi Sahlhi Muslim Bin al-Hajjaj 1:3.
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~twenty raleat for tarawih. Rather, it is confirmed that

commanded the people to pray eleven rak:at, wwhich
ABLS with the authentically reported practice of the Prophet (/).

fore, it is obligatory to adhere to this number, without adding to
Rowing his (®) command:

*Lilil
jli jdL | c¢ mm L~
«IhL? Ltdu J5's J5"

Those of you who will live after me will see
considerable difference. So adhere to my Sunnah,
and the sunnah of the Rightly Guided Successors;
hold fast to it, bite on to it with your teeth, and
beware of novel matters (in the Din), because every
novel matter is a bidah (innovation), and every
bidah is an act of misguidances |

Tothis last statement, he (S) added in another hadith.
«jUl 3 JL'j»
<And every act of misguidance is in the fire.> 2
Itis well known that the scholars have differed in many matters of

among which is this issue of the number of rak: at for tardwih.

We find in this regard eight different opinions:

Recorded by Ahmad, Abu Dawud, at-Tirmithi, Ibn Majah, and al-Hakim, with
various chains from al-‘Irbad Bin Sariyah (47>). It was judged to be authentic by at-

Tinnithl, al-Hakim, ath-Thahabl, and others; and we concur with their judgement.
Recorded by an-Nasai, Abu Nuaym (in al-Hulyah), and al-Bayhagi (in al-Asmau

wis-Sifat), with an authentic isnad from Jabir Bin ‘Abdillah. Note that some people

mistakenly consider this as part of the previous hadith of al-‘Irbad.
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“Forty-one. thirty-six. thirty-four, twenty-eight, twenty-

four. twenty, sixteen, and eleven raidat.” |

The above hadith indicates the way to resolve any difference that
appears among Muslims. Since this matter is something in which the
people have differed, we should resolve it by referring to the Sunnah
of the Prophet (B), which is nothing but to pray eleven rak'dt. Itis
indeed an obligation to follow this, and drop anything that differs with
it — especially since the sunnah of the Rightly Guided Successors
(Kfadg/u) conforms with it as well.

Had additional rak'dt, over the authentically reported eleven, been
confirmed from any of the Rightly Guided Successors or others among
die knowledgeable companions, we would then have conceded to their
being permissible. The reason for this is that we trust their knowledge
and virtue, their rejection of innovations in Dm, and their great concern
to forbid people from innovating.

However, since none of this was confirmed from them, as has been
established above, we do not consider the addition permissible.

This, we hope, should provide a reminder for those who claim that
they love the sahabah and desire to defend their teachings. A true

defender of the sahdbah would verify the reports from them, and then

Does “More” Always Mean “Better?

We believe that adding to the correct number of tardwih conflicts with
the Sunnah, because the acts of worship must be restricted to teachings
ofthe Qur'an and Sunnah, without allowing one to supplement or alter
them based on conjecture and innovation.

One should realize that in many cases, “Too much is as bad as too
little.” An interesting narration that would be relevant in this regard is

reported from Mujahid, who said:

“A man came to Ibn 'Abbas and said, ‘I was traveling

with one of my friends; 1 performed my prayer

1 Al-Ayrff reported these opinions (5:356-357), and then mentioned that the last

number is that chosen by Imam Malik, as well as Abu Bakr Bin al-'Arabi.
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complete, and my friend made (asr (shortening the
prayer).” lbn ‘Abbas responded, ‘Rather, it is you

whose prayer was short, whereas your friend’s prayer

was complete!”” |

This shows the great understanding of Ibn ‘Abbas, when he
indicated that the actual perfection and completion is in following the
Sunnah of the Prophet (S), and true deficiency and inconsistency is

inanything that differs with it, even if it were larger in number. This

is not surprising from him, because Allah’s Messenger (M) made

iua for him by saying:
(.51 adL, B3 f-g-Ulw

<0 Allah! Give him the understanding of Din, and
teach him the knowledge of Ouran.> 2

Weed, a person with a true understanding cannot go beyond these
words of Ibn ‘Abbas, but rather accept them as the rule in regard to
everything in Islam. Anything contrary to this would lead to attributing
incompleteness and imperfection to the Wise Legislator (Allah); and

verily:
i s
«Your Lord is never forgetful.» 3
Inhis debate with the Shiite Ibn ul-Mutahhar, I1bn Taymiyyah said:

“You claim that ‘AH used to pray one thousand rak'dt
every day and night. This is not true. Our Prophet (s|l)
would not pray at night more than thirteen rak'dt. Also,

it is not recommended to pray all night; rather it is
disliked, because the Prophet (H) said to ‘Amr Bin al-

1 Recorded by Ibn Abi Shaybah in al-Musannaf (2:110:2).
1 Recorded by al-Bukhan and others.

Maryam 19:64.
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Furthermore, die Prophet (M) used to pray about
forty' rak'dt during the day and night. ‘All’s knowledge
of the Prophet's (S) Sunnah, and his great concern to
adhere to it, would not allow him to deviate from it —
assuming that such a deviation is possible.

However, it is impossible to pray one thousand
rak'di and still perform all his other obligations; he has
obligations toward himself: the needs of sleep, food,
drink, toilet, wudu, approaching his wives, looking
after his family and subjects, etc., all of which would
fill half of his time.

In the remaining half, he should pray about eighty
rokm per hour. One cannot pray eighty raleat in one
hour unless it is by reading the Fatihah only, and
without serenity. ‘All (*>) is much better than to pray
aprayer like that of the hypocrites, which is similar to

the pecking of birds, and in which they seldom
remember Allah — as is reported in the two Sahihs.” 2

Note how Ibn Taymiyyah elevates ‘All () above possibly adding to
the Sunnah of the Prophet (®) by saying, “““All’s knowledge of the
Prophet’s (B) Sunnah, and his great concern to adhere to it, would not

allow him to deviate from it.”

Regulated Nar. Prayers

For rafl prayers, such as the regular sunnah, the istisqa (asking for
rain), and the laisuj (eclipse) prayers, the Prophet (H) maintained a
definite number of railat.

This practice is regarded by the scholars as a confirmed evidence
ihar one may not exceed these numbers. For example, under the

chapter of “The two raHat before zuAr”, al-Bukharl recorded the

1 Wefound it from the report of Abu Juhayfah (z~>) that the Prophet (S) actually
ai this to Abu ad-Darda. It is recorded by al-Bukhan and others.

- min Minhdj il-Itidal p. 169-170.
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~lamtedby ‘Umar that:

“The Prophet (®) prayed two rale at before zuhr.”

t,followed this with the hadith of ‘A’ishah (t~=>) that:

“The Prophet (S) did not neglect praying four rale at

before zidir.” |

In Fath ul-Bari, al-Hafz explained that al-Bukhari implied that
[fee two raleat before zuhr are not a fixed limit that may not be
exceeded. Al-Hafz’s statement clearly indicates that he believed that
oe may not exceed (without a clear evidence) the number of rale at
setby the Prophet (®).

Likewise, one may not exceed the reported number of rale at in
wih. Anyone who claims contrary to this needs to provide evidence
forbis claim; and that is not possible!

Tarawih prayer is not an unrestricted nafl prayer, and one may not
pay it with any number that he chooses. Rather, it is a confirmed

requlated sunnah prayer. The scholar Ibn Hajar al-Haythami said:

‘The difference between unrestricted nafl prayers and
other prayers is that the earlier are not fixed with a

specific number, leaving it open for the worshipper to
do as much of them as he chooses.” 2

Since tarawi has been fixed with a specific number (of eleven) that
theProphet (B) never exceeded, it is therefore a restricted n<aj7 prayer,

andone does not have the option to increase. According to an-Nawawvi:

“Tardwlh resembles the obligatory prayers in that it is

1 According to the Shafts, the correct sunnah before is two raktat. According

to the Hanafis, it is four. Since both of these numbers are confirmed from the
Prophet (B), reconciliation between them may be done by saying that the minimum

sunnah prayer is two, and that the four, which he (Oo was not consistent in

praying, are recommended.

- Al-Fatawi al-Kubra 1:193.
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Chapter 5 78
permitied 1o pray it in jamaah. Thus, it may not be worship! Furthermore, in that case, there would b.e no
changed from the way it has been established. reason for the scholars to warn people from various
innovated acts of worship, such as the Raghaib prayer,
THEMEANING OF BiO'AH singing during the khutbah, athan, and Quranic
recitation, making loud thikr while walking with the
Even ifwe admit that tarawih is an unrestricted nafl prayer, we would funeral, etc.
not be allowed to restrict it to a specific number (like twenty), because Anyone who claims that such practices are good
itis not permissible to adhere in acts of worship to a specific habit that should be told that the good acts are only those whose
was not practiced by the Prophet (S). Mulla Ahmad ar-Rumi said: goodness has been confirmed with proofs from the
shar — and therefore they would not count as
“If a practice was not adopted (by the Prophet S and bidahs.”
his companions) during the First Generation, that means
one of the following: In this regard also, 'Abdullah Bin ‘Umar &  said:

1) There was no need for it.

2) Something prevented them from performing it.

3) They were unaware of its importance.

4) They were lazy or did not have the desire to
perform it.

5) It was not permissible.

“Every bidah is an act of misguidance, even if the
people see it good.””2

Statements by Some Scholarly

nmber of great scholars have held the position that it is not
permissible to pray more than eleven. Among them is Imam Malik (in

ane of the two reports from him). As-Suyuti said:

The first two possibilities do not hold in the case of
purely bodily worships, because the need to come closer
to Allah (H) never stops; and after Islam gained power,

there was nothing to prevent performing them. Also,

“Al-Juri \ one of our companions, reported that Malik
one cannot expect that the Prophet (®) was unaware or

said, ‘The number of rak'dt upon which 'Umar Bin al-

lazy in performing an act of worship. This is one of the Khattab gathered the people is more beloved to me —
worst thoughts, which leads to kufr. Thus the only which is eleven rak'dt. It is also the prayer of Allah’s
remaining possibility is that such a practice is wrong Messenger (S).” He was asked, ‘Eleven rak'dt
and impermissible. including witr? He replied, ‘Yes; and thirteen rak'dt

A similar thing can be said regarding acts of

worships that were not practiced by the sahabah.

. . . 1 Reported by 'AU Mahfuz in al-lbda ft Madarr il-Ibtida (p. 21-22).
If an innovated practice were to be considered a

t Recorded by al-Lalkai, Ibn Nasr (As-Sunnah p. 24), and al-Bayhaqgi (Al-Kubra
good bidah for the mere reason that it is an act of Y ( p ) yhaqi (.

worship, there would not then exist any bad bidahs in no. 194). Verified to be authentic by Mashhtir Hasan Salman (Al-Amru bil-Ittiba
P-64).

There s a number of Shafti scholars who have this surname. It is not clear which
' Reported from an-Nawawl by al-Qastalaru in Shark ul-Bukha.fi (3:4)

one of them as-Suyuti meant here.
in aZ-Farawi (1:193).
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Ctapter:
aredose to that (in correctness) ‘.”He then added, And

1 do not understand from where people have innovated
this many rak'at."* *

Imam lbn ul-'ArabF mentioned the conflicting reports from ‘Umar,

and the opinion that there is no fixed number for the rak'at of tarawth.
He then said:

"The conect position is to pray eleven rak'at, which is
the way the Prophet (S) prayed his qgiyam. AIll other

numbers have no basis or proof. If we were to set a

limit, let it be the number that the Prophet f®) prayed.
He (H) never prayed in Ramadan or in other months

more than eleven rak'at. This prayer is the giyam; and

one must imitate the Prophet (S) in praying it.” 3

Imam Muhammad Bin Ismail as-San anl declared that the number

went} in tarawlh is a bidah. He then said:

"And there is nothing praiseworthy in a bid ah-, rather,

every' bidah is an act of deviation.” 4

Refuting Some Doubts
Doubts are sometimes cast regarding some points in the above
discussion. In what follows, we present the most common of those,

followed by our clarification.

1. Difference among the Scholars
As mentioned above, the scholars have differed in regard to the

Herefers here to some of the authentic reports from ‘A’ishah that were cited earlier,

which included the two rak'at of ‘Isha.
2 Al-MasabihfiSalat it-Tarawlh (Al-Fatawt 2:77).
3 Shark ut-Tirmithi (4:19).

4 Subul us-Salam.
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/ Ni&Tardwih
~r ofrak'at of tarawih. Someone might say that this difference
Aindication that there is no clear text fixing the number. As-Suyu ti

jessed this doubt as follows:

“The scholars have differed in the number (for tarawih).

If this were confirmed from the Prophet’s () action,
there would not have been such a difference — as is the

case for witr and the regular sunnah prayers.” 1

The answer to this is that the reason for differing is not always that
toe is no established text from the Prophet (S&). Among the other

sources of difference are the following:

* The authentic text did not reach the scholar, causing him to

provide hisfatwa contrary to it.

isnad that he

*

The authentic text reached the scholar with an

found unacceptable.

The scholar understood the text differently from other scholars.

*

*

Etc.28

Thus, the difference is not always caused by the absence of an
authentic text. As is well known, the scholars have differed about

many issues in spite of the existence of authentic hadiths in their

rega(;(:ie clear example is that of raising the hands during the prayer
before and after rwfcw. AIll the scholars agree that this is a
recommended act, except the Hanafis. This difference exists despite the
that there are about twenty authentic hadiths proving it. Some of
hadiths are reported by some of the Rightly Guided Successors,

s'ch as ‘All (4&). And in one of those hadith, Abu Humayd as-

© M-Hawl 1:74.
! The various reasons that cause the scholars to differ have been discussed in detail

I >SS inClUding ftn Taymiyyah’ Waliyy UJ15h ad-Dahlawf, and al-
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Said! (4) described the Prophet’'s (/) prayer in the presence often
ofthesahabah, and included raising the hands. When he finished, they
told him, “You said the truth; this is how Allah’s Messenger
prayed.”!

In a well known discussion that took place between Abu Hanifah
and one of the scholars of Hadith, as is recorded in the Hanafi's
hooks, Abu Hamfah was asked why he does not adopt raising the
hands; he replied, “Because there is no authentic hadith from Allah’s
Messenger (S) about this.”

Abu Hanifah would never have said this had he known the various
authentic hadiths that we described above. This is a clear proof that the
difference in this issue is not caused by the absence of an authentic
text, but that it did not reach the imam from an authentic source.

Thus, similar to the fact that the difference in this issue does not
indicate the absence of an authentic text, so it is in the case of the
tarmhprayer. In fact, earlier we established the existence of authentic
texts, and it is not right to cast doubt on these texts because of the
difference. Rather, our obligation is to remove the differences by
referring to the authentic texts, as Allah (H) commanded:

*

fl>Mz2ZzZ z, | >sz>1 3, ,

A dbijj AU)
(LXj ljdbu 1
A0 J__ JI

«But No! By your Lord, they can have no faith until

they make you judge in all disputes between them,

and find in themselves no resistance against your
decisions, and accept them with full submission.* 2

And He (W) commanded:

1 Recorded by al-Bukhan.
2 An-Nisa 4:65.
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«lfyou differ in anything among yourselves, refer it
toAllah and His Messenger, ifyou believe in Allah
and the Last Day. That is better and more suitable
forfinal determinations !

What then is the real reason for the scholars' difference in the

-jiber of rak'at for tardwih?. Our answer is that it is one of two
Alities. the first being more likely and common:

a Uhawareness of the authentic texts depicting the correct
number. One who has this excuse is forgiven for not abiding by
the text as can be understood from the forthcoming hadith of

‘Amr Bin al-'As.

b. Misunderstanding or misinterpreting the text. For example,
some scholars interpreted the hadith of 'A’ishah. “He (i)
would not pray more than eleven, to mean witr only. Of
corsg, this is a wrong interpretation, because she said this in
answer to a question. “How was the Messenger's (S) prayer
nkmatinT Which indicates that her answer pertained to all
oftbenizhtpraver. not merely witr. Besides, this interpretation
would mean that he (g) had two night prayers, the witr with
amaximum of eleven railat. and the giyam with an indefinite
number of rofatl No scholar would agree to such

classification.

WrsxrProhibits Adding

people would say, “We realize the truth of the hadith that the

rayed eleven rafc<dt for ~rawlh. e also realize t
pray oei‘t twenty rota. But we do not W'hy E

since the Prophet did not prohibit it.”

I MsJA-5
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The answer to this doubt is that acts of worship may not be

established without specific evidence (from the Quran or Sunnah).
This is a fundamental rule that is agreed upon among the scholars; and
we cannot imagine a knowledgeable Muslim rejecting it.

If it were not for this rule, it would become possible for any

Muslim to add, for example, as much as he wishes to the number of
rak'at of sunnu/i and fard prayers, even though these numbers were
established by the action of the Prophet (H). His excuse would be that
the Prophet (S) did not prevent adding to them! This is an obviously

invalid argument, and we find no need to discuss it in more depth.
3. Reliance on General Texts

Some people rely on general texts that encourage praying without

mentioning specific numbers of rak'at. For example, they cite the

Prophet’s (S) instruction to Rabfah Bin Ka'b (=) (when he asked

him to be in his company in Jannahy.
(. *=.31 «>»</lmtb: i

<Help me against yourself with plentiful sujud
tprostration). |

Or they cite Abu Hurayrah’s hadith-.

“The Prophet (B) used to encourage people to pray the

giyam of Ramadan."”

They cite these and other similar general hadiths that indicate the
recommendation to pray, without specifying a number.

This is very feeble reasoning, because general texts may be applied
in their general sense only if there are no other texts to restrict them.
The number of rak'at for tardwih has been restricted by clear texts
from the Prophet (®). It is not permissible to annul this restriction,

claiming that tarawih follows general recommendations. Anyone

claiming such a thing might as well pray zuhr five rale at for example,

1 Recorded by Muslim and Abu XJwanah.
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two sujuds or three rukus in each rak'ah, because there are

JKxts describing the virtue of all these actions!
great scholar ‘All Mahfuz said:

itiswrong to follow general texts, without referring to
the Messenger’s clarification through his actions or
abstinence. This constitutes following doubtful matters,

which Allah prohibited.

If we rely on general texts, and neglect the

clarification (of the Prophet), we would open by that a
very wide gate of bidah that is not possible to shut,
letting loose innovations in the Din without limits!

For example, the Prophet (S) said:

<The prayer is the best subject. Anyone who can
increase in it, let him do %o0. !

If we hold to the general meaning of this hadith, we

cannot reject the ugly bidah of ar-Raghaib prayer or
the prayer of Shaban ...

If one likes to give athan for the °‘Id, kusuf, or

toramh prayers, how can we then stop him, and say
that the Prophet (B) never did that throughout his life,
when the response would be that athdn is and act of
dawah and thikr, both of which are recommended in
Islam!...

Indeed, whatever the Prophet (H) avoided, despite
the need and ability to do it, then avoiding it
sunnah, and doing it is a bidah.” 2

is a
'Buttlingthe Great Scholars?

we strongly insist on adhering to the number for tarawih

] Wded by at-Tabarani in al-Awsat with a hasan chain from Abu Hurayrah
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established in the Sunnah, this does not mean at all that we belittle tfce
scholars who accepted the additional numbers, or that we attribute

innovation to them.
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pledgeable than their students and those who came after them. Yet,
Aindents differed with them on many issues. And this continues
Mpptn in every succeeding generation: later scholars differing with

As expressed above (under Doubt-1), we do not believe that the
great scholars based their opinions on desires, but on true scholarship
and patient striving to reach the truth. Thus, they will be rewarded in
all situations (in shaa 'Llah), as ‘Amr Bin al-As reported that the
Prophet (S) said:

o il
(«

[ <«

j>lalj ds>Li irh»

<When a hakim | makes a judgement with ijtihad,
and arrives at the truth, he receives two rewards.
And if he makes a judgement with ijtihad, and
misses the truth, he receives a single rewards ?

We cannot deny the scholars’ bounty over us; they are the ones
who have guided us through our pursuit of knowledge, and have taught
us the importance of the Book and the Sunnah, and that we should
value these two over any opinions that differ with them. Imam ash-
Shafii, for example, says:

“Muslims have a consensus that when a sunnah from
Allah’s Messenger (B) becomes clear to a person, it is

not permissible for him to leave it for anybody’s
opinion.””3

Furthermore, differing with some of the scholars in this matter does
not mean that we consider ourselves superior to them in knowledge
and understanding. That is not true, but is rather an invalid assumption.

We know with certitude that the Four

Imams, are more

1 Hakim is one who has the ability and authority to make hukm (ruling or judgement)

in one or more matters. This normally applies to a ruler, a judge, or a scholar.
2 Recorded by al-Bukhan, Muslim, and others.

3 Ar-Risalah.

irones-as long as there continue to be knowledgeable scholars
“ong the Muslims. When these students differed with their teachers,
Aunderstood that they claimed to be better than them.

h fact, our position with these imams is as expressed by 'Asim
finYusufl, who was told, “There are numerous issues in which you
Jterwith Abu Hanifah.” He replied:

‘Abu Hanifah has been given (of knowledge and
understanding) that which we have not been given. His
understanding reached a level that we cannot reach. As
for us, our understanding cannot go beyond our level.
And we cannot make afatwa according to his sayings
unless we understand his basis for what he said.” 2
iia refers here to Abu Hanifah’s famous statement, “It’s not
penissible for any one to adopt our opinion unless he knows on what
elaedit” So, in reality, he is adhering to Abu Hanifah, even when
tediffers with him!

We say the above while, at the same time, we assert that Allah’s
maty is wider than to restrict knowledge and virtue to these Four
tansonly. Allah (B) is indeed capable of creating after them those
tbo are more knowledgeable in some issues. Also, a lesser person
wldpossess knowledge that abetter person does not possess. This is
«dlrecognized among the scholars; and the Prophet (S) said:

<My nation is tike rain; it is not possible to tell
whether the goodness is in its beginning or its end.> 3

j Htwwv astudent of the two great imams, Muhammad and Abu Yusuf

in/<< (p. 51.52) ftom scholar

by a-Tnmittu (who verified ittn s. .

B . W
v ~VgayIT, and others, with
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Safety in Adhering to the Sunnah

Regardless of what arguments are presented for or against adding t0
the reported number of rak'dt, no Muslimm should hesitate
acknowledging that the best number to pray is that confirmed from the

Prophet (B), as he (B) said:

«s (333 (3 Itgj! I»
<The best guidance is Muhammad’s (B).> |

Nothing should prevent the Muslims today from adhering to this
sunnah, thereby fulfilling the Prophet’s (B) instruction:

<Leave what gives you doubt, for that which does not
give you doubt.> 2

This should be further emphasized when we realize that most
Muslims who perform tardwih as twenty rale at abuse this prayer by
performing it so fast as to lose all form of khushu (devotion) and
serenity. By that, they make all of their prayer liable to being annulled
and rejected. Had they only prayed the correct number confirmed in
the Sunnah, spending the same amount of time to perform it, their
prayer would be more correct and acceptable by any scholar’s
judgement. Jabir reported that the Prophet (B) said:

<The best prayer is that with

long qunut
(standing) 3> 4

1 Recorded by Muslim.
Recorded by Ahmad, at-TirmithT, and others, with an authentic isnad.
This is one of the meanings of qunut. Refer to Chapter 7 for more discussion of this.

4  Recorded by Muslim and others.
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ng less than Eleven Rak at

have thus far established that it is not permissible to pray giyam
hmore than eleven rak'dt. An important question that remains to
answered is whether it is permissible to pray less than eleven. The
swer is, “Yes,” as the Prophet’s (B) practice and words indicate.
Asfor the practice, ‘Abdullah Bin AbT Qays reported that he asked
Jishah(bse>), “How many (rak'dt) did Allah’s Messenger (B) pray
it?” She replied:

“He prayed witr four ' and three (rak'dt), or six and

three, or ten and three; he would not pray witr less than
seven, nor more than thirteen.” 2

This hadith of 'A’ishah indicates that what was reported from her
in another narration — that the Prophet (B) prayed three rak'at for

»ilr-means three, preceded by four. At-TahawT recorded from her
with an authentic isnad that she said, "Witr used to be seven (rak'at

jotfive, or three incomplete.” At-TahawT commented:

“She disliked praying witr three rak'at only, not
preceded by others.

And as for the Prophet’s (B) words, Abu Ayyub al-Ansari (4®)
reported that the Prophet (B) said:

ir 3§ oal”
<d | *Lio j

Witr is true (as a recommended act of worship).
Anyone who wishes may pray five (rakat)', and

flrst Iwo of them were the sunnah prayers after ‘Isha or two light rak'at that
Prophet (B) performed before giyam. This is also the view of al-Hafiz Ibn
Hajar.

orded by Abu Dawud, Ahmad and others with a good chain of n

"”henucateg gy al wsigt

L < . narrators. It is
a-Haft? al-Iraqi in Takhrij ul-lhya.



Chapter 5 90 The Night

CHAPTER 6

anyone who wishes may pray three; and anyone who

wishes may pray one.> | MANNER OF PRAYING QIYAM'

This is a clear text which permits reducing witr to just one rak'~

The salafpracticed this sometimes, as indicated by al-Hafiz Ibn Haj".

"It is authentically reported that a number of the Suplcaion for Starting Qiyam 2
sahabah prayed one rak'ah for witr, without praying

any naf prior to it Itis I’?COI’dEd In Mlljha_mmad Bin (hem e various supplications and thikrs for starting the prayer
Nasr’.s bOOk and OtthS, with an aUth?ntIC isnad from Ieponed from the Prophet (S). In particular, there are some that he
as-Saib Bin YaZId’ that "Uthman recited Quran one usedtosay at the beginning of giyam. It is recommended to learn at
night injUSt one rak'ah; and he did not pray anything totone of them. Learning more would allow practicing the Sunnah
else. We will also cite in the Chapter of aI'MaghaZithe Uabenefway by saying them at various times. In what follows we

report of 'Abdullah Bin That'labah that Sa'd prayed
one rak'ah for witr, and in al-Managib the report that

Muawiyah prayed one rak'ah for witr, which was ilwAbbas's Report

approved by Ibn 'Abbas.” 2
[h'Abbas (A) reported that when the Prophet (B) got up for the

This clearly refutes the claims of some Hanafis that the Muslims payerin the depth of night, he would say:

have unanimously agreed that witr should be three rak'dt.3
py cJi xJ-I NUI>»

‘g
<CLI U 1 & axL-Jlj “‘F

dLJb
b? LjCwojj la  jj&Xi <Cwa-5'L> ciLJl]j

1 Recorded by at-Tahawi, al-Hakim, and others. The chain of this hadith is authentic,
as is verified by al-Hakim, ath-ThahabT. Ibn Hibban, and others.
and last sections of this chapter are not from al-AlbanTs two works,

2 Fatft ul-Bari.
. . . above footnote.
3 Review Fath id-Bari (2:385), and Nasb ur-Rayah (2:122).
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<Allahumma lak al-hamdu, anta gayyim us-samawati
wal-Ardi woman fihinn, walak al-hamdu, anta nur us-
samawati wal-Ardi woman fihinn, walak al-hamdu,
anta malik us-samawati wal-Ardi woman fihinn, walak
al-hamdu, ant al-haqqu, wa-wa'duk al-haqqu, wa-
liga uka liagqun, wa-gawluka hagqqun, wal-jannatu
haqqun, wan-naru hagqqun, wan-nabiyyiina hagqun,
wa muhammadun haqqun, was-saatu haqqg.
Allahumma lak aslamtu, wa-bika amantu, wa-
alayka tawakkaltu, wa-ilayka anabtu, wa-bika
khasamtu, wa-ilayka hakamt. Faghfir li ma gaddamtu,
wa-ma akhkhartu, wa-md asrartu, wa-ma a lantu, wa-

ma anta alamu bihi minni. Ant al-mugaddimu, wa-
ant al-mu akhkhiru, la

ilaha ilia anta, wald
ghayruk —

ilaha

O Allah! All praise belongs to You; You are the
Custodian of the heavens and the earth and all that
is therein. And all praise belongs to You; You are
the Lighter of the heavens and the earth and all that
is therein. And all praise belongs to You; You are
the Sovereign of the heavens and the earth and all
that is therein. And all praise belongs to You; You
are the Truth; Your promise is the truth; meeting
You (in the hereafter) is true; Your speech is true;
Jannah is true; the Fire is true; the prophets are
true; Muhammad is true; and the Hour (of doom) is
true.

O Allah! I submit myself to You, believe in You,
rely on You, turn into You, fight for You, and
arbitrate to You. So forgive what | have done in the
past or will do in the future, what | hide or declare,
and what You know better than me (of what | did).

You are the one who brings (some people) forward,
and move (others) back. There is no (true) god
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except You, and there is no (true) god other than
You.>'

j, aishah’s Report

jishah reported that when the Prophet (O?) got up at night (to
Hay),he would open his prayer by saying:

Allahumma rabba jibrila wa-mikaila wa-israfil, fatir
as-samawati wal-ard, alim al-ghaybi wash-shahadah,
anta tahkumu bayna ibadika fima kanii fThi
yakhtalifun. IThdinl lima ’khtulifafihi min al-haqqi bi-
ithnika, innaka tahdi man tashau ila siratin
mustaqim —

0 Allah, Lord of Jibril, MikaYl, and Israfil, Creator
of the heavens and the earth, knower of the hidden
and witnessed things, You will judge among your
servants about that wherein they used to differ.
Guide me to the truth in matters of difference, with

your permission, You guide whomever You will to a
straight path.> 2

3. Abu Sald’s Report

Abu Sa'ld al-Khudri reported that when the Prophet (™) got up

for giyam, he would start the prayer by saying Alla.hu akbar, then

| Recorded by al-Bukhari and Muslim.
1 Recorded by Muslim.


Alla.hu
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before reciting Quran, he would say:

<y ANYKIY 1o X 41y.

in . il o

GIK/.tjl ("o -JkJ1 £]_0-J1 allU Sjx| . U-Jf
«htjjj bjajb ljja

<Subhanak allahumma wa-bihamdika, wa-tabarak
asmuka, wa-tdalajadduka, wa-la ilaha ghayruk.

La ilaha illalldh. (Three times)

AUahu akbaru kabtra. (Three times)

A'uthu biUdh is-sami il-alimi min ash-shaytan ir-
raftm, min hamzihi wa-nafkhihi wa-nafthih —
Exalted are You, my God; all praise belongs to You,
hollowed is Your name; great is Your honor; and
there is no (true) deity but you.

There is no (true) god except Allah. (Three times)
Allah is the Greatest — He is great indeed. (Three

times)
I seek refuge with Allah, the All-Hearing, All-
Knowing, from the outcast Satan — from his

spurring, blowing, and breathings !

Recitation During Qiyam

The Prophet’s Practice

The Prophet (B) did not fix the length of recitation for giyam. His
recitation varied in length; it was sometimes short, more often long,

and extremely long on some occasions. Ibn Masud (©>) said:

1 Recorded by Abu Dawud, at-Tirmitiu, and an-Nasal. VVerified to be authentic by al"
Albani (al-Mishkat no. 1217).

o n %5 Manner of Praying Qiy/™2-
yjorawi

-lprayed with the Prophet (S) one night. He stood (in
(ecitation) for so long that I was inclined to do

something wrong.”

,0%asked. “What were you inclined to do?” And he replied, “lI was
to sit down and let him pray alone.” |

gjthayfah Bin al-Yaman («fe>) reported:

“l prayed with the Prophet (®) one night; he started
reciting surat ul-Bagarah (2). 1 said to myself, ‘He wvill
make ruku after one hundred ayaf. But he carried on;
so | thought, ‘He will finish it (the surah) in two
rakat.” But he carried on; so | thought, ‘He will make
ik when he has finished it.” But he started surat
m-Hisa (4) and recited it all; then he started surat
M-Imran (3) and recited it all. He was reciting slowly;
when he read an ayah in which there was glorification
of Allah, he glorified Him; when an ayah called for
asking (of Allah), he asked; when an ayah called for

seeking refuge (with Allah), he sought refuge. Then he
made ruku ...7"2

Onenight when the Prophet (S) was ill, he (sft) recited the seven
's? surahs,: al-Bagarah (2), Al ‘'Imran (3), an-Nisa (5), al-
1iM(4),al-Anam (6), al-A'raf (7), and at-Tawbah (8). 3

Ako, the Prophet (B) would sometimes recite one of these surahs
neah rokahd. He (®) would sometimes recite in one rahah the
amt of surat ul-Muzzammil (73), which is twenty ayat 5; other

Med by al-Bukhan and Muslim.
+ Recorded by Muslim and an-Nasal.
Medby Abu Yalaand al-Hakim. Verified authentic by the latter, ath-Thahabi,
(- al-Albarii (in Sifat us-Salah).
Med by an-Nasai and Abu Dawud. Verified authentic by al-Albani (in Sifat
Malft).

“~edby Ahmad and Abu Dawud. Verified authentic by al-Albani (in Sifat us-
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before reciting Quran, he would say:
.dfJj dJjujj

Jiy wi ai Jji

Jridii Jji

Jiy.

dii eJO

Ji y ¢

(¢-J1 Lol® JIL Sjcl <ng~

0 0
i~JL>j bCadb

<Subhanak allahumma yva-bihamdika, wa-tabarak
asmuka, wa-taala jadduka, wa-la ilaha ghayruk.

La ildha illallah. (Three times)

AUahu akbaru kablra. (Three times)

A'ufhu billdh is-sami il-alimi min ash-shaytan ir-
rajim, min hamzihi wa-nafkhihi wa-nafthih —
Exalted are You, my God; all praise belongs to You,
hollowed is Your name; great is Your honor; and
there is no (true) deity but you.

There is no (true) god except Allah. (Three times)
Allah is the Greatest — He is great indeed. (Three

times)
| seek refuge with Allah, the All-Hearing, All-
Knowing, from the outcast Satan — from his

spurring, blowing, and Breathing. |

Recitation During Qiyam

The Prophet’s Practice

The Prophet (S) did not fix the length of recitation for giyam. His

recitation varied in length; it was sometimes short, more often long-

and extremely long on some occasions. Ibn Mas ud (4&) said:

1 Recorded by Abu Dawud, at-Tirmithi, and an-NasaT. Verified to be authentic bval'

Albani (al-Mishkat no. 1217).
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“| prayed with the Prophet (S) one night. He stood (in

recitation) for so long that I was inclined to do

something wrong.”

Hewas asked. “What were you inclined to do?” And he replied, ““1I was
inclined to sit down and let him pray alone.” |

Huthayfah Bin al-Yaman (-«&) reported:

“I prayed with the Prophet (H) one night; he started
reciting surat ul-Bagarah (2). | said to myself, ‘He will
make ruku after one hundred ayat’. But he carried on;
so | thought, ‘He will finish it (the surah) in two
rakat." But he carried on; so | thought, ‘He will make
ruku when he has finished it.” But he started surat
un-Nisa (4) and recited it all; then he started surat
Al-lmran (3) and recited it all. He was reciting slowly;
when he read an ayah in which there was glorification
of Allah, he glorified Him; when an ayah called for
asking (of Allah), he asked; when an ayah called for

seeking refuge (with Allah), he sought refuge. Then he
made ruku ...7”2

One night when the Prophet (®) was ill, he (®>) recited the seven
long surahs. al-Bagarah (2), Al “Imran (3), an-Nisa (5), al-
Maidah(4),al-Andm (6), aZ-A'ra/(7), and at-Tawbah (8). 3

Also, the Prophet (B) would sometimes recite one of these surahs
ineach rak'ahd. He(B) would sometimes recite in one rak"ah the

amount of surat ul-Muzzammil (73), which is twenty ayat 5; other

Recorded by al-Bukhari and Muslim.

Recorded by Muslim and an-NasaT.

' Recorded by Abu Yala and al-Hakim. Verified authentic by the latter, ath-Thahabi,

al-Albani (in Sifat us-Salah).
Recorded by an-NasaT and Abu Dawud. Verified authentic by al-AlbanT (in Sifat

u?'Salah).
horded by Ahmad and Abu Dawud. Verified authentic by al-Albani (in Sifat us-
hlah). J
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>> e would recite about fifty or more ayat { And
fty yat { Nenged 1° mate /S recitation as long as possible. The same
Naue when one prays with those who do not mind a lengthy

The only restriction in such cases is that one should not pray
"ole night except on rare occasions. This is in accordance with

fcer prays reciting one-hundred ayat in one gt (1) who saic:
i4< he will not be recorded among the teedless. ? op '

foz 0 /717917

In another narration:
The best guidance is that of Muhammad. !

(.(Millijilii JJL?
. . Onthe other hand, when one prays as imam (leader), he should
fcerpraysreciting two hundred ayat, he will be o
. (slylengthen the recitation to an extent that would not be a burden on
recorded among the devoted and %incere. 3 S )
te praying with him. Allah's Messenger (B) said:

WsPRAcncE
uli bigj)L? IkJi b 1jij ¢

<When one of you leads the people, he should

shorten the prayer; among them are the young, the
old, the weak, the sick, aud those who have needs to
fulfill. And when he stands aloue, let him lengthen

his prayer as he tishes. "

AKTOWTHETHREE RAK'AT OF W1TR

IheVrophets Sunnah (way) for the three rak'at of witr was to recite
CorrectLength of Reotato surat ul-A'la (%7) in the first rak'ah, surat ul-Kaprun (109) in the
WWd, and surat ul-lkhlas (112) inthe third. Sometimes he would add

to the latter, surat ul-Falaq (IB) and surat an-Nas (114) Once

\/\/) recited one hundred ayat from surat Un-Nisp h the last

rak'ahof witr?

X WhxortedVj MusXrm. and an-Uasw.

was discussed earlier as
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The Night Prayers
The Time of Qiyam

The time of qiyam is from after -isha prayer up to fajr prayer. Abu
Bastah (4) reported that the Prophet (S) said:

| 4
@ ilj aJJl
< <fLa [ eLijdl

(Indeed Allah added a prayer for you: it is witr; so
pray it between k/m and fajr.>!

However, one should try to pray it in the later part of the night,
because that s better then the earlier part, as the Prophet (S) said:

jdryieh ¥ ar —§-

Wil jlicddl  joda

3Jij

(Whoever fears that he will not wake up in the later
part of the night, let him perform witr in the first
part of it And whoever expects to wake up in the
later part of the night, let him pray it then. Indeed

the prayer at the later part of the night is witnessed
(by the angels), and that is betters 2

If one has a choice of praying in the first part of the night with a
jamah (congregation) or the later part alone, then praying with the
jamaah isbetter, because it counts as if he prayed the whole night —

as was established earlier (p. 41, 42). This was the practice of the

companions during the time of "Umar (~>), as was cited earlier from

the report of 'Abd ur-Rahman Bin 'Abd al-Qari (p. 43). Also, Zayd
Bin Wahb said:

t Wedby AW andothers. Verified to beauthentic by al-Albani in as-Sahihah
to. 10S) and Inva’ul-Ghalii (2-A58)
2 Wittordedby Muslim and others.
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Mullah Bin Masud used to lead us in the month of

Rainaddn-, and he would finish while

it was Still
night'”!

Aswas mentioned earlier, Imam Ahmad was asked, “Should we
jday giyam till the end of the night?” In response, he expressed his

sderstanding of this and the previous report by saying, “No; the
siidh of the Muslims is dearer to me.” 2

Various ways of Performing Qiyam

TheProphet (ft) prayed giyam and witr in various manners. This is

notrecorded in MOSt figh books — whether abbreviated or detailed. It
isimportantto clarify this sunnah to the people, so that its lovers will
have the chance to follow it, and those who deny any of it because of
ignorance Will take heed. May Allah OM) enable us to follow His
Prophet (t) in the best way, and avoid the innovations from which he
warned us.

Therefore, we present in the following the various manners in
winch the Prophet (ft) prayed giyam, as confirmed by authentic
narrations.

After Ibn Khuzaymah mentioned a number of hadiths describing

the manner of praying giyam, he concluded:

“One is permitted to pray any of the various numbers of
rak'at that the Prophet (Sb) prayed, and in the manners

that he did. No blame may be directed to the person
who chooses to pray in any of these manners.” 3

SUNMNCY OF THEVACUOUS METHODS

In the following table, we present the various methods, reported from
the Prophet (sb), for praying giyam. The succeeding notes explain

\ Kecotded by 'Abd w-Razzaq with an authentic iynrv?

2 Reported by Abu Dawud In tris Masail.
3 Sahih Ibn Khucaymah 2A94.
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Notes:
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poms. The references are numbered after the nhaditi
:XxXu«bseetion.

Core  Post .ef
.2.2.27]

Sin

Note

0 1.2, Shart with very long pair;

3
2225 0 4

222221 0 5,6

443 0o 7
9 2 8
7 2 8

igradually shorten next pairs.

The last five have only one

sitting and tastim at the very
end.

The fours are prayed with a
sitting and tastim in their
middle.

The nine are prayed without
sitting except on the eighth, then
on the last one.

The seven are prayed without

sitting except on the sixth, then
on the last one.

C “Pre” refers to the two ratiat that preceed qiyam. They are
relatively short.

C "Core” refers to the main body of the qiyam prayer. It is divided
to different numbers of ratiat as reported in the sunnan.

< “Post” refers to the two ratiat that follow witr,

which the

Prophet (©) prayed while sitting. They will be further discussed
near the end of this chapter.

< Toe best method (which should be applied most frequently), is the

10) Manner of Praymg Qiyam

0T one of its variations (such as the third).

» Otner methods can be deduced from the above by decreasing the
number of rakat in any of the preceding methods, in multiples of

wo rakat, down to a minimum of only one rakan.

Pus derives from the Prophet's (S') previous saying (p. 89):

«.5 j |

<0One may pray it as five, three, or one ratiah.

Tins hadith provides a clear proof that it is permissible to pray witr
with these three numbers, even though none of them has been
reported from the Prophet’s (®) action — rather, Aishah (*>)
confirms in a previously cited report (p. 89) that he (S) never
prayed witr less than seven ratiat.
One may pray these five or three ratiat as follows:

a) With one sitting and tastim, as in the second method above,

b) Sitting without taslim after every pair of rakat, as in the fourth
method above (this may not be done in the case of the three
ratiat, a5 Will be explained below),

¢) Make taslim after every pair of rakat, as in the third and other
methods above. Tibs is the best way.

Evidence from Hadiths
1. Zayd Bin Khalid al-Juham reported:
“One night, I decided to closely observe the way the

Messenger (®>) performed his night prayer

So te prayed two stat rfa,
rakat,

w,, al
steer ta



tbrn lup muUt fttawW lhun lhr preceding tw
two nd 4/ thoficf than fiw preceding

nd 4r dvottci than Ihc preceding two. ii™~n u>nr * ***

Ih»\ totalled to thirteen rakflt" ’

*kkk

2. Ibn Xbhas §») reported:

“| spent one night in Allah's Messenger's (W, f|(,u
when he was with (my aunt) Maymun.ih After one
thud or one half of the night had passed, he got Up Hr
went to a suspended waterskin and made wiu/a, and |
made wa./u with him. Then he stood to pray; and |
stood on his left side. He moved me to his right side,
then he put his hand on my head, as if to touch my ear
to alert me. He prayed two short rak'dt. reading in each
one |I'mm ul~(urdn 2, then he made taslim. Next, he
prayed, completing eleven rak'dt, including witr. Then
he slept until Bilal came saying. ‘The prayer. O Allah’s
Messenger” So he rose up, prayed two rak'dt. and
(went out and) led the people (in J'ajr) '

3. ‘A'ishah (V?) reported:

"When Allah’s Messenger (®) got up at night, he
would start his prayer with two short rak'dt. He would

then pray eight rak'dt. then witr.”

In another report, she said:

“Allah’s Messenger (i) used to pray ‘isha, followed
by two short rak'dt. He would prepare his siwdk and

I Recorded by Malik, Muslim, Abu 'Uwanah, Abu Dawud, and Ibn Nasr.

2 This is one of the names of al-Fdtihah.

3 Recorded by Abu Dawud, and from him Abu ‘Uwanah in his Sahih. The origin of
this hadith is in the two Sahihs (al-Bukhari and Muslim). Note that Ibn ul-Qayyim
missed this report in Ziid ul-Ma'ad, where he said, “lbn 'Abbas did not mention that
the Prophet ($£) started with two short rak'iit. as 'A'ishah did, ...”
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l==\\uer for wudii. Whenever Allah willed to wake him
up He did; so he would rise, clean his teeth with N1,
make wudu\ pray two rak'at, then stand praying eight
rrfd/ and reading equally in all of them; then he would
pray wifr on the ninth rak'ah. When Allah’s
Messenger ($&) grew older, and increased in weight, he
turned those eight to six rak'dt, prayed witr on the
seventh, and then prayed two rak'dt while sitting, in
which he read al-Kafirun (109) and az-Zalzalah (99).” |

Note that this last report from at-TahawT clearly indicates that the
totll number of rak'at (after ‘isha) is thirteen. If we interpret
Nishah's statement in the first narration, “Then witr” to mean three
rdhit, it agrees then with the second narration, as well as the previous
luuiith ot 1bn *‘Abbas.

Note also that in the second report, ‘A’ishah mentions the two
short rakat after isha without mentioning a sunnah of ‘isha prior
to them. This confirms what was mentioned earlier (p. 52) that these
WQ rakat could be the sunnah of ‘isha. They could also be two
special rakat that prelude giyam — and Allah ($£) knows best.

4. Aishah (i~fe) reported:

The Prophet (M) would go to sleep; then, when he
woke up, he would clean his teeth with siwdk and
perform wudu. He would then pray eight rak'at, sitting
and making taslim at the end of each pair; then he
would pray witr as five rak'at, without sitting or
making taslim until the fifth. Then when the athdn was

called (for fajr), he would rise and pray two short
rak'at.” 2

!

Both reports are recorded by at-TahawT with an authentic isnad. The first half of the
first report is also recorded by Muslim and Abu ‘Uwanah. All of those have
recorded it from al-Hasan al-Basri with ananah (not declaring that he had heard
it directly from the previous narrator). However, both an-Nasai and Ahmad
recorded the second report from al-Hasan, where he declared the hearing.

2 Recorded by Ahmad with an authentic isnad conforming with the condition of al-
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This is clear in that the total number of rak'at is thirteen
- sddjtioa to the two rak'dt offajr. This may appear to conflict wj”
previously cited hadith from 'A’ishah’s (p. 49) stating, “Allah’s
Messenger (IM did not pray more than eleven ...” However, we have

resolved this above by noting that in this statement, she does not At
include the two short rak'dt with which he (S) started the giyam.

dhe night prayer is one pair by one pair. And if one
of you fears the arrival of morning, (let him pray)
one rakah to make his prayer odd (witr).>!

5. 'Aishah reported:

“From the time he finished praying ‘isha until fajr,
Allah's Messenger (S) prayed eleven rak'dt, making
taslim at the end of each pair, and praying witr as one
rakah. He would remain in sujud, before raising his
head, for as long as one of you would read fifty ayat.
Then, after the caller finished the athan for fajr, and
dawn became apparent for him (S), the caller would “He would make taslim before the last rakah of witr,
come (to alert him). So he would pray two short rak'dt, which enabled him to ask for anything that he might
then lie down on his right side until the caller came (to need.”3

summon him) for igamah (call to start the prayer).” !

lbn "Umar (*>) was then asked, “What does ‘pair by pair’ mean?”
He replied, “Make taslim at the end of every pair.” 2

Ibn "Umar (*>) acted upon this understanding, as is reported that:

T The evidence for the fourth method is a previously cited hadith,

Note that this hadiith id | id for Iving d recorded by al-Bukhan and Muslim from  Aishah () (p. 49).
-otet.att Is hadith provides a clear evi er_lce or lying down on The apparent understanding of that hadith is that the Prophet (®)
the right side between the sunnah and fard offajr. However, there are . . . . . .
s of  the sahabah doing that in th i h would, sit for tashahhud, without making taslim, after the first pair of
10 TEports © ar'1y.o e.sa .a ah doing . a} |n- € masyid — faiher, those four and three rak'dt. This is the interpretation of an-Nawawi, as
some of them disliked doing it there, restricting it to the homes, as was . .
, . was mentioned earlier (p. 50).
the Prophet’s (S) practice.
8. Saad Bin Hisham Bin ‘Amir reported that he came to Ibn ‘Abbas
6. This method of praying giyam is further confirmed by the hadith

and asked him about the way the Prophet (B) performed his witr. 1bn

reported by Ibn ‘Umar that a man asked Allah’s Messenger (S) about ‘Abbas replied, “Shouldn’t I guide you to the most knowledgeable

Bukhari aod Muslim.

1 Recorded by Malik, al-Bukhari, Muslim, and Abu 'Uwanah.
Itis also recorded in an abbreviated form (without mentioning taslim after 2 Recorded by Muslim and Abu 'Uwanah. Note that this explanation by Ibn ‘Umar

every pair) by Muslim, Abu "Uwanah, Abu Dawud, at-Tirmithl, ad-Darimi, Ibn was recorded by Ahmad as being said by the Prophet (B), and included in the text

. N of the hodith. But one of its narrators is 'Abd ul- Aziz Bin Abi Ruwad, who is
Nasr. al-Bayhagi. and Ibn Hazm (in al-Muhalla).

- . ) generally truthful but sometimes makes mistakes, as is mentioned in at-Taqrib Itis
Furthermore. ash-Shafi'i, at-TayalisT, and al-Hakim, have all recorded only
= ST — -
the part of this hadith regarding praying witr as five rale at.
Recorded by Muslim, Abu 'Uwanah, Abu Dawud, at-Tahawl, and Ahmad. Musli™

3 Recorded by Malik and al-Bukhan.
and Abu '‘Uwanah also recorded it from Ibn ‘Umar; and Abu ‘Uwanah record



106 The Night Prayers

<<. moibabM AIB’s Messenger’s witr?" He said, “Who is
«* He s«)."Alishali; so go io her and ask her.” So he went to her
and said. "0 Mother of the Believers! Tell me about the way Allah’s
Messenger performed witr." She replied:

“We used to prepare his siwak and water; Allah (37)
would then wake him up whenever He wills during the
night. He would brush his teeth with the siwcik and
perform wudii, then pray nine rak'at without sitting
until the eighth, where he would mention Allah and
praise Him, say satanh upon His Prophet (B), and
supplicate to Him. He would then stand without making
tastim, pray the ninth rak'an, sit, mention Allah and
praise Him, say satah upon His Prophet (B), supplicate
to Him, and make tastim S0 loud as to make us hear it.
Following that, he would pray two rak:at while sitting.
This, my son, made a total of eleven rak:an.

When Allah’s Prophet (B) grew older and carried
more weight, he prayed witr as seven rak:at, and then

prayed those two rak'at as he did before, making a total
of nine — my son.” |

An important observation from this hadith is that the Prophet (B)
used to invoke the salah upon himself, and that he said that in the first
aswell as the last tashahhud. The Muslims should therefore follow this
sunnah instead of some mathhabs claiming that it is extremely disliked
to say it in the first tashahhud. It is well established among the
scholars that no distinction may be made in the way of performing

sunnah and fard prayers — unless there is a specific evidence, and

there is none in this case.

‘wrbMUsta.A)~w8Mh Abu Dawud, an-Nasai, Ibn Nasr, al-Bayhaqt,
Ahmad.
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Last Three Rakat
Nbingfrom Maghrib

jtotbingin the Prophet’s (B) practice confirms praying five or three
ijiat with an intermediate sitting after every pair (as in (b) above)
Y, this can be derived from the above general texts. But this is not
possible in the case of three rak'at, because the Prophet (B) forbade

makingthem resemble the maghrib prayer. Abu Hurayrah (z*>) reported
(et the Prophet (B) said:

it .OjjtIL 1j fi+ Y1»

<Do not pray witr as three rak'at resembling the
maghrib prayer.> |

There are two ways to pray the three rak'at in a manner dif
from maghrib.

) . . a witr This manner
1. With taslim between the shaf: (even ones) an ,, nna’

is preferable because it is better founded in the a

1. Without any sitting between the shar and the witr.

Ibn Nasr’s Understanding

The hafiz Muhammad Bin Nasr al-Marwazi said:

“What we prefer for one who prays qgiyam during

Ramadan and other times is to make taslim after every
pair of rak'at. When he prays (the last) three rak'at, let
turn read al-A'la (87) in the first and al-Kafirun (109)
in the second. Bet him then make tashahhud and taslim

then stand up and pray one rak'ah in which he reads ar’
Fatihah, al-lkhlas (112) anrt " < S al-
114) ' the two “NMawwithat

1 Recorded at-Tahawi, ad-Daraqutn,
Mothers, with an anther
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Ir is permissible to imitate the Prophet (iB) in any
ofthese manners (in which he prayed giyam). However,
itebesi choice is the one we just mentioned, because
when he was asked about the manner of praying giyam,

the Prophet (*) replied, <The night prayer is two
rofai by two rakat.> So we choose what he chose for
his Ummah, and at the same time permit imitating him

in what he did, because no prohibition has been
reported from him in this regard.”

And he said:

Ouropinion is that it is permissible to act according to
these various reports. The reports varied because giyam,
both wilr and other raleat, is an optional prayer. The
Prophet's (B) giyam and witr varied as we described;
sometimes he prayed one way, others another. These
various ways are all permissible and good.

However, we could not find a confirmed report that
the Prophet (B) performed witr as three joint ralcat,
without taslim except in the last one — as we found in
the case of the five, seven, and nine ralcat. The reports
of his performing witr as three ralcat make no mention

109 Manner of Praying

/ "And our opinion is that one may pray witr as one,

three, five, seven, or nine. All of this is good and
permissible in accordance with the reports that we have
included from the Prophet (B) and his companions
after him. But our choice is as we mentioned earlier.

Thus if one wanted to pray witr as one raleah

without praying anything prior to it, we would
recommend for him to precede it with two or more
rakat, and then pray a single raleah for witr. If he did
not do that, and performed witr as only one raleah, this
is permissible. We have reported that a number among
the best of Muhammad’s (B) companions did that.
Even though Malik and other scholars disliked this, the
Prophet’s (B) companions are more worthy of being
followed.” |

Reconciling between Two Reports

[bnNasr also said:

“Some reports that disapprove of praying witr as three
rakat have been attributed to the Prophet (B), his

companions, and the tabiin ...” 2

These reports are weak, except for the portion of Abu Hurayrah s
hadith that was cited earlier in this section. This might seemto con ct
with Abu Ayyub’s report (p. Butthey can be reconciled by saying
thatthe prohibition (in AbuHurayrah’s hadith) applies to praymg witr

with two tashahhuds, winch would make it resemble the maghrib

prayer. But if one does not sit, then they would not be similar. Al-

Hafrz Ton Hajar mentioned tins understanding in Fath ul-Bari, which

was approved by as-Saharn. in Subul us-Salam.
Tte ,wWKtobeiess a one separates the two rak'at

tarn4® test rak ah ot war. Imam Ahmad was asked "tin,., 1

osition regarding, witr, would you make m j- 1S yoUT
P g g y as'lm after the two raIX'atT

of taslun. For example, ... that Ibn ‘Abbas (*>)
reported that, ‘Allah’s Messenger (B) used to perform
witr as three ralcat, reciting in them al-A'la, al-
Kafirun, and Qul huwallahu ahad.'

Under the same subject, there are reports from
Imran Bin Husayn, ‘A’ishah, Abd ur-Rahman Bin
M and Anas Bin Malik. All of these reports are

making it possible that the Prophet (B) made
tasltm on the second of the three rale at of witr ...

1
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Ik replied, "Yes." He was asked, “Why?” He replied, ““Because the

+ ..mm> supporting that are stronger and more authentic.” On another
evasion, Ahntad pdfe) said:

“One should make taslim after the last two rak'at. And
if one does not make taslim, 1 hope that it would still be

acceptable. But taslim is more confirmed from the
Prophet (&),” |

Concluding Qiyam
ouwT

The giyam is concluded with a final rak ah, in which one may say the
qunut. before or after ruku. This is explained in the next chapter.

What to Say at the End of Witr

It is recommended in the sunnah to say at the end of witr, either before
or after tiis/wi:

dLjIAX] | 1) I»
z J
Jji ‘U C-3% dL ijx.1J , clLLi

<Allahmma inni a'uthu biridaka min sakhatik, wa bi-
muafatika min uqubatic, wa a'uthu bika mink; la
uhsi thanaan ‘alayk, anta kama athnayta aid
nafsik —

0 Allah! Indeed | seek refuge in Your pleasure from
Your wrath, in Your protection from Your
punishment, and | seek refuge in You from You.
None can count Your praise, You are as only You

"¢ ul-lmam Ahmad reported by his student Ibn Hani.

Manner of Praying Qiyam

~Vonrself- |

made taslim at the end of witr, he would

din

<Subhana 'lI-malik il-quddus — Exalted is the Holy
Sovereign.)

Hwould repeat this three times, extending his voice

Ihe third time.2 and raising it on

TheTwo Rakat Following Witr

One may pray two rak'at after witr. We cited earlier 'A’ishah’s
report (p. 106) that the Prophet (") prayed them consistency.
Furthermore, he recommended praying them to the travellers.
Thawban (t&>) reported that they (the sahabah ) were travelling with

Allah’s Messenger (), and he told them:

NCLXS'j o1 jjji lils . J-aji -M->- ji—J1 1Jjt> jb>
«.aj LIS ji

<Indeed, this travel constitutes struggle and hardship.
So, after one of you prays witr, let him pray two
rak'at. If he later wakes up, (he may pray giyam,)
otherwise, they will be recorded for him (as
giyam).> 3

These two rak'at following Witr seem to conflict with the

i Recorded by Abu Dawud, an-Nasai, and others. Verified to be authentic by a]_
Albani (Irwa ul-Ghaltl no. 430).

2 Recorded by Abu Dawud and an-Nasa'i from Ubayy Bin Ka‘'b and Ibn Abza
Verified to be authentic by al-Albani (al-Mishkat no. 1274,1275).

3 Recorded by Ibn Khuzaymah, ad-Daraquthi and others. Verified to be &uthor
al-Albahi (as-Sahihah no. 1993).
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>>%s§ (8) smemenr.

<Let your last prayer at night be witr.> |

The scholars have tried to reconcile in various ways between this
hadirh and the above two reports. We find the best understanding in
ibis regard is that of 1bn Nasr who said that the command in the latter
h&h is. “A command of choice, not obligation.”

The Miah is to recite in these two rale at: surat uz-zalzalah (99),
and sural ul-Kafirun (109).2

Miscellaneous Witr Issues3

0se Wraper Night

One may pray witr 0nly once per night. This follows from many of the

previous reports. In addition, Talq Bin ‘All reported from his father
Inai he heard Allah’s Messenger (B) say:

<0ne may not pray two witrs in one Right. 4

Commenting on this hadith, at-Tirmithi said:

“The scholars among the Prophet’s (©) companions
and those who came after them have differed in regard
to one who prays witr early in the night, then wakes up

- Kitcofdai by Ibn Khuzaymah with reports from ‘A’ishah and Anas whose chains
sra’iba each other. See Sifat us-Salah.
J See the footnote at the beginning of this chapter.

fetaded by Abu Dawud, at-TirmithT, and others; verified to be authentic by al-
Afcau ($aiuh ul-Jami no. 7567).
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_Some of tfiem took the position that he should
revoke his earlier witr by adding one rak ah to it, pray
as much as he wishes, then end it with witr, because

one may not pray two witrs in one night. This is the
opinion of Abu Ishaq.

Others took the position that he may pray as much
a he wishes, without revoking his witr. This is the

opinion of Sufyan ath-Thawii, Malik Bin Anas, Ahmad,
and Ibn ul-Mubarak.

The latter is the correct opinion, because it has been

reported with various chains that the Prophet (“B)
prayed after witr.” 1

Missing With

There are various hadiths allowing one who misses witr to make it up

in the morning. For example Abu SaTd (ib) reported that the
hophet (B) said:

liI* 9 -J ]l

<If one misses witr because of sleep or forgetfulness,
let him pray it when he remembers or wakes tp. 2

AndZaydBin Aslam reported from his father that the Prophet (EB)
said:

*

« IM IAsdr6 ¢ o

<If one misses witr because of sleep, let him pray it
the morning. 3

1 Sunan ut-Tirmithi.

2 Recorded by Ibn Majah, at-Tirmithi, and others. Verified
Albani (.Sahih ul-Jami no. 6562). to be

authentir .
3

Recorded by at-TirmiAi who said, “This is more authe
meaning Abu Said’s hadith (Sahih ul-Jamf no



Wwhr Ihrn eml if with w,,, he, <uw
h hmo *** n«y ¥ ~ sne  night r>in m lbr
! KhA<|

"W ’* Bk du pMtion Ihal lie may pray .0 nuu h

h< xxolux Without revoking his xi/r p”~o K th<

s.,>m'i' »| Siitxtln nih 1 haxx it Mahk Ilin An.is thma |
[|mi id MuhAuik

Hie laiioi is the correct opinion. because it has been

sfoiled wUh xaitons thams that the Prophet (flw)
MOxhl ath'i ivifr. *

.U one misses witr because of sleep or forgetfulness,
let him pray it when lie remembers or wakes up.> 2

\nd /avtl Bin Aslam reported from his father that the Prophet
ad

df one misses witr because of sleep, let hint pray it in
the morning. '

\ h;

Recorded by Ibn Majah. at Il'innithi. and others. Verified to be authentic by al
XIbAnt (saniti ul-ganu no. 6562).

Recorded by at | unuthi who said. “ This is more authentic than the previous one."
meaning Abu Saul S hadith (sahih ul-Jami' N0. 6563).
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arevarious hadlihs declaring that witr may
ng. For example, Ibn ‘Umar (~>) reported

yjllj 33j!1 IS

aregone. So pray wiir before dawn.> 1

The best reconciliation between these 1aadiths. is to say that one

whovctaanly misses wirr may not make it up, contrary to him who
intended to wake up but slept through the night.

BuyingW onAnuals

Said Bin Yasar (*$) reported that he was Travelling with Ibn ‘Umar.
During tee tip, he stayed behind for a short while, and then he re-

joined him. lbn ‘Umar asked him, “Where have you been?” He
replied, "I stopped to pray wizr.” He then said:

"Shouldn’t you take a good example from Allah’s

Messenger? | saw Allah’s Messenger (Ib) pray witr On
hk animal™”2

This indicates that a traveller may pray witr While sitting on a

CHAPTER 7
QUNUT!

According to Ibn Manzur:

“Quitizt means ceasing from speech, supplication during
prayer, devotion, submission, performing pure acts of
obedience, and. standing. Thalab claims that the latter
is the original meaning. According to others, it means
longstanding ...

Abu ‘Ubayd said, ‘Qzznur refers to many things,
among which is standing. This is the meaning intended
in hodiihs regarding qimui during the prayer, because
the one who performs it supplicates while standing.
More clear than that is Jabir’s nadith where he asked
the Prophet (Ib) about the best form of prayer, and he

replied, <The one with long qunut>
meaning long standing?

The praying person is described as ganit (one who
performs gimiay, and in the nadizir.

71511 All J

that of a person
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and ceasing from speech. It is then related to any
particular one of these meanings in accordance with the

context of the hadith in which it appears.

Ibn ul-Anban said, 'Qunut is four types: prayer,
long standing, consistency in obedience, and silence.’
And Ibn Sayyidih said, '‘Qunut means obedience. This
is the original meaning, and in according with it Allah
says, to «Those who are
obedient to Allah — males and females.» | From this,
standing in the prayer was called qunut, as well as the
qunut in the witr prayer.’

Qanata for Allah means obeyed Him ... Qanit
means obedient; and it means one who continuously
remembers Allah; and some say that it means
‘worshipper”... It is famous in the language that qunut
means supplication.

The correct meaning for ganit is one who stands
(ie. abides) by Allah’s commands. When one
supplicates while standing, he is specifically described
as being ganit because he mentions Allah (W) while
standing on his feet.

Therefore, the correct meaning of qunut is worship
and supplication to Allah (O) in the standing posture.
It could also apply to other acts of obedience because,
even ifthey did not involve actual standing on the feet,
they still involve (spiritual) standing by intention.” 2

The meaning of qunut that especially interests us in this chapter is:
“making supplication during the prayer while in the standing posture”.

Correct Reasons for Qunut

True acherence to the sunnan dictates following Allah’s
Messenger (®) in what he did, as well as staying away from what he

| Al-Afaah 33:35.
2 Lisin ul-Arab.
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This is a general rule that applies to qunut as well. Thus, it

left open PeOP*e  decide when and in which prayers
canperform qunut- This is already regulated by the Sunnah, and
Mljied in the books of Hadith — from the actions of the
~het(ft and his companions. In this section, we present the

situations in which one may perform this du a.

idccurrence of Disasters

llis ordained in the Sunnah to perform qunut when a great hardship
o disaster befalls the Muslims, such as wars, earthquakes, floods,

famines, etc. The evidence for this is the hadith of Anas (4e>):

“The Prophet (S) sent seventy men, who used to be
know as al-urra (the reciters), on a mission. Two
branches from the tribe of Sulaym, called RiT and
Thakwan, stopped them by the Well of Maunah. They
told them, ‘By Allah, we are not out to fight with you;
we are only on a mission of the Prophet (H). Yet, they
killed them. And the Prophet (S) made dua for a full
month during the morning prayer. This is how qunut
started, because we did not do it prior to that.”

The mission of those reciters was explained in another narration by

“Some people came to the Prophet (®) and requested
him to send men to them who could teach them Quran
and Sunnah. He sent to them seventy men from the
Ansar known as ‘the reciters’. Among them was my
maternal uncle Haram. Those men used to recite
Quran, study, and learn during the night. During the
day, they would bring water to the Masjid, gather
firewood, sell it, and buy with that food for themselves
and the poor people of the Masjid. So the Prophet (=)
sent these men to them, but they attacked them and

1 Recorded by al-Bukhan and Muslim.
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ged tai before they reached their destination ...” |

Killing those righteous sahabah made the Prophet (S) very
a5 Anas reported:

‘The Prophet performed qunut for one month,

when the reciters were killed; and 1 never saw Allah’s
Messenger (Ih) more sad.””2

An-Nawawl said:

“The correct and well-known practice is that when a
disaster occurs, such as enemies, famine, plague,
drought, obvious affliction for the Muslims, and so on,
they perform gimut in all of the (fard) prayers.” 3

1 Important Events that Affect the Muslims

Qunut is also ordained in extremely urgent situations where the
Muslims are in dire need for Allah (O)’s help and protection in a
specific matter. Abu Hurayrah (©) and Anas (*>) reported that the
Prophet (H) made qunut for one month, after ruku, saying:

¢ c c
aal m_m Ell ———— A )l £7N i=<1li

G-d
i JLLjte 1c Mg <

<0 Allah! Save al-WaEd Bin al-WaEd.

0 Allah! Save 'Ayyash Bin Abi Rabtah.

0 Allah! Save the oppressed Believers.

0 Allah! Tighten your grip on (the tribe of) Mudar.
0 Allah! Give them years of famine, like those of

1 Recorded by Muslim.
2 Recorded by al-Bukhan and Muslim.
3 SMu Sahihi Muslim.

hadith was also recorded by Ibn Hibban, who commented:

“Ths report clearly indicates that qunut during the
prayers is only ordained for the occurrence of an
important event, such as a victory by Allah’s enemies
against the Muslims, the oppression of an oppressor,
transgression against a person, people who need

supplication, Muslims who are captivates in the hands
of mushriks, or other similar situations.””2

AbuHurayrah also reported:

“When the Prophet (B) wanted to make dua for
someone, or curse someone, he would perform qunut
after ruku.”3

And Abu Salamah reported that Abu Hurayrah «b) said:

“By Allah, I will pray in front of you a prayer similar
to the Prophet’s V/\/”

h his demonstration, Abu Hurayrah performed qunut during zuhr,
'isha, and fajr prayers, supplication for the believers, and cursing the
disbelievers.4

3. Qiyam and Witr

This will be discussed in detail below.

1 Recorded by al-Bukhari and Muslim.

2 sahih Ibn Hibban no. 1986.

3 Recorded by al-Bukhan, Ahmad, and others.
4 Recorded by al-Bukhan and Muslim.
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Which Obligatory Prayers?

AuP/urrns

The first two types of qunut in the previous section should be
performed in the obligatory prayers. This is confirmed by some of the

above reports, as well as the following report by Ibn ‘Abbas (2&):

“Allah's Messenger ($) performed qunut consecutively
for one full month, during guhr, asr, maghrib, isha,
andfajr. He did it at the end of the prayer, on the last
rakah, after saying samiallahu liman hamidah. He
cursed branches from the tribe of Sulaym: Ri‘l,

Thakwan, and Usayyah; and those praying behind him
said amin.””!

A Deserted Sunnah

From other authentic reports, some of which were cited above, the
Prophet (H) did not always perform qunut in all of the daily prayers.
Sometimes he performed it in zuhr, ‘isha, and fajr; sometimes in
maghrib andfajr2; and sometimes in fajr alone. This seems to depend
on the magnitude and urgency of the situation calling for this qunut.

This sunnah has mostly disappeared from among the Muslims.
Many of them never perform qunut during the obligatory prayers,
whether in disasters or otherwise. Others perform it consistently during
the fajr prayer. Both of these approaches are wrong, as has been
explained above, and will be discussed below for the fajr prayer.

At the present time, the Muslims are in continuous problems of
wars, disasters, etc. But this does not warrant establishing qunut on a
regular basis, in all prayers.

Qunut for exceptional events would only apply to situations where
the disasters are sudden and unusual, causing saddness or anger in an

exceptional manner. Under such circumstances, it is recommended to

1 Recorded by Abu Dawud, Ahmad, and others. Verified to be hasan by al-Albani

(ol-Mishkal no. 1290).

“corded by Muslim and others from al-Bara
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Mttmgunulin all or some of the daily prayers — depending on the
tiirity of the situation.

Wien the circumstances change, or becomes a usual matter, the

- Ifota should gradually or totally cease to perform qunut in the
oblatory prayers.

Ming the Fajr Prayer ?

The Prophet ($£) did not making qunut regularly during fajr or other
obligatory prayers. The above reports clearly indicate that he did it for

lie or more one-month periods. Other reports indicate that he cursed
k disbelievers in qunut after the battle of Uhud, or on other
ccasions,until Allah commanded him to stop (Al-Imran 3:128). |

Thus, it is not recommended to perform qunut specifically in fajr,

orregularly and consistently in any of the other obligatory prayers.
bnul-Qayyim said:

“It is quite obvious that, had Allah’s Messenger (®)

been consistent in performing qunut every morning,
with the sahdbah saying amm behind him, this would
have been transmitted by the whole Ummah — as they
transmitted the information about reciting Qur an loud

during it, the number of its ralfat, and its time. If they

were to neglect reporting the qunut, they could have
neglected some of the other information as well

His (8K) practice was to perform qunut specifically

at the occurrence of unusual events, and to drop it

otherwise.” 2

In fact, there are clear authentic reports from the sahabah

(including Ibn ‘'Umar, Ibn Mas'ud, Ibn ‘Abbas, Anas, and Abu
Hurayrah) expressing that they did not perform qunut during fajr, and

others in which they declare it to be a bid ah. FOr example, Abu Malik
al-Ashja'i (A&>) reported that he asked his father:

1 Recor |-Bukhan and Muslim from Ahn
2 ’\elfl:?-?\gldc}agdax-.ﬂz. an and Mus 0m Abu Hurayrah d Ibn #
an n
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"0 father. You have prayed behind Allah’s

Messenger (&), Abu Bakr, Umar, Uthman, and Al1l.
Did they perform qunut?"

And his father replied, “My son, it is an innovation!” |

As for the report that, “Allah’s Messenger () continued to

perform qunut during the fajr prayer until he departed from the

world,””1 it is weak, and may not be used to refute the above authentic

reports.

Before or After Ruku ?

If one wishes to perform qunut, he should do it in the last rak'ah of

the prayer, before or after ruku. Both options are permissible

according to most scholars.

After Ruku
For the qunut of the” obligatory prayers, most reports support

performing it after ruku. Some of these reports have preceded.
“Did the

In

addition, Ibn Sirin reported that Anas Bin Malik was asked,
Prophet (t) perform qunut infajr?” He replied, ““Yes.” He was asked,

“Was it before or after ruku?” He replied, “After ruku, for a short

while.””34

Before Ruku'

Asim Bin al-Ahwal reported that he asked Anas (/£») whether qunut

should be performed before or after ruku. Anas replied, “Before it.”

1 Recorded by Ahmad, an-Nasaf, and others. Verified to be authentic by al-Albani

(al-MishJcat no. 1292).
Recorded from Anas by Ahmad, ad-Daraqutm, and others. This report is weak

~

because of one of the narrators in its chain, Abu Ja'far ar-Razf, who is considered

weal by the scholars of Hadith.

3 Recorded by al-Buldian and Muslim.

Qunut

"Msuch aud such person told me that you said, * Alter it.
fed, “He is wrong,, dhe Prophet performed qunut after

to one month only ...”
ifflota report, Anas f~a) said:

“Qunut may be performed before or after ruku.” 2

M-Albam reconciles between the various reports by saying that

toe reports that mention qunut after ruku refer to the qunut of

eenss and disasters (which is done in the obligatory prayers), whereas
lit reports that mention qunut before ruku refer to the other case,

namely, the qunut in witr. 3
However, there are authentic reports recorded by Ibn AbT Shaybah

ad at-Tahawis from ‘Umar, lbn ‘Abbas, and others, that they

performed qunut in fajr before ruku. &*

Qunutin Witr

Ubayy Bin Ka'b reported that:

“Allah’s Messenger (=) used to perform qunut in witr

before ruku.” 1

Ibn ul-Qayyim said:

“Nothing is recorded from the Prophet

performed qunut in witr except this hadit (o YV).

1 Recorded by al-Bukhari and Muslim. The rest of this hadtth has been cited earlier

in this chapter.
Recorded by Ibn Majah. Al-Hafiz said in Fath ul-Barl that its isnad is strong.

2
Verified to be authentic by al-Albani (al-Mishkat no. 1294).

3 Irwa’ ul-Ghalil 2:168.
4 Al-Musannaf, starting from no. 7012.
5 Al-Mushkal 1:147.
6
7

See 'Arur’s Ahkam ul-Qunut p. 45.
Recorded by an-Nasat, lbn Majah," and others It +

Mbam in Irwa ul-Ghaln no. 426. ““ Verified to be authe-
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In addition, there are reports from the sahdbah concent

“lbn Masud and other companions usJ

'Algamah reported,

perform qunut in witr before ruku.” |

Conclusion
From the above, we conclude that qunut may be performed before or
after ruxu. However, it is preferable to perform it after ruku for

obligatory prayers and before it for witr.

Miscellaneous Issues

Saying Qunut Loudly

1t is clear from the previous reports that the Sunnah is to say the qunut
supplication aloud. This enables the believers to hear the imam's
supplication and share it with him. Al-Hafiz Ibn Hajar said:

“It appears to me that the wisdom behind making qunut
(of disasters) in the standing posture instead of sujud,
even though supplications are more likely to be
answered in sujud, is that it requires participation from
those praying behind the imam, at least by Saying amin.
Because of this, the scholars agree that it should be said

aloud. ” 2

Saying Amin

It is recommended for those praying behind the imam to say dmin
during the qunut supplication. In this regard, we have cited earlier Ibn

"Abbas’s hadith (p. 120).

Recorded by Ibn Abf Shaybah (no. 6911) with an authentic isnod See #l.

Qunut.
2 Fath ul-Barl 2:570.

Qunut_
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NgtheHands

one of the reports of Anas’s narration, he said:

“...I never saw Allah’s Messenger as sorrowful.

So during the morning prayer, he raised his hands and
cursed them...” |

Al-Bayhagimentioned various reports, some of which are authentic,
dotthe companions’ raising their hands. An-Nawawl confirmed the
authenticity of other reports from the companions mentioned by al-

Bukar.
This applies to the gqunut of witr as well. It is confirmed that

Umar(">) raised his hands in this qunut. 2
Also, itis recommended for those praying behind the imam to raise

feir hands when he does so during qunut, because of the

Prophet’s (S) general instruction:

«.<u

<Animam has been appointed to be followed. 3

Aatto Say During the Qunut of Witr
and

Minishing quranic recitation in the last rak'ah of witr,
the

JOk raku, oOne should sometimes supplicate with what
et (H) taught to his grandson al-Hasan Bin All (4">):

Xedk
al'Bayhaqgl’ and others’ with an authentic isndd. See Ahkam

C 2 by al-Albanl in Irwa ul-Ghalil (2:181)
"byal-Bukhan.
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<A.llahumma ‘'hdim fiman hadayt; wa-afini fiman
‘afayt; wa-tawallanifiman tawallayt; wabariklifund
atayt; wa-gini sharra ma qadayt; fa-innaka taqdl
walayuqda alayk; wa-innahu la yadillu man walayt;
wala yafizzu man adayt; tabarakta rabband wa-
taalayt; la manja minka ilia ilayk —

O Allah! Guide me with those whom You have
guided; protect me with those whom You have
protected; befriend me with those whom You have
befriended; bless for me what You have bestowed
(on me); shelter me from the evil of what You have
decreed. Indeed, You decree, and none can dominate
You; he whom You befriend will never be
humiliated, nor will Your enemy ever be honored.
Blessed are You, Our Lord, and exalted; there is no
refuge from You except toward You.> !

One may occasionally add to this the salah (prayer) upon the
Prophet (™). Also, during the second half of Ramadan, one may

further curse the disbelievers, say the salah upon the Prophet (M), and

supplicate for the Muslims. This was practiced by the imams during the

time of Umar (47>), as ‘Abd ur-Rahman Bin ‘Abd al-Qari reported:

“And they cursed the kuffar in the (second) half (of

Ramadan)-.

mj, and others. It 1S verified to be

Recorded by Ahmad, Abu Dawud, an-Nasa
authentic by al-Albam in Sifat us-Salah.

127

Qotil 'lkafarata ‘llathfna yasuddurta an
uhilik, wayukath-tjiilbuna rusulak, wala yuminuna
hidiik, wakhalif bayna kalimatahum, wa-alqi
ttyhimrijzaka wa-'athabak, ilaha ihaqq —

0 Allah, fight the disbelievers who obstruct the people

hom Your way, reject Your messengers, and do not

believe in Your promises. Cause them to be divided,

castterrorinto their hearts, and launch Your punishment

and chastisement upon them. You are the God of

Truth!’

Then they said the salah upon the Prophet (09,
prayed for the mustims with what they wished of good,

aﬂdSOUghIfDrgiveness for the believers. Following this,

they said:

‘Allahumma iyyaka nabud, walaka nusalli wanasjud,

n-ilajka hasa wanahfid, wanarju rahmataka
rabbana, wanakhafu athabka ‘ljadd, inna athahaka
liman 'adayta mulhaq —

0 Allah, it is You that we worship, to You we pray and
Prostrate ourselves, and unto You we run and rush. We
topein Your Mercy our Lord, and we fear Your severe
toastisement - surely, Your severe chastisement is to

reach those whom You hate.’

en they said takbir and went t0 sujud.” 1

~pby2lbn Khuzaymah- bribed to be authentic by al-Albani to

Qunut
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Wing toe Face

There are no authentic reports confirming that the Prophet (i©) ever
wiped his face with his hands after supplicating in general, or after

ijunitin particular. Because of this, an-Nawawl said:

“Ibis is not recommended, in accordance with what al-
Is Bin 'Abd us-Salam said ... No one does this but
an ignorant person.”

“As for wiping the face with the hands after concluding

the supplication, I do not know that any of the salafdid
it”2

Preceding Qumr with Turn

There are no authentic reports supporting raising the hands with takbir

before starting Thus, doing it is an innovation that must be

avoided.
fmwQIIWT

An innovated practice that started in the holiest masjids of Islam, and
spread throughout the Muslim world, is that of making very extended
quniit, especially after the middle of Ramadan.

You find the imams recite long supplications, repeating some
meanings once and again, tiring their hands and the hands of their
followers, allowing the thoughts of the followers to roam in a confused
and impatient manner — waiting for the imam to end his stream of
unrelated ideas and requests!

This innovation does not have a basis in the practice of the

1 Al-Majmu.
2 As-Smm 1:212.
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Prophet (i) or his companions, whose quniit was concise and to the
point, as presented in the previous section.

loaning and Weeping

Added to the innovation of extended qunut, it has also become a

common practice for the imams to weep and sob in a seemingly devout
manner, moving many of those praying behind them to follow them

into a collectively wailing crowd. It seems as if this is a requirement

ofleading tarawih — to the extent that the imams compete in crying;
and the common people think that the best imam is the one who cries
the most and causes the largest number of people to cry with him!

This is another innovation that has no foundation in the Sunnah or
the practice of the most pious generation who ever lived.

There is nothing wrong in crying out of fear of Allah. But the
Sunnah gives the highest merit to those who do it when they are alone,
away from the scrutiny of others. One’s fear of Allah and realization
of his shortcomings could very well lead him to cry deeply, even in
front of other people. But this should be the exception, not the norm.

Ibn Baz (‘ds) was asked in regard to the epidemic of weeping and

loud crying during tarawih. He replied:

“l1 have advised many of those who contacted me to
beware of this. They should avoid it because it harms
the praying people and disturbs them as well as the
imam. A believer should strive not to make his voice
audible when he cries. He should beware of Satan who
may drag him into showoff ... But if crying

overwhelms him without intending that, then there is no
blame upon him.” '

Holding the Mushaf

As much as possible, the imam should avoid holding a mushaf

(Quran-book) during the prayer. He should read from his memory
because this was the predominant practice of the salaf The d *

1 Al-Jawab us-Sahth p. 19-20.
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- 1
Irf€ the Quran during Ramadan should not lead to violations of I'tikaf
tbeSrf. Themam should not recur to reading from the mushar
iiin; theprara unless bis memorization IS very limited.

AS for the people praying behind the imam, they should not hold
tgmiamf. hecause that was not the practice of the saiareither. Only
ifferasmemorization is weak, requiring frequent prompting, may
0% ofthe Men behind him help by holding @ mushat.

Ihn Baz (<&) was asked in regard to holding the mushaf during

Definition

Inthe Arabic language, the abstract noun itikar means confinement.

arthyeimam or the people behind him. He replied:

Thereisa difference in this regard among the scholars.
Most probably, it is permissible for the imam to read
fromtbemns/rafithe does not memorize much ... This
is confirmed by the report from ‘A'ishah (b">). But if
a1 mm with good memorization is available, that is
heter, because it helps the concentration and reduces
impermissible actions — since holding @ mushar
necessitates putting it down, taking it up, and searching
through the pages. Thus, this should not be done unless
necessary, and it is better to do without it.

Asforholding the mushafty the people behind the
morn. | know of no basis for this. The proper thing for
apersonis to have serenity and devotion. He should not
bold amushflf. but should place his right hand over the
left one and place both over his chest. Holding a
rastafwill diverthim from applying these sunnans and
would probably involve his heart and eyes in reviewing
4e pages and ayatinstead of listening to the imam. My
opinion is that one should avoid this and listen
carefully. If he has knowledge, he may prompt the
wan; otherwise, other people may do that. And even if

wm made a mistake and no one corrected him,
A®dogs not affect the prayer — except for ai-Fatihan

®one person only holds a mushar and prompts the

It derives from the verb ‘akafa, which means to dwell in a particular
place. From this also derives the word ma kuf meaning imprisoned. 2

In the 1siamic shar, itikaf means to dwell or retreat in a masijid
for a specific period of time, seeking by that Allah’s pleasure 3. The
person who performs itikaf is called mutakif Or “akif.

Ruling

Itikafis @ recommended act of worship during ramadan, as well as
other times of the year. This is confirmed by the Quran, the sunnan,
the practice of the salaf, and ijma. In the Quran, Allah ($g) says:

\ay »JLII (

«Andhave no contact (intercourse) with them (your
wives) while you are performing itikdf m e

masjids.v4

In the Sunnah, a number of authentic nadiths describe the i tikaf
of the Prophet (8£), some of winch will be cited 1--ow. There are also

1 For the most part, this chapter is not from the work translated from al-Albani, but

was included here for the sake of com- ".eteness. The references used for this materi
are mentioned in the Preface.

2 FromHulyatul-FugahabylbnFari (110), IWW (1;337) and al-MA.
ul-Munir f2:424). ’ ‘A ~“bah

3 From Tarh ut-Tathrib by lbnul-Tragi 4-1to
4  Al-Bagarah 2:187. " ¢} 3nd al'Mufradat by ar-Raghib (343)
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numerous reports describing the itikaf of the salaf

Vmar (m$) said to the Prophet (&), “I made a vow during Jahiliyyah

to perform itikaf for one day in al-Masjid ul-Haram (the Sacred
Mosque of Makkah)." The Prophet (&) said:

‘Fulfill jour vow then.>

Thus Umar performed itikaf for one day. 23

As for ijma, it was declare by Ibn ul-Munthir », and approved by

Weak Reports

Some unauthentic reports are usually cited to further encourage people

to perform itikaf. We mention them here in order to warn against
using them.

1. Fromal-Husayn Bin 'All that the Prophet £ said, ““Whoever
performs itikaf for ten days of Ramadan, it counts for him as
having performed hajj and umrah 5

twvice.”
fabricated.6*

This hadith

is

From 'A’ishah (t*>) that the Prophet (8£) said, ““Whoever performs

itikaf with belief, and looking forward to Allah’s reward, all his

Many of these reports are recorded by Ibn Abi Shaybah and "Abd ur-Razzaq in their
Mujanna/s

Recorded by al-Bukhari, Muslim, and Ibn Khuzaymah. Some of the reports have
mentioned “night” instead of “day”’. Together, the various reports mean a full day

and night, which is the minimum duration of itikaf as is established belowv.
3 Inal-lima (47).

In al-Mughni (3:183).
Partial pilgrimage performed dunng hajj and at other times of the year.

horded by al-Bayhaqi in Shu'ab ul-Iman. Review ad-Da'tfah (no. 518) and Da if
ulw(5451)byal-Albani.
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previous sins will be forgiven.” This hadith is weak. |

I tikaf

3 “Whoever performs r tikaf for one day, seeking Allah’s Face Allah
will make three trenches between him and the fire, each 'trench
wider than the distance from east to west.” This hadith is weak 2

Wisdom and Manners of | tikaf

Wisdom

1'tikaf is an opportunity for a Muslim to turn to Allah

in one of

His houses of worship, with submission and devotion, unobstructed or

distracted by the worldly concerns. Tbn ul-Qayyim (xfe) said:

“The righteousness and steadiness of the heart
journey toward Allah (‘88) depends on

in its

its devotion to
Him; its confusion is expelled by turning fully towwvard
Him

c
Because of this, Allah (W=> has ordained itikaf. 1ts
purpose and spirit is for the heart to turn Tfully and
solely towvard Allah (SS), living in privacy with Him
involved with the created things, an
getting, involved vAtYx Him. alone instead. "With this,
remembrance,

ceasing to be

is
love, and devotion replace the worries
and thoughts of the heart, overtaking their place in it,
and becoming its only concern. Then the thoug ts
become busy with remembering Him and contemplating

on that which pleases Him and brings one closer to
Him. One’s pleasure is then attained by His company
rather than that of the creatures,

thereby preparing
himself for the day of solitude in the graves, when he

will have no company or delight except Him. This is

-

Recorded by ad-Daylami. Review Dg.,, . »
Recorded by at-Tabarani and others (5452> by al-AlbanT
““ ad-pajoh”. 5W) as an obsCUre problem w
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. << V«S =< of "K Fore)amPle-
Vmar (<< said to the Prophet ), “I made a vow during Jahihyyah

to perform ttikaf for one day in al-Masjid ul-Haram (the Sacred
Mosque of Makkah)." The Prophet (&) said:

1,355 Jjlj»
(Fulfill your vow then.>

Thus 'Umar performed itikaf for one day.2
As for >< it was declare by Ibn ul-Munthir5, and approved by
Ibn Qudamahd,

Weak Reports

Some unauthentic reports are usually cited to further encourage people

to pe orm ttikaf. We mention them here in order to warn against
using them.

1. From al-Husayn Bin ‘All (£) that the Prophet (/) said, “Whoever

performs itikaf for ten days of Ramadan, it counts for him as

having performed hajj and umrahs twice.” This hadith is
fabricated.6

2. From 'Alishah (t*>) that the Prophet (So said, “Whoever performs

ftikaf with belief, and looking forward to Allah’s reward, all his

| Many of these reports are recorded by Ibn Abl Shaybah and ‘Abd ur-Razzaq in their
Musannafi.

1 Recorded by al-Bukhari. Muslim, and Ibn Khuzaymah. Some of the reports have
mentioned “night” instead of “day”. Together, the various reports mean a full day
and night, which is the minimum duration of itikaf as is established below.

3 Inalljma (47).

4 Inal-MugW (3:183).

5 Partial pilgrimage performed dunng hajj and at other times of the year.

6 Recorded by al-Bayhagi in Shuah ul-Iman. Review ad-Ddifah (no. 518) and Ddif

uWami" (5451) by al-Albani.
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previous sins will be forgiven.” This hadith is weak. |

1 “Whoeverperforms itikaf for one day, seeking Allah’s Face, Allah
will make three trenches between him and the fire, each trench
wider than the distance from east to west.” This hadith is weak. 2

Wisdom and Manners of | tikaf
Wisdom

I'tikaf is an opportunity for a Muslim to turn to Allah ($g), in one of
His houses of worship, with submission and devotion, unobstructed or
distracted by the worldly concerns. Ibn ul-Qayyim (xfe) said:

“The righteousness and steadiness of the heart in its
journey toward Allah ($£) depends on its devotion to
Him; its confusion is expelled by turning fully toward
Him ...

Because of this, Allah has ordained itikaf. Its
purpose and spirit is for the heart to turn fully and
solely toward Allah ($g), living in privacy with Him,
ceasing to be involved with the created things, and
getting involved with Him alone instead. With this, His

remembrance, love, and devotion replace the worries

and thoughts of the heart, overtaking their place in it,
and becoming its only concern. Then the thoughts
become busy with remembering Him and contemplating
on that which pleases Him and brings one closer to
Him. One’s pleasure is then attained by His company
rather than that of the creatures, thereby preparing
himself for the day of solitude in the graves, when he
will have no company or delight except Him. This is

t  Recorded by ad-Daytanu. Review Ddiful-Jamt (5452) by al-Albani.

2 Recor_did by aF-‘I’,ab’eiram and ntgpre it an obscure problem, which is detailed
m ad-Da ifah (no. 5347) by al-Albani.
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the greatest purpose of tikaf.” |

And Ibn Rajab (i&) said:

“The meaning and reality of itikaf is that one severs all
nes with the created things in order to be dedicated to
serving the Creator. As one’s knowledge about Allah,
love for Him, and pleasure in His company increase, he

gains full and complete devotion to Allah (™)

in all
situations."2

Manos during | tikaf

A mutakif should not forget the great wisdom and purpose of itikaf

outlined above. He should pass the days of itikaf in tranquility and
devouon, dedicating his time to Allah (), and spending it in
performing acts of pure worship, such as prayer, reading Quran,
making thikr, seeking Islamic knowledge in areas of tafsir, Hadith, etc.

He should speak in a low voice, avoid quarrelling, and abstain from
futile talks and arguments.
Thus, the person performing i'tikdf should strive to benefit from his

dwelling in the masjid to excel in worship and devotion, without
involving himself in any of the worldly distractions.

Time of Year

I'likaf may be performed at any time of the year.

reported that the Prophet (Hi) performed i tikdf for
Shawwal.3

‘Alishah
ten days in
However,

it is most recommended to perform i tikdf during
Ramadan. This follows from the hadith of Abu Hurayrah:

“Allah’s Messenger («£) used to perform i tikdf for ten

1 Zdd ul-Maad (2.86-87).
2 Laiaiful-Maanf (p. 203).

3 Recorded by al-Bukhari, Muslim, and Ibn Khuzaymah.
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days during each Ramadan. On the year in which he
passed, he performed i tikaf for twenty days.” !

The best days to perform itikaf are the last ten days of ramadan,

because these are the days on which vraylat ul-Qadr falls.
'Kishah reported.

“The Prophet (jlk) used to perform

last ten days of Ramadan until
life.””1

itikaf during the

Allah (W) took his

Place for I'tikaf
kMosque of Jumuah

I'tikdf may only be performed in a masjid, as is indicated in the above
ayah from al-Baqgarah (2:1?>T). Also, ‘A’ishah (k”>) said:

“It is recommended for a person who is performing
i'tikdf not to leave (the masjid) except for an essential

need, not to visit a sick person, and not to touch or

sleep with his wife. I'tikdf may only be performed in

a masjid where the jamaah (or Jumuahj prayers are

established. And it is recommended for the one
performing i'tikdf to fast.” 3

Thus, itikdf must be performed in a masjid where the Jumuah is
held. This insures that one would not need to exit from it to attend the
Jumu'ah prayer, which is an obligation on him.

1

Recorded by al-Bukhan and Ibn Khuzaymah.
2

Recorded by al-Bukhan, Muslim, and Ibn Khuzaymah
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the Three Srcred Mosques

Aclear authentic hadftli further restricts the masjids in the above ayah
(1181) to only three: al-Masjid ul-Haram (the Sacred Mosque of
MikahUI-Mosjid un-Nabawf (the Prophet’s Mosque at al-Madmah),
andul-Masjid id-Agsd (the Furthest Mosque at Jerusalem).
A group of people performed frifcafin a masjid between the houses
of'Abdullah Bin Masud and Abu Musa al-Ash'arl in al-Kufah. So,
Huihayfah (4) asked lIbn Masud (4£>):

“Do you hold the opinion that it is permissible to

perform itikaf (at the masjid) between your house and
Abu Musa's? You know that the Prophet ($&) said:

a>ui jNioisLxi

<t'tikaf should not to be performed except in the
Three Masjids.

Ibn Masud replied:

“You may have forgotten (the meaning), and they (who

are performing itikaf at the other masjid) remembered.
Or you may be mistaken, and they be right!” |

Ibn Masud’s response indicates that he does not deny the
authenticity of this hadith, but is only uncertain as to its correct
interpretation. The best in this case is to adhere to the apparent
meaning of this hadith.

A number of scholars among the salaf have adhered to the text of
this hadith, among them are Huthayfah Bin al-Yaman (47>), SaYd Bin
al-Musayyib, and ‘Ata (although ‘Ata did not mention al-Aqsa).
Others among the Salaf hold the opinion that itikaf may be performed

1 Recorded by at-Tahawi in Mushkal ul-Athar (4:20), ath-ThahabT in Siyaru A'lam in-
Subala (15:81), al-Ismafli, and al-Bayhagi in as-Sunan (4:316), with an authentic
chain from Huthayfah Bin al-Yaman (4®): it is proven authentic by ath-ThahabT and
al-AlbanJ in Silsilat ul-Ahadith is-Sahihah (No. 2786).

& Tarawih

I ‘tikaf

vmasjid of Jumuah.

Some scholars say that one may even perform itikaf at the part of
home which is designated as prayer-place.
Ills obvious that one should follow the opinion that agrees best
withthe authentic hadith. And Allah ($M) knows best.

Requirements of I‘tikaf

SIWINGtNFTWN the Masjid

As radicated above in the definition of itikaf as well as the hadtth of
Aishah (h"«>), a mu takif may not leave the boundaries of the masjid,
except for a human need, such as eating or going to the toilet.

FkSrtHG

Itis commendable for the one performing itikaf to fast, as was stated
earlier from*“A’ishah Q”>). Many scholars consider fasting a condition
for itikaf, without which it is invalid. Ibn ul-Qayyim (xfe) said:

“There is no report that the Prophet () performed

i tikaf without fasting; rather, ‘A’ishah (k*fe) said:
T 'tikaf may not be performed without fasting.’

Also, Allah (M) only mentioned i'tikaf with fasting;
and Allah’s Messenger (©) did not perform itikaf
except while fasting. So the soundest opinion, which is
held by the majority of the salaf, is that: Fasting is a
condition tor t okay This is the opinion that Shaykh ul-
IOam Abu al- Abbas Ibn Taymiyyah favored.” *

\ Zad ul-Maad.
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jusikibSM Tuies

ftisEcommendedtostart*ri*in the morning, immediately afterfajr
prayerAtishah (t>) reported:

mfe Allah's Messenger (S) intended itikaf, he

would pray/ajr then enter into his itikaf place.” 1

Itis recommended to end itikaf in the morning as well. Al-
Bulinn headed one of the chapters in his Sahih by the title, “Chapter

rating departing from itikaf in the morning.” He then cited the
Uh ofAbii Said al-Khudn ():

"We performed itikaf with Allah’s Messenger (®)

overthe middle ten days (of Ramadan). On the morning
ofthe twentieth, we moved our belongings.” 2

tan sty

From the above, it is clear that one should stay in itikaf for a
mmu ofone day and night. Thus, as declared by Ibn Taymiyyah 3,

itis not permissible for one entering a masjid just for a prayer to
intend performing ~during the time of his stay in it.

Permitted Acts During 1'tikaf

itm&KliiSJiomkHEED

Itis permissible for the one performing itikafto leave the masjid to
M1 aneed, like going to the toilet or taking a required bath. One
may also bring his head or a part of his body out of the masjid's
boundaries without invalidating his itikaf. ‘A’ishah (b”,) said:

int&Tardwily 139

‘While Allah’s Messenger (S) was in the Masjid
performing itikaf, he would bring his head (out of the
Masjid) into my apartment (next to the masjid3, so that
Iwould comb [and wash] his hair. Between us was only
the threshold of the door, and | was menstruating.

During his itikaf, he would not enter the house
(completely) except for a human need.” !

Performing Wudu Within the Masjid

Itis permissible for one in itikaf to perform wudu

in the masjid
manwho served the Prophet (Sb) said:

“The Prophet OW) performed a light ablution in the
Masjid.” 3

Erecting aTent Inside the Masjid

Itis permissible for one in itikgf to pitch a small tent in the rear of
the masjid to retire to and perform his worship in seclusion . Allah s
Messenger requested ‘A’ishah

to erect a skin tent for him
while he was in itikgfs. He (EW) also performed itikaf under a small

canopy with a straw mat covering its door.

Using a Mattress

A mutakif may lay down a mattress or mat in a comer of the masjid

Recorded by al-Bukhari, Muslim, Ibn Abu Shaybah, and Ahmad.
2

Note that this is not possible in most of the contemporary masjids, because they are

tiles or carpeted, contrary to the Prophet’s (fife) Masjid whose floor was stone and
earth.

Recorded by al-Bayhagi with a good isnad, and by Ahmad with an authentic isnad.
4 As in the above note, this is also not possible in most of today’s masjids, because

of the way they are structured. However, one may reserve for himself a specific

comer of the mosque where he spends most of his time during itikaf
5 Recorded by al-Bukhan and Muslim.
6

horded by Muslim and Ibn Khuzaymah.
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yet there is no authentic text requiring a specific kaffaran
expiation) for the person who invalidates his itikar like that.

Worldly Involvement

Getting involved in worldly matters contradicts the spirit and meaning
of tlifcgf, where one is supposed to retreat in seclusion for the mere

purpose of worshipping Allah (8£) without distractions.
A mutakif who wastes his time in futile talks and arguments,
revilement and cursing, or other similar acts, reduces and spoils the

reward and value of his itikaf. 1bn ul-Qayyim says:

‘Tie scholars agree that any mutakifwho departs from o . . R
o . A and spirit of itikaf. This is contrary to the practice of
the masjid without a need, necessity, or obligatory act i } o
. L . those ignorant ones, who make their place of itikaf a
ofrighteousness, then his itikafis invalidated.” 2

“The goal of this (.good conduct) is to fulfill the purpose

meeting place for visiting, chatting, and gossip. This is
IracounsE indeed contrary to the Prophetic i tikdfl

Women’s I'tikaf
aviyjl (KUTYj ~j

It is permissible for a woman to visit her husband while he is
+And have no contact with them while performing

performing i tikaf, and for him to walk with her to the masjids door.
itikafin the masjids#3 Safiyyah (\"&) said:

“The Prophet (S) was performing itikaf in the Masjid
during the last ten days of Ramadan. I went to visit him

one night. Some of bis wives were with him, and left
“Ifa mutakif performs intercourse, he invalidates his

soon after. 1 talked with him for a while, then stood up
iW, and would have to start over.””4

to return home; he said, «* (r-> (JL>uu <Wait,

letme escortvou.> And he walked with me (toward my
dwelling in the house of Usamah Bin Zayd) When we
reached the door of the Masjid closest to the door of
! Sdomuh’s house, two men from A,.S(ir d
2
3

% é’&'ﬁi‘lgﬁbi@w&?&ﬁmﬁh” [« =>] [hey hur?ed. and
4

| Zdd ul-Maad.
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It is even permissible for a woman to perform
husband, or by herself. ‘A’ishah

<Slow down! This is my wife Safiyyah Bint Huyayy.>

They said, “Subhanallah (exalted is Allah)! O
Messenger of Allah ¥ So he (i) said:

> > il JL_—(a (LLxjwidl gl»

« 0

<Satan flows in the human being the way blood flows

in veins. | feared that he may have suggested some
evil to your hearts./”1

said:

“One of the wives of Allah's Messenger [in one

narration: Umm Salamah] performed itikaf with him
while she had post menstrual bleeding in which she sawv

red or yellowish traces; and sometimes we put a tray

beneath her while she prayed.” 3

She also said:

This establishes that women

“The Prophet (®) performed itikaf for the last ten days
of Ramadan until Allah took his life;

then his wives
performed the i tikaf after him.” 4

are allowed to perform

However, this has two conditions:

1

2
3
4

1

Prior permission from the woman’s wall (guardian).

i tikaf with
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I ‘tikaf

1 Confidence that, the presence of the woman performing itikaf

in the masjid would not cause fitnah or khulwah (seclusion)
with men.

either of these two requirements cannot he fulfilled, itikaf is not

permitted for a woman, as the figh principle indicates:

“mWarding off evil is more important than establishing
good.”

her

They expressed surprise that the Prophet (S&) would expect them to entertain any
suspicious thoughts about him.

Recorded by al-Bukhari, Muslim, Abu Dawud.
Recorded by al-Bukhari and Said Bin Mansur.

Recorded by al-Bukhari, Muslim and others.



CHAPTER 9
PERFECTING THE PRAYER

Devotion in the Prayer

REPORTS FROM THE PROPHET AND THE SALAF

amuslim should, always strive to be a good example of a righteous
believer, Obedient to his Hord, and. adhering to His Prophet’s sunnan.

This is @ general rule, winch should be applied to the giyam prayer as
well. In this regard, the Prophet said:

<\Whoever stands in prayer during Ramadan out of
faith and expectation fof Allah’s reward), all of his
previous sins will be forgiven.> '

Earlier in this booh, we have discussed many details concerning the
Prophet’s ) qiyam during Ramadan, as well as other times. We

described how his prayer was extremely long and devoted, as in
'‘A’ishah’s report:

He would pray four raleat, and do not ask how
good and long they were ...”

And her report:

“He would stay in sujud as long as one of you would
read fifty ayat."

And Huthayfah’s report:

1 horded al-Bukhan, Muslim and others.
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Then he read al-Bagarah (in the first rak'ahy then

he made ruku; and his ruku was comparable (in
duration) to his standing ...”

Huthayfah then described the Prophet’s long standing after ruku and
his long Sujud after that.

Furtheimore. the salafduring the time of ‘Umar recited long
portions of Qur'an in tarawih. When ‘Umar summoned the reciters

and commanded them to lead the people in tarawih, <“He

instructed the fast reciters to recite thirty ayat, the intermediate to
recite twenty five, and the slow to recite twenty.” |

Thus they would recite about three hundred ayat — until some
people behind them had to lean on canes because of the long duration

of the prayer. And they did not finish their prayer until close to fajr
time.

In addition, they would make the wvarious parts of prayer

comparable in length to the recitation. They would make long ruku

and Sujud, uttering during them numerous forms of thikr and
supplications, in accordance with the Sunnah 2.

This should motivate us to imitate them in our prayer as much as

possible, making it long, and saying plenty of tasbih and thikr during
ruku, sujud, and in between. With that, we hope to attain, at least,

some level of khushu (devotion), which is the spirit and core of the
prayer.

Lost Devotion

The majority of Muslims have given up khushu in the qiyam prayers,

m exchange for their insistence on praying twenty rakat, which they
wrongly attribute to ‘Umar (%j>). They are more concerned about

Tarawih u7 Perfecting the Prayer
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@sweetness. In their quest for speed, they also recite it with one

yaih, contrary to What is confirmed from the Prophet

that he
to read it ONE ayah by one ayah.

And if you find among those imams some who recite longer, they

neglect the sunnah of making the wvarious parts of prayer
comparable to the recitation in length, as in Huthayfah’s hadith above.
They all pray like pecking roosters, or gears and machines going up

inddown in a mechanical way, unable to comprehend or contemplate
what they hear of Allah’s

words. It’s even hard for one to keep
upwith them without extreme difficulty!

Many authors dealing with the subject of tarawTh do not even try

to draw the Muslims’ attention to the importance of khushu, as if it
is not a relevant matter. They persistently direct their efforts to
establishing twenty rak'at, regardless of how they are performed, and

how close they are to the Prophet’s prayer.

CluwiPSES of Light

Vie do not want to neglect, however, the increasing number of authors

and imams who have realized the appalling manner in which tarawih
is commonly performed, thereby reverting to praying eleven rak at

with tranquility and khushu — may Allah (‘Sfe) increase their num ers

and keep them firm in guidance, adherence to the Sunnah,

an
perseverance in reviving it.

Hadiths on Perfecting the Prayer

An what follows, we cite a number of authentic hadiths calling on

maintaining this number than about having khushu and tranquitity in

Muslims to perform the prayers in a good way, and warning them from
the prayer!

neglecting that. By this, we hope to remind the readers of the

We see many imams shorten the recitation in tarawih to such a
degree that they barely read anything after al-Fatihah. And even for al-
Fatihah, they read it so fast, that they have completely lost its beauty

importance of perfecting ah of their prayers —fard and nafl, qiyam or
otherwise.

Masjid and
1

S Slttin§ In a Comer of the
~nUo the Messenger (S) and said

Recorded by Ibn Abi Shaybah (2:89:2) and al-Faryabi (2:76) with an authentic isnad.

Masjid. After finishing the Man ,
2 For details concerning this, review Sifatu Salat in-Nabl by al-Albani.

the Salam. He r; u
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alayk ts-Salam (and upon you be peace); go back and pray,
because you have not prayed!> So he went back, prayed, and then

came back and said the Salam again to the Prophet (S). He (~1)
replied, <Wa alayk as-Salanr, go
back and pray, because you have not prayed. > (This repeated three
times). After the third time, the man said, “I do not know how to pray
better, so teach me, O Messenger of Allah.” He (S) said:

Xl IX-Jpj Il 1~ 3
- 2 Lo iyl i

f f Ixxd  jjjl

i KijLXj jdhi CIL> J3Ix

<When you intend to pray, perform wudu in a
complete manner; then face the Qiblah, say ‘Allahu
Akbar (Allah is the Greatest),” and recite as much of
Quran as is convenient for you; then bow down
until you achieve tranquility in bowing; then raise
you head until you stand level; then prostrate
yourself until you achieve tranquility in prostration;
then sit up until you are level in sitting; then
prostrate yourself until you achieve tranquility in
prostration; then stand up until you are level in your

standing; then do the same in the rest of your
prayer.>!

2. Abu Masud al-Badn (4») reported that Allah’s Messenger ($&)
said:

3 J=Jl h[»

<One’s prayer is not acceptable unless he makes his
back straight during bowing and prostration.) 2

1 Recorded by al-Bukhari. Muslim, and others.

2 Recorded by Abu Dawud, an-Nasai, at-Tirmithi, Ibn Majah, ad-Darimi, at-TahawT
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reported that Allah’s Messenger (/) said:

(LA Ls Jj—) ASj-J

(The worst thief among people is he who steals from
his prayer.)

Risked, “How would one steal from his prayer, O Messenger of

He replied, <By not completing the
and sujud.>!

commanders, 'Amr Bin al-As, Khalid Bin al-
WV SharhabtlBin Hasanah, and Yazid Bin Abv Sufyan (&), all

spirt at ah s Messenger saw a man not completing his
nihi,andpeckinginhis sujud during the prayer. He (BO said:

\jx »
J-0
*uyjXdw A 3 65 1(
u. Xc.

<If this man dies upon his current state, he would die
upon a religion other than that of Muhammad —
peekinginhis prayer like a crow pecking blood. The
example of one who does not complete ruku and

(al-Mushkal VW), at-Tayaiisr, Ahmad, and ad-Daraqutni who said, ‘It’s isnad is
confirmed and authentic.’ It is indeed as he stud, because al-A'mash (one of the
narrators') deciared hearing (from the narrator above him)), as in the report of at-
'Vayahsi.

\ B-ecorded by a\-Hakim who considered it authentic; and ath-Thahabi agreed with
him. it has a witness recorded by ai-Hakim from Abu Qatadah and another
witness recorded by Maiik from an-Numan Bin Murrah, whose isnad is authentic,
trough mursal; it aiso has a third witness recorded by at-Tayalisi from Abu Sa’id

'N'"*ch was venfled to be authentic by as-Suyuti in Tanwir ul-
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Chy == Abdullah. Bin ash-Shikhkhlr ("®) said:

peds in his sujud is like that of @ hungry person

who eats one or two dates that do not satisfy his
hunger in the least bib |

“I came to the Prophet (a, while he was prayi anrl
his chest was making a whirring sound like that of a
j, Talg Bin ‘AH ($) reported that Allah’s Messenger (S): b0|I|ng pOt (from crylng).” !

iti J-X all )
Conclusion
<Verily, Allah ® does not look at the prayer of the

person who does not straighten his spine between These noble hadlths apply generally to all prayers, whether fard or

ruky and sujud.>? nafl, and whether they are day or night prayers. The scholars have

noted this in regard to the tardwih prayer in particular; so an-NawawT
6.'Ammar Bin Yasir (*>) said that he heard Allah’s Messenger (®)

said.
Sy

AN Lp LixJl LI j|>> ‘The very manne-r of performing tarawTh is similar to

what was explained earlier for other prayers; all the

preceding thikrs apply to it, such as the opening

supplication and others, completion of tashahhud and.

d person would pray a prayer, and nothing the supplication that follows it, and other things that
recorded for him (of its reward) except one-tenth of were previously mentioned. Even though this appears to
it, one-ninth, one-eighth, one-seventh, one-sixth, one- be obvious and well known, 1 note it here because many
fifth, one-quarter one-third, or one-half.>3 people neglect it and omit most of the thikrs during

tarawih. And the truth is what is mentioned here.” 2
This Uth means that, “Peoples’ rewards vary in accordance with

heir khush votion, an her manners th. nform with
their khushu, devotion, and othe anners that confo t Al- Amin said:

“A matter of great concern that requires noting is that
1 Recorded by al-Ajin (in al-Arbam) and al-Bayhagi. Its isnad is hasan. Also, al- the multitudes of imams who lead people in tarawTh

Mmihin said, “Recorded by at-Tabarani (in al-Kabir) and Abu Ya‘la with a hasan have gotten into the practice of shortening the reading,

isnid, as well & Ibn Khuzaymah in his Sahih" abbreviating the various parts, and omitting thikrs. The

2 Recorded by Ahmad, at-Tabarani (in al-Kabir), and ad-Diya ul-Maqdisi (in al- scholars have said, ‘The method of performing it is
Mulchtarah); its isnad is authentic. It also has a witness in al-Musnad with similar to that of other prayers in terms of conditions,
acceptable narrators, which wasjudged authentic by al-Hafiz al-'Iraqt in Takhrij ul- various manners, and all thikrs, such as the opening

U, and al-Munthiri said that its isnad is good.

Recorded by Abu Dawiid, al-Bayhagi, and Ahmad with two different chains, of . . . .
y yred Recorded by Abu Dawud, al-Nasai, al-Bayhaqi, and Ahmad, with an authentic

isnad that conforms with the condition of Muslim. It is also recorded by lIbn
Khuzaymah and Ibn Hibban in their Sahihs, as is mentioned in at-Targhi”®

which one was judged to be authentic by al-Hafiz al-‘Iragi. It is also recorded by
Ibn Hibban in his Sahih, as was stated in at-Targhib.
Fayd ul-Qaar by al-Manawi

IS

~ >, chapter on “The athkdr of the tarawih Prayer”
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supplication, tliikrs during the various parts, the
supplication after tashahhud, etc.’

Some of those imams also try to read the ayat
mentioning Allah’s mercy, timing their recitation so as
to make rukit only when they reach them; by doing
this they neglect two important etiquettes for recitation
during the prayer: they sometimes make the second
rakah longer than the first; and they pause between
ayat that are linked in meaning.

The reason for all this is that the sSunnahs have been
neglected, becoming largely obliterated, to the extent
that the one who adheres to them is now considered
ignorant by many people because he differs with the
majority; this is caused by the spread of evil in our
time, as the Prophet (/) said:

dljjyM j&n; LfA> icLJI jjju

<The hour will not arrive until (prior to that) the
right becomes wrong, and the wrong rights |

Thus be sure to adhere to the Sunnah; require it
from yourself, and command those who obey you with

it. By this you will be saved, secure and happy. The
honorable al-Fudayl Bin ‘Ayyad ('<&) said, ‘Do not feel
lonely on the road of guidance because of the scarcity
of its travellers; and do not be awed by the doomed
hordes.”””2

This meaning appears in many hadiths, recorded by at-Tabarani in al-Awsat, Abu
Nuaym in al-Hulvah. 1bn Waddah, Ibn Majah, and others. Some of the reports have
been judged to be authentic by al-'Asqalani, al-Haythami, and others.

Near the end of al-Amin’s book, "Bahjat ul-Mahafil wa-Bughyat ul-Amathil fi

Talkhis u-Siyari wal-mujizati wash-shamair.

CHAPTER 10

SUMMARY

Discussions in this book have extended beyond our initial expectations
This is something unavoidable, because it is demanded by any correct
scholarly study. Because of this, we decided to present our worthy
readers with a summary in this chapter, which will make it easier for

quick reference and application — in shad ‘Llah.

Important Points

t.tT Is Recommended to Prax Tarawfh in Jamaah

Praying tarawTh in jamaah is a sunnah and not bidah. The
Prophet prayed it in jamaah on many nights; and the reason for
stopping was only his fear that some people among his Ummah wou\
think that it is obligatory if he were consistent in it. This ear en e
with the completion of the Shariah when he ($&) passe away.

2.The Correct Number of Rakat of Tarawih Is Eleven

The Prophet prayed mrawlh as eleven rak‘dt. The hadith claiming
that he prayed twenty rakat is very we .
h is not permissible to pray more than eleven rakat — which

conforms with the Prophet’s C&) practice and command:

<Pray as you have seen me pray.> |
Because of toO. it is not possible to add t0 the

1  Recorded by d-Bukhan, Muslin,
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4.The Sunnahls Better than the Addition

Even if one concedes that it is permissible to add to the number of
tarmh, there is no doubt that it is best to adhere to the number that
the Prophet (S) prayed, because he said,«. XLkl jri » <The

best guidance is that of Muhammad.>

5. 'Umar Revived the Sunnah

Umar ($) did not innovate in the tarawih prayer; rather, he revived
the smuh ofppraying it injama'ah; and he maintained the number of
its rakat in accordance to the Sunnah. Whatever was reported
differently from him is not authentic in any of its chains; and those

chains are such that they do not reinforce each other.

6. The Sahabah Did Not Pray Twenty

Itis not confirmed that any of the sahabah prayed twenty rak'at for

tarA Therefore, one must adhere to the number of rak'at

established in the Sunnah and confirmed by ‘'Umar ¢>). The

Prophet (®) has commanded us to follow his Sunnah and the sunnah

of the Rightly Guided Khulafa.

7. No Excuse for Adding

Even if we assume that adding to the correct number of rak'at was
authentically reported from some of the sahabah (which is not the
case), we would have to consider that it was for a specific excuse that

does not hold today.

Tarawa 155 Summary

jSCHOLARS DISAPPROVING THE ADDITION

Praying more than eleven was disapproved by Malik, Ibn al-‘Arabi

and many other scholars. Furthermore, there is absolutely no ijma’

(consensus) for twenty rak'at among the sahabah or the great scholars

9. Position from the Great Scholars

Rejecting additional rak'at does not imply rejecting the notable
scholars who have allowed them. Disagreeing with them in this

imply belittling their knowledge and

issue

does not, by any means,

understanding.

10, Lost Devotion

Insisting on adding to the reported number has caused people to pray
in a hasty manner, losing khushu and, very often, correctness of the

prayer.

11. Praying less than Eleven
Even though it is not permissible to pray more than eleven rakat, it
is permissible to pray less, down to as few as only one rak ah. s is

established in the Sunnah and the practice of the salaf.

12. Various Methods for Praying Qiyam

The different manners in which the Prophet (®) prayed giyam and witr
are all permissible. The best manner is to pray eleven rak at with long

recitation, making taslim at the end of every pair of rak'at.

Lastly

The following are the words witk , i.» , i )
Salat ut-Tarawih- whlich al-Albani concluded his book

hac *
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ARABIC TERMS

\mbet of Arabic terms are frequently used in Islamic discussions,
| andseem to constitute a basic vocabulary that needs to be available to
| tereaders of mostbooks on Islam. We attempt to provide such terms,

together with their definitions, in the following “Glossary’ section.

Otth terms pertinent to the current book are included in the “Index”
SEC[iOH, together with a page-reference indicating where they are

defined in this book.

& Glossary of Common Terms

Tenn Definition

Al-Fatihah \The first chapter of the Qur an.

Means, “O Allah, answer my supplication.”

Amin
Ansar The Supporters”: the residents of al-Madmah who
supported the Prophet (=) and the Muhajirun.

Athan Call to the prayer.

Ayah A. Qur anic phrase approximately equal to one
sentence, but sometimes longer or shorter than that;
plural, ayat.

Ayat Plural of ayah.
Bidah Innovation in the creed or in acts of worship.
, Da'wah \Call or mission.
Dinar _\A valuable old
§01H
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Wpptk.ftUoii. > dnnng the various parts, the
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neglected, becoming largely obliterated, to the extent
that the one who adheres to them is now considered
ignorant by many people because he differs with the

minority; this is caused by the spread of evil in our

time, as the Prophet (B) said:

call itLJI joyj

*The hour will not arrive until (prior to that) the
right becomes wrong, and the wrong rights !

Thus be sure to adhere to the Sunnah: require it
from yourself, and command those who obey you with
it By this you will be saved, secure and happy. The
honorable al-Fudayl Bin ‘Avyad (>&) said. ‘Do not feel
lonely on the road of guidance because of the scarcity

o' its travellers: and do not be awed by the doomed

hordes™ *
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CHAPTER 10

SUMMARY

passions inthis book have extended beyond our initial expectations,
fasis something unavoidable, because it is demanded by any correct
scholarly study. Because of this, we decided to present our worthy
readers with a summary in this chapter, which will make it easier for
quick reference and application — in shaa ’Llah.

Important Points

I.tT IsRecommended to Pray Tarawihin Jama'ah

Praying tarawih in jamaah is a sunnah and not bidah. The
Prophet (B) prayed it in jamaah on many nights; and the reason for
stopping was only his fear that some people among his Ummah would

think that it is obligatory if he were consistent in it. This fear ended
with the completion of the Shariah when he {V) passed away.

2.The Correct Number of Rakatof Tarawih Is Eleven
The Prophet fB) prayed tarawinh as eleven rakyat. The hadith claiming
thathe (B) prayed twenty rak'at is very weak.

It is not permissible to pray more than eleven rak:at — which
conforms with the Prophet’s (B) practice and command:

<Pray as you have seen me pray.>!
Because of this, it is not permissible to add to the sunnan offajr Or

Recorded by al-Bukhan. Muslim, and others, from Malik Bin al-Huwayrith
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others.

3. Our View of Those Who Disagree

For those who pray more than eleven for tarawih, we neither consider
them innovators nor misguided — if their position results from the

Sunnah not being apparent to them, and not because they follow their
desires.

4, The Sunnah Is Better than the Addition

Even if one concedes that it is permissible to add to the number of
tarawih, there is no doubt that it is best to adhere to the number that
the Prophet (&) prayed, because he said,«. jiki

» <The
best guidance is that of Muhammad.>

5. Umar Revived the Sunnah

‘Umar did not innovate in the tarawih prayer; rather, he revived

the sunnah of praying it in jama ah; and he maintained the number of
its rakat in accordance to the Sunnah. Whatever was reported
differently from him is not authentic in any of its chains; and those
chains are such that they do not reinforce each other.

6. The Sahabah Did Not Pray Twenty

It is not confirmed that any of the sahabah prayed twenty rak'at for
tarawih. Therefore, one must adhere to the number

of rak'at
established in the Sunnah and confirmed by

‘Umar The
Prophet (&) has commanded us to follow his Sunnah and the sunnah
of the Rightly Guided Khulafa.

7. NO Excuse for Adding

Even if we assume that adding to the correct number of rak'at was

authentically reported from some of the sahabah (which is not the
case), we would have to consider that it was for a specific excuse that
does not hold today.

155 Sumin-

scholars Disapproving the Addition

Ming more than eleven was disapproved by Malik, Ibn al-‘Arabi,
jiimany other scholars. Furthermore, there is absolutely no ijma
consensus) for twenty rak'at among the sahabah or the great scholars

JWON FROM THE GREAT SCHOLARS

Rejecting additional rak'at does not imply rejecting the notable
scholars Who have allowed them. Disagreeing with them in this issue
tes not, by any means, imply belittling their knowledge and
understanding.

W. Lost Demotion

Insisting on adding to the reported number has caused people to pray

in ahasty manner, losing khushu and, very often, correctness of the
prayer.

11. PrtNUNG LESS THUN ELEVEN

bven though it is not permissible to pray more than eleven rak at, it
is permissible to pray less, down to as few as only one rak ah. This is
established in the Sunnah and the practice of the salaf.

12.V krxous Methods tor Pruning Qiyam

The different manners in which the Prophet

prayed giyam and witr
are all permissible. The best manner is to pray eleven rak'at with long

recitation, making taslim at the end of every pair of rak'at.

Vastly

The following are the words with which al-Albarn concluded his book
Salat ut-Tarawih'.

end of what Allah ($8) has facilitated for
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ARABIC TERMS

number of Arabic terms are frequently used in i1stamic discussions,
ad seem to constitute a basic vocabulary that needs to be available to
Ihereaders of most books on 1siam. We attempt to provide such terms,
together with their definitions, in the following “Glossary” section.
Other terms pertinent to the current book are included in the “Index”
section, together with a page-reference indicating where they are
defined in this book.

A: Glossary of Common Terms

Term Definition
Al-Fatihah \The first chapter of the Qur an.
Means, “O Allah, answer my supplication.”

‘The Supporters”, the residents of al-Madinah who
Ansar

supported the Prophet () and the Muhajirun.

Athan Call to the prayer.

Ayah A Qur anic phrase approximately equal to one .
sentence, but sometimes longer or shorter than that,

plural, ayat.
Plural of ayah.
Bidah Innovation in the creed or in acts of worship.

Da’wah Call or mission.
of Islam. USU3Liy USed In reference to the religion

Dinar

S
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Arabic Terms Definition

Term 1tefinition

prohibited.

t low-value old currency that was made of silver or

opper. Good or acceptable. This is usuaUy mentioned when
(intoung the degree ot authenticity of some reports. |

Dirham

Du'a Supplication. i i i i
AMigration. It usually refers to migration from Makkah |
" Fojr Dawn. It usually applies to the first daily obligatory .
L irayer, whose time extends from dawn until sunrise. \to al-Madinah.
Fad  Obligation. Consensus of the scholars.
Fard A communal obligation; if some Muslims perform it,

.Exerting juhd (maximum possible effort) to reach the
Kifoyah  the obligation is considered fulfilled by all; and if \right conclusion based on the available evidence.
none does, all Muslims are considered sinful.

Imam \ A. leader or distinguished Islamic scholar. It is often
Fard ‘A)ti An individual obligation, i.e., an obligation that each \ \ applied to the leader of pray er.
individual must fulfill.

Iman ‘Belief or conviction.
Fatwa A religious verdict; plural: fatawa or fatawi.
Isnad \ Chain of narrators of a hadith.
Figh The ability to understand and derive conclusions from
the available evidence. It is often applied to the Jahiliyyah (The era of extreme ignorance (jahl) and disbelief that
subject of “Islamic jurisprudence” that deals with the \ \preceded the advent of the Prophet Muhammad (B).

practical regulations in Islam. Jama ah \ A Muslim congregation or gathering. It is often

Fitnah Trial, test, temptation, or affliction. applied to the congregational prayers. Al-Jama ah (the

\Jama ah) refers to the original community of the

Ghayb The world beyond our senses or perception. \ sahabah and their true followers through the ages.

Ghusl A ritual bath required after intercourse, ejaculation, or Jandzah \ A funeral or a deceased’s prepared body.

after a women becomes clean from her menses.

\ Jannah (The gardens of paradise.
Hadith Reports of the Prophet's sayings, actions, and
approvals. We use hadith (plural hadiths) to indicate Jihad (Striving or fighting for Allah’s cause.
individual report(s), and Hadith with upper case H to Jinn An indivisible creation that Allah created from fire and

indicate the subject of Hadith specialty. (smoke, and to which belongs Satan. It is sometimes

. o (translated as “demons™.
Hajj Pilgrimage to Makkah.
Hatal o Jumiiah
ala Permissible.
. prayer.
(Kafir
Halgah A circle or ring. It normally refers to a study circle.

“kuffar”.
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0m khalafa. Which means *“succeeded” or
It commonly refers to a Muslim ruler who
1the Proohet (B) in leading the mustims.

Alcoholic beverages.

Successorship. It usually refers t0 the period of rule of
a Wial alt.

Kufr \Disbelief or rejection of faith.

.Khutbah  Speech or sermon.

;Maghrib  Sunset It is usually applied to the fourth daily
obligatory prayer, whose time extends from sunset
until the red light disappears from the horizon.

Mahtih. ,An act that is disapproved in Islam.

Mahram

A person who is closely related to another in such a
way as to permanently prohibit them from marrying
each other. This relationship results from blood,
suckling, or marriage ties. A woman’s mahrams are:
her father, grandfather, son, grandson, brother,
immediate uncle (from the mother’s or father’s side),
father in law, son in law, foster son, foster brother,
etc. Examples of mn-mahrams: cousins (from both
sides), step brothers, brothers in law, etc.

A place designated for sujud. It usually refers to a
mosque.

Way or approach. It usually refers to one of the four
Islamic schools offigh established by the Four Imams:
Abu Hanifah an-Numan Bin Thabit, Malik Bin Anas,
Muhammad Bin Idris ash-Shafn, and Ahmad Bin
Hanbal — May Allah bestow His mercy on them all.

163 Arabic Tem”

A sahabi wbo made Hijrah from Makkah to al-
jMadmah. Plural, muhajirun or muhdjirin.

\ A person wbo performs jihad. Plural: mujahidim or
mujahidin.

Munkar  (Disapproved; rejected.

Musalla 1A place designated for salan. Most commonly, it

(applies to the grounds where the prayers of 'rd and
JNiaiwzdh. are performed.
See “shirk™.

(Extra, voluntary, or supererogatory deeds.

Qadar \ Allah’s decree and measure.
Qiblah .The direction of al-Kabah in Makkah.
Qudusi VfloTy. A gydusi hadith is a hadith that the Prophet (®)
\relates from his Lord ((88)-
RaJcah

\Means a full prayer unit, because it contains only one
ruku. Plural: rale at.

Ramadan \The month of fasting. It is the ninth month of the

Islamic lunar calendar.

\The act of bowing in the prayer. It derives from the
\vefb raka'a which means “bowed down”’.

Sadagah \Charity.

1Sahabah .The Prophet’s companions; singular: sahabi.
Sahih True or authentic.
Salaf (The early righteous pioneers and scholars of
Islam—the sahdbah~ their true followers.
Salah

(The prayer.
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o Definition
Term i lefinition
salam l’eace. It also means the greeting with peace (as-

alamu 'alaykum) among the Muslims.

Sanad Same as isnad. Tiglid ~ ~Imitation — especially without knowledge.

Shahadah lestimony; it is mostly applied to the testimony of Togwa Fearing Allah and revering him.
Islam: “There is no true deity but Allah, and

Muhammad is Allah’s Messenger.” Also, it is often Tashih Saylng, “Subhan Allah — Exalted is Allah.”
applied to the most truthful form of physical . R .
. . : ) Tashahhud \Pronouncing the Shahadah. It is mostly applied to the
testimony, which is martyrdom in Allah’s ($g) cause.
part of the prayer where one sits, pronounces the

Shahid A person martyred for Allah’s cause. Feminine: Shahadah, invokes salah upon the Messenger, and

Shahidah. supplicates.
Shar It deriving from sharda, which menas ““legislated”. It

Saying salam, especially to conclude the prayer.
is usually used in reference to the Islamic Law. ShartT -

. L R R beri Allah d tioni Him.
means a legislated or permissible matter in Islam. emembering an and mentioning Him

Shan ah Same as "'shar". Ummah Community, nation, or followers.

Shaykh Old man; learned man in Islam\ teacher; narrator. Wajib Obligatory or required.

Shirk Polytheism, ascribing divinity to other than Allah, or ©Odd numbered. The-mght prayer as a whole is
joining partners with Him in worship. A pagan or a sometimes called Witr because the total number of its
person who practices shirk is a mushrik. rak'at is odd.

si Fasti Wudu Ablution for the prayer. It consists of rinsing the

iyam asting.

mouth, blowing the nose, washing the face, washing

Sujud The act of prostration in the prayer. the forearms to the elbows, wiping over the head
(including the ears), and washing the feet up to the

Sunnah Way, guidance, teachings, etc. ankles.

Surah Quranic chapter. Zakah Obligatory charity.

Tabli A student of the sahabah. Singular: tabiun or tabiTn. Adultery or fornication.

. . . . Noon. It is usually applied to the second dail
Tafsir Quranic commentaries and interpretations. . Y app . Y
obligatory prayer, whose time extends from the sun’s
Takhir Saying, “Allahu Akbar — Allah is the greatest.” crossing the zenith until the time when the shadows

~jslong as the objects.
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Term
Abd

‘Alim

Ibad

‘Isha

i Llama

166

Definition
Devoted servant and worshipper; pluralPf/ZIld

A scholar or learned man; plural: ‘ulamcjL'AiT-
is an exaggerated form of 'alim.

a,nah
After noon. It is usually applied to the third claTr
obligatory- prayer, whose time extends from wh ?
shadows are as long as the objects until sun”™t

the
See ""abd'.

A day of celebration in Islam. TherearenzZzzZ

7ds(al.fitr and al-Adha) and one weekly ‘id
of Jumuah).

y .d “t‘le day
Night It is M ppliZTtZZ"

S - —a K -~

‘see "dlim".

»dex

alUixli ul-Mohfu?

W<I'W'ira'n

Hi<I»"-N»

Foloh

Hafa

Hajadfl
Tahajjud

Hawa

Hukm

Hakim

bawr

Igamah.
Istisqa’
liar
fdal
Kaffarah
Khulwah
Khushu
Kusuf
Marfu
MawquJ
Munkar
Mungati
Mursal
Mushaf
Mu awwithal

adr . .
Q Laylat ul-Qadr
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24  Qanata
136 Qanit
132 Qunut
136 Qasr
36 Qiyam
51 Qiyam ul-Layl
7 Sahur
7 Salah
5

Salat ul-Layl
86 Shaf
86

Shath
104 Siwak
76 Miswak
31 Tasawwuk
66 Taglid
141 Tarawih
143  Tarbiyah
146  Tasfiyah
76 Udhiyah
2 Umm ul-Quran
2 Walt
58  'Akafa
61 Itikaf
35 Ma'kuf
129 Mutakif
107 'Akif
23 'Ananah
23 'Umrah
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75

36

107
59
102
20
20
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